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ADDRESSES 


I 


THE POSSIBILITIES OF THE TAMBARAM 
MEETING 


Dr Joun R. Mort, Chairman 


| AS Chairman of the International Missionary Council, 

it is my great privilege to welcome every delegate 
there. We come from seventy different countries or 
separate areas of the world. ‘Thus we constitute the 
most widely representative meeting of the World Mission 
of the Christian faith ever held. As I look into your 
faces I find myself feeling very much at home. I suppose 
one reason is that in my life of travel I have visited once 
or more, and have been the guest of, nearly every land 
represented here. But the deeper reason which on the 
very threshold of our meeting should send a fellow-feeling 
and thrill over our whole company is the great and 
blessed fact of our oneness in Christ. 

We have assembled at one of the most fateful moments 
in the life of mankind. Not in our lifetime, if at any 
time, have Christians come together when so many 
peoples were bearing such impossible burdens, or 
undergoing such persecution and suffering. When has 


there been a time when the world was so rent by inter- 
I 
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national misunderstandings, bitterness and strife ? When 
have we been called upon to witness such startling 
relaxing of traditions, sacred sanctions and established 
law and order? When in the lifetime of men now 
living was the very atmosphere across the world so 
surcharged with suspicion, fear and uncertainty ? 

We do not come together at T'ambaram in despair, 
seeing only the dark background. If we who have 
assembled believed that all of our churches had during 
the past two or three decades done all that we might 
have done to avert what so much distresses us, then we 
might be pessimistic. But with a sense of humiliation 
and contrition, recognising that our churches singly 
or collectively have not done a tithe of what they might 
have done to prevent what causes us so much pain and 
solicitude, then we are bound to have reasonable optimism. 
Why ? Because we who have gathered here know whom 
we have believed. We well know that nothing has 
happened in these recent difficult years which invalidates 
the claims of Jesus Christ. Each one of us can say with 
St Paul in an hour of grave difficulty, ‘ Be of good cheer, 
for I believe God.’ The Tambaram meeting rests with 
conviction on two stupendous claims of Christ: ‘I am 
the Way, the Truth, and the Life,’ and ‘ I, if I be lifted 
up, will draw all men unto Me.’ It is this conviction 
which lends such significance to our meeting. Many 
have asked, why, in view of the state of the world and of 
its abounding troubles, hardship and depression, are so 
many Christian leaders called together, at such expense 
in money and in precious time, from the very corners 
of the earth? The answer is, precisely because we are 
in a time of unexampled and baffling difficulties and 
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confusion, and of so many unanswered questions of 
central importance, it has been deemed absolutely 
necessary that such a world-wide consultation be held. 
The thinking out of large questions of policy and the 
adaptation of methods to meet new world conditions 
cannot be done by the churches and missionary societies 
in isolation. That day is past. This gathering is not a 
mere conference ; it is an official meeting of the Inter- 
national Missionary Council. What is the International 
Missionary Council? It is the body which weaves 
together for united thinking, planning and action the 
various National Christian Councils throughout the 
world, and these in turn are the creatures and servants 
of the churches. 

It is a remarkable fact that without previous planning 
we find ourselves in a great succession of world-wide or 
ecumenical Christian assemblies. I refer particularly 
to the recent World Conference on Church, Community 
and State at Oxford, the World Conference on Faith and 
Order at Edinburgh, our present significant meeting of 
the World Mission, and the great gathering at Amster- 
dam next summer of the Christian Youth Movements of 
the world. The striking thing is that while these meetings 
were planned without collusion they reveal on the part 
of the Christian forces of the world, world-wide interest, 
world-wide concern, world-wide recognition that all our 
major problems and issues can be met best, if not only, 
in a world context, and above all, world-wide desire and 
purpose to draw together in fellowship and action. 
The Tambaram gathering is by far the most important 
in this series. Why? Because it is the first and the 
only one which will have brought together and woven 


4 ADDRESSES 


together on a parity as to numbers, initiative, participa- 
tion and leadership the representatives of the older 
churches of Europe, North America and Australasia and 
the younger churches of Asia, Africa, Latin America 
and the Pacific Islands. And this is well. The World 
Mission of the Christian faith is the greatest of the 
world movements of our time, and the most import- 
ant. It needs to be thought of in a large way. It 
calls for the best thinking and planning and the most 
courageous and united action of which men are 
capable. 

It would be difficult to overstate the possibilities of 
the ‘Tambaram meeting : 

1. Surely we recognise no limitation as we think of 
our central objective. It reminds one of the ambition or 
ultimate objective of St Paul to ‘ present every man 
perfect in Christ.’ ‘ Every man ’—no limit extensively ; 
‘ perfect —no limit intensively ; ‘in Christ —no limit 
dynamically. What is our immediate objective? ‘That 
we, trusted representatives of the older and younger 
churches of the world, should arrive at a common mind 
as to God’s will concerning the next steps in the realm of 
attainment and achievement which should be taken by 
us and our constituencies in the years right before us. 
for the building up of the Church and for the spreading 
of the Christian religion. Notice, it is the Church which 
is to be at the centre of our thinking and resolving these 
creative days—the Divine Society founded by Christ and 
His apostles to accomplish His will in the world. It is 
a worshipping Society, a witnessing Society, a transform- 
ing Society—the veritable Body of Christ. 7 

2. Nor does the place where we are privileged to meet 
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suggest any limit which can be placed on what God would 
do through the Tambaram meeting : 

In this fascinating land where we witness so much of 
the beauty, the grandeur and the majesty of the works 
of God in nature, and some of the most impressive and 
surpassing works of man ; 

In this ancient land, with its great traditions antedating 
those of so many countries from which we have come, 
notably those of the West ; 

In this land of so many peoples and tongues—the home 
of one-fifth of the human race ; 

In this land which more than any other is the home of 
great religions and cultures. What does not the world 
owe to India’s ancient, yes, and its modern saints, sages 
and reformers! Modern—this at once suggests to all 
of us the name of Gandhi. It would be hard to find a 
modern parallel to the moral influence of this one person- 
ality over vast bodies of people near and far, or a more 
heroic record of sacrifice on behalf of a great and noble 
cause. In his advocacy and practice of non-violence, may 
he not, in this particular, be charting a new course for 
mankind ? Where save in Christ does he find a warrant 
for this course ? Surely not in the non-Christian faiths 
or in agnosticism. 

Here in India we find ourselves among people character- 
ised by reverence for religion, and also by large religious 
tolerance. And speaking of the Indian people, where is 
there a people more warm-hearted, more gentle, more 
courteous, more peace-loving ? 

In coming to India we have come to a country where 
Christianity is not a foreign religion. It ranks as one of 
four or five of the oldest of many faiths. For here we 


: 


6 ADDRESSES 


find the ancient Syrian Church which is identified with 
much of the best in Indian life. Moreover, we must not 
overlook the fact that in India is to be found a larger 
membership in the younger churches than are to be found 
in any other land. 

Our hearts should be touched with responsive sympathy 
when we remind ourselves that in India we are inthe 
presence of one of the greatest areas of poverty, of human 
need and suffering and of burden-bearing in all the world. 
‘Bear ye one another’s burdens and so fulfil the law of 
Christ.’ 

Here in India we shall find virtually every problem 
we have left behind us, and some that will be entirely 
new to us. 

What is most important for all of us who have come 
to India is the fact that India to-day presents the world’s 
most instructive laboratory of Christian experience, 
method and adventure. God grant us one and all the 
humility, and the thirst and purpose to learn, that we may 
discover much that will guide and inspire us. What an 
opportunity here at T'ambaram, and later as we move 
about this wonderful land. 

In speaking of the place where we meet, let me not 
forget to localise the word ‘place.’ India is indeed a 
great place—a vast continent as I can testify in the light 
of journeys over its presidencies, provinces and states 
in my six extended visits during the last forty and more 
years. The place, to which all of us will, I predict, 
become bound with cords of gratitude and affection, is 
Tambaram, and in particular, the Madras Christian 
College—one of the oldest and most important of the 
many colleges of India. How true it is that it has been a 
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principal centre of creative energy, wise guidance and 
unselfish influence. Year in and year out it teaches the 
teachers, preaches to the preachers and governs the 
governors. You will agree with me that it would have 
been hard to find a college so well equipped in a material 
way, or affording a finer atmosphere of unselfish tradition 
and service. How can we express adequately to the 
officers and members of this noble foundation our pro- 
found appreciation of their opening to us all their doors, 
placing their keys in our hands and making us at once 
at home. 

3. What limit can be placed on the Tambaram meeting 
as we think of the tzme of our coming together? When 
has a conference of Christian leaders assembled at such 
a moment? It has been my lot across the years to 
attend several series of world conferences of Christian 
movements in different parts of the world, but I think 
of none of them which met at a time like the present. 
It will be recalled that this meeting was projected over 
three years ago with the thought that it would be held at 
Hangchow in China. The events of recent months made 
it necessary to transfer the meeting to India. In one 
sense, the planning meeting three years ago seems as 
though it were only yesterday. In another sense, it seems 
like an age, when we recall the impossible events which 
have since elapsed in the Far East ; the transformations 
and alarming developments in the Near East, notably 
Palestine, the land of our Lord and Saviour; the ex- 
periences in Africa, in particular what we associate with 
the name Abyssinia, which has not ceased to cause the 
Christian conscience of the world to tremble; the 
unbelievable occurrences of the recent months in Europe; 
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and the marvellous developments of the last three years in 
India, more profound and significant than those crowded 
into any three preceding decades. I venture to say that 
never has a world Christian gathering assembled at a 
time when simultaneously in so many parts of the world 
there was so great need of its high offices. 

4. We realise the boundless possibilities of ‘Tambaram 
as we think of the challenges which come to us both 
from the world about us and from within the churches 
themselves. 

Looking outside our churches we are profoundly 
concerned as we witness : 

Primitive races being brought suddenly into violent 
contact with more complex civilisations ; 

The break-down of ancient and honoured traditions 
and of highly valued institutions, also of solemn agree- 
ments and established law and order ; 

The widespread disintegration of moral ideals and 
authority ; 

The inauguration of what someone has characterised 
as an era of god-makers ; 

Rival challenges to the allegiance of men being pre- 
sented literally across the world, and, therefore, new 
menaces to the Christian faith ; 

The necessity of fighting the battle of religious liberty 
over again ; 

The solemnising fact that in the West as well as in the 
East the Christian message to-day is confronted by a 
non-Christian world. 

Looking to the churches themselves, we are also con- 
fronted with grave perils and inspiring challenges, 
such as : 
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The great continuing problem—the central work of 
Tambaram—is the upbuilding and maintenance of the 
younger churches as a part of the world-wide Christian 
fellowship. How is the Church, in such an environment 
as just indicated, to live, to grow, to reach out with 
literally world-conquering and transforming power ? 

Here and there are perils of half-converted churches. 
There is grave danger lest Christianity become diluted 
or adulterated by infiltration of superstition and sub- 
Christian conception of God. 

There are also to be met ideas and attitudes which 
are tending to cut the roots of the missionary undertaking 
because they cut the roots of Christianity itself. 

There is need of realistic thinking and sacrificial 
action with reference to the development of a sound 
economic basis for the churches. 

The hour has come to sound out a strong recall to 
evangelism—the larger evangelism. ‘This is basic to all 
that we have most at heart. 

Then there is the supreme problem of Christian 
unity, and the fulfilling of the vision of a World Council 
of Churches which came to the recent Oxford and Edin- 
burgh conferences, and, to this end, here at Tambaram 
the determination of the part which the younger churches 
are to have in the realisation of this vision. 

5. The last place where we of 'Tambaram should permit 
ourselves to think of limitations is in the realm of our 
resources : 

Think of the present numbers of the Christian host, 
in contrast with those of earlier centuries and of earlier 
decades. 

Think of the power of organisation at our disposal. 
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By organisation I understand the means of distributing 
forces most advantageously. 

Think of the wide range of knowledge and of costly 
experience which has been accumulated throughout the 
history of the expansion of Christianity. 

Think of the valuable heritage of all our Christian 
communions, large and small, notably in the pathway of 
sacrifice. 

Think of that priceless asset, the momentum of 
progress and victory in so many fields represented here. 

With a deepening sense of humiliation and of set 
purpose to bring forth fruits meet for repentance, let us 
dwell on our unused resources. At the best, how com- 
paratively unused in all our churches and in all our 
countries are the capacities of heart power, of thought 
power, of statesmanship, of unselfishness, of saintliness, 
of adventure, of heroism, of sacrifice, of fellowship and 
unity. 

We should be solemnised and uplifted, moreover, as 
we remind ourselves of our superhuman resources—the 
mighty acts of God, the triumphs of the Cross, the miracle 
and contagion of Christ-like lives and the irresistible 
spiritual energies which through the Holy Ghost enter 
into human life. These powers of the endless life have 
not been exhausted, nor can they be. I cannot but believe 
that those of us who have gathered here around the 
Central Figure of the Ages and of the Eternities, our 
Lord Jesus Christ, are on the threshold of something 
which will far transcend all that lies behind us. That 
which has given eternal distinction to certain conferences 
which all of us can vividly recall along the pathway of our 
experience, is the breaking out in them of the, ever-living 


THE POSSIBILITIES OF THE TAMBARAM MEETING 11 


God in transforming, wonder-working power. God 
grant that from this, the threshold of our meeting, the 
conditions may be afforded which on the human side 
make possible the manifestation of His creative energy. 

It is a solemn reflection that the only limitation in the 
possibilities of the Tambaram meeting may be in our- 
selves. God forbid that such should be the case. To this 
end, let us give ourselves to self-examination and prayer, 
remembering how from the days of our Lord in the flesh, 
down through the different epochs in the life of His 
Church, His mighty works have been again and again 
hindered through pride—racial, national, denominational, 
intellectual ; through selfishness, even among Christian 
leaders, as manifested in self-love, self-praise, self- 
assertion and self-seeking; through lack of unity, 
shown in division, jealousy, uncharitable judgments and 
other sins of the tongue; through superficial and in- 
conclusive thinking ; and through lack of vision, resulting 
from lack of purity of heart. Moreover, it may not be 
amiss that those of us who are in the habit of attending 
many conferences, and even of planning and conducting 
conferences, be on our guard with reference to a most 
subtle peril—that of not heeding warnings and thus 
becoming conference-hardened and inaccessible to fresh 
reminders and promptings of the Spirit of God. 

I am reminded of a striking phrase of Madame Guyon— 
‘creative hours with God.’ I fancy that all of us have 
come up to Tambaram with the sincere, burning hope 
that the hours to be spent here may in years to come be 
looked back upon as having been truly and wonderfully 
creative. If this is to be the case, what must characterise 


our attitude and spirit? On the authority of Christ, it 
VOL. VII.—2 
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should primarily be one of humility which has ever been 
the precursor of God’s revelation and wonder-working. 
In a gathering of so many nationalities, races and com- 
munions, it is particularly important that we all exercise 
the grace of mindfulness of the things of others. This 
calls for the use of the imagination. Christ placed a 
great strain on this faculty when He enjoined the Golden 
Rule, that we are to do unto others as we would be done 
by. Fully one half of us have come from the Occident. 
It is well to see our tasks through the eyes of the Orient 
and to listen to the Orient. If we wish the East to 
appreciate us and what we represent, we ought with all 
our hearts to appreciate the East. The delegates from 
the English-speaking countries should be particularly 
sensitive to the feeling and thought of those who are not 
accustomed to the language of the meeting. We shall 
also be mingling here in India with those of other faiths. 
Let our attitude be open-minded, constructive not 
destructive, positive not negative, and truly that of 
generous sharing. In some ways, one of the greatest 
things which could come out of our meeting would be 
not its findings and proposals, important as these should 
be, but the development, on the part of all of us of many 
nations and races, of a genuine, conscious, unbreakable 
fellowship in Christ. 

Let our attitude be one of hopefulness and cheerfulness. 
When the whole world seems to be overshadowed by a 
great fear, it is important that we Christians should 
remember that we have been called to a great confidence 
and a great hope, recalling that illuminating and wonderful 
word of our Saviour: ‘ In the world ye have tribulation, 
but be of good cheer ; I have overcome the world.’ 
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In view of the alarming state of the world, in view of the 
so largely unfinished task, in view of the great designs 
of our ever-living and therefore ever-creative Lord, our 
attitude and spirit should be adventurous, forward- 
looking and forward-moving. 

Most important of all, and that which will do most to 
facilitate the realisation of all else, is that from the opening 
hour to the close of these memorable days of boundless 
possibilities to be spent in Tambaram we should be in an 
attitude of attentiveness unto God and of responsiveness 
to Him. Doubtless He has been speaking to all of us as 
we journeyed toward this place. ‘That He will speak to 
us in the plenary sessions, in the section meetings, in 
informal groups and singly during these days should there 
be any question? ‘The important thing is that we be 
attentive unto His voice. We are prone to forget that 
prayer is not monologue but dialogue. Often we are 
faithful in speaking unto God but negligent in the all- 
important part of prayer, that of listening unto Him. ‘Two 
words of Scripture best sum up our attitude and practice 
if throughout the world in all the years to come the hours 
to be spent at Tambaram are to prove to have been truly 
creative : 

‘My soul, be thou silent unto God.’ 
‘Speak, Lord, for Thy servant hearkeneth.’ 


II 
JESUS, WHOM GOD RAISED UP 
Tue Rev. D. T. NIves 


; E men of Israel, hear these words : 

‘Jesus of Nazareth, a man approved of God 
unto you by mighty works and wonders and signs, which 
God did by Him in the midst of you, even as ye yourselves 
know ; 

‘Him being delivered up by the determinate counsel 
and foreknowledge of God, ye by the hand of lawless 
men did crucify and slay : 

‘Whom God raised up having loosed the pangs of 
death : because it was not possible that He should be 
holden of it... . 

‘Being therefore by the right hand of God exalted 
. . . let all the house of Israel . . . know assuredly that 
God hath made Him both Lord and Christ. .. . 

“Repent ye, therefore, and be baptised every one of 
you in the name of Jesus Christ unto the remission of 
your sins; and ye shall receive the gift of the Holy 
Ghost. 

‘ For to you is the promise, and to your children, and 
to all that are afar off, even as many as the Lord our 
God shall call unto Him.’ 

The ship of the Church, thus far in building is now 


launched and with this pronouncement Peter runs up 
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its flag. Under it the ship will always sail and for it 
the crew will always stand. It is something to live by, 
something to stand for—this Jesus whom men crucified 
and God raised up whereof we all are martyrs—witnesses. 

God lives—the God of works and wonders ; 

God reigns—the God who rules and overrules ; 

God forgives—the God who loves and reconciles ; 
—this God, says Peter, we proclaim, to Him and to His 
works we bear witness. 

God lives—He lived in Jesus ; God reigns—He raised 
Jesus from the dead ; God forgives—He reconciled the 
world in Him crucified. No better summary could be 
given of the essential discovery and experience of these 
men who had walked and talked with Jesus. It was this 
which they proclaimed as news, as something significant 
for life. It was this which they called Gospel because 
its significance was good. 

We man that ship to-day. Is that flag still our flag, 
that message still our message, that conviction still our 
conviction ? Do we still believe that only they who have 
met Christ know God in His initiative, His rule and His 
will for men? Do we still hold that the message of such a 
God constitutes news, good news, relevant and significant 
news for a sin-tormented world? And is it the faith 
by which we ourselves live, so that of it we are witnesses 
and for it we are willing to be martyrs ? 

God lives. Men down the centuries have asserted the 
existence of God. ‘They have looked at the world and 
argued a Creator. ‘They have seen adaptation and 
design in the universe and concluded an intelligence. 
They have become aware of the workings of law in 
natural and human affairs and assumed a Lawgiver. 
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They have felt within them the stirrings of conscience 
with its demands and its frustration and claimed a 
Guarantor. ‘They have known the crying need of man 
for God and asserted a Ground for its satisfaction. 

But they who encountered Jesus found God more real 
than the universe, more objective than law and a more 
direct experience than conscience ; while as for human 
need He Himself created the needs which He satisfied. 
And so the truth of God became primary instead of 
being derivative, and His existence came to be asserted 
as a direct certainty, there being nothing else whose 
existence was more real than the existence of God on 
which therefore God’s existence had to be based. 

God became objective reality, in that He confronted 
men in Jesus and demanded recognition. He was one 
who mastered. He was no more simply a subjective 
experience, someone who only satisfied. God became 
truth, He ceased to be merely value. 

When we proclaim therefore that God lives, we testify 
to a mastery by God in Christ—an experience in which 
there is both the satisfaction and the judgment of reason, 
both the answering and the refusing to answer of human 
need, both the fulfilling and the condemning of man in 
his whole being. In future God is a greater certainty 
than myself. My prayers may not be answered, my 
injustices may not be righted, my sufferings may not be 
healed, my doubts may not be resolved, but still God 
remains sure. God does not exist because prayer must 
be answered. God does not exist because needs must 
be met. God does not exist because sufferings must be 
healed. He exists because He exists. Nothing is more 
real than He. He has mastered me as truth masters, 
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mastered me in Jesus—so that now even if He forsake me 
I cannot deny Him. 

‘Even if ‘Thou slay me yet will I not leave Thee,’ says 
Job. ‘ Our God is able to deliver us, but even if He does 
not, yet will we not serve other gods,’ say Shadrach, 
Meshach and Abednego. ‘ ‘Thou hast forsaken me yet 
not I my God,’ says Jesus—to that tradition we too 
belong, by that experience we too live, and so proclaim 
with Peter that God lives. 

Proclaiming a God who lives, who seeks and works 
and masters and suffers, who takes the initiative in con- 
fronting man, who implicates Himself in history, who 
becomes man—are we not therefore allowing that God 
is at our mercy, ours to reject or accept; and that the 
purposes of God are at our disposal, ours to accccomplish 
or frustrate ? Yes, for no man can be made whole against 
his will. And yet we proclaim that He who lives also 
reigns. 

He reigns, not in that He is already supreme, nor in 
that ultimately all men will do His will, but in that He 
maintains His supremacy in the onward moving course 
of events. ‘Turn around,’ said Jesus, ‘ the Kingdom of 
God is near.’ ‘Surrender, the Kingdom of God is 
within your borders, it is besieging you.’ But while 
refusal to repent and surrender would thwart God’s 
purpose for you and hinder His purpose for others, yet 
is the Kingdom ‘already come upon you.’ The reign 
of God is maintained. 

There has been no more agonising problem for men in 
every time and clime than that of the governance of the 
Universe. And the inability of men either to solve the 
problem or evade it is reflected in the fact that the 
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answers which have been given are stated in the form of 
alternatives neither of which can be accepted. Some 
have said either God is good and powerless or He is 
bad and powerful. Others have said either God exists 
and is not concerned with history or God does not 
exist, He is just becoming. And still others have said 
either God is both good and powerful, what we call evil 
being but part of a process, a part willed by God Him- 
self, or there is an ultimate irresolvable dual principle 
in the world. Which of these is the truth ? 
Or is it just that there is nought behind it, 
Nothing but forces purposeless and blind ? 


Is the last thing, if mortal man could find it, 
Only a power wandering as the wind ? 


No, it cannot be that either. And so at the end of all 
his questioning nothing is left to man but to assert in 
dull and resolute despair—God reigns. He must reign. 

Whence then is the glad faith of Peter in God as one 
who rules and overrules? Peter does not assert God’s 
reign as a necessity. He asserts it as a fact. He does not 
say, ‘God must be reigning!’ He says, ‘ God reigns !’ 
And why not? Has not God raised Jesus from the dead, 
thus giving His final and victorious answer to the work 
of human sin? Is not Jesus the crucified and risen 
one—the Christ and Lord whose reign is proclaimed ? 
Is not the problem of evil answered in that it is dealt 
with, encountered, resisted, borne and conquered ? 
And is not Peter himself standing with his feet set in the 
way of Christ, called and strengthened by Christ to 
fight wrong, and therefore able to assert in the face of 
every evil that Christ reigns ? 

Only they who take Jesus seriously in what He claims 
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to be, in what He actually did and does, and in what He 
commands and equips men to do, are able to proclaim 
that God reigns. To him who has met Jesus it is grand 
release from failing hope and faltering trust unto a life 
lived by faith in the faithfulness of God. 

God lives and reigns. But ‘ how fearful it is to fall 
into the hands of the living God.’ 

Man yearns for God to enjoy His presence. He tries 
to do God’s will and thus make sure of His favour. He 
seeks to know what God is like to become like Him. He 
wishes to obtain God’s forgiveness for his past wrong- 
doing. 

And yet this very quest of man for God is what man 
begins to deny when God really confronts him in Jesus. 
Once in His presence and there is no more any question 
of wanting to enjoy it. The face on that cross is so 
dreadful. Once confronted by Him and there is no more 
any question of wanting to make sure of Him. One does 
not want Him at all. Once face to face with Him and 
there is no more even a desire to be like Him. One feels 
already condemned. While as for forgiveness, that is the 
terrible impossibility. And so takes place in the very 
act of God confronting man, and man encountering God 
in Jesus the final rejection of God by man. 

Go, bitter Christ, grim Christ: haul if thou wilt 
Thy bloody cross to thine own black calvary. 


When did I bid thee suffer for my guilt? 
I loathe thy sacrifice; I am sick of Thee! 


And yet it is this very rejection which constitutes a 
man’s repentance, his turning around. It is his acceptance 


of responsibility for the death of Christ. 
As he stands therefore self-condemned, God offers His 
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free forgiveness, which now because he no more lays 
any claim to God he is able to accept with glad abandon. 
Thus is God’s presence once more enjoyed, His will 
once more desired to be done, and His likeness once more 
sought to be reproduced. 

So we proclaim the good news of God’s forgiveness, 
announcing that man at his best, his moral and religious 
best, is bad enough to crucify Jesus; that sin in its 
triviality of pride and ignorance, conceit and selfishness 
is solemn enough to slay Him ; and that God when most 
wronged against is so good that He forgives man at his 
worst and forgives him for crucifying the Christ. God 
and man are reconciled at the foot of the Cross alone. 

God lives, God reigns, God forgives—this God then 
is the grand certainty of our faith. By Him we live. 
With Him we work. Unto Him we hope and pray. His 
forgiveness is our life’s foundation. His activity our 
life’s programme. His Kingdom our life’s hope. 

‘My Father worketh until now and I work,’ said 
Jesus. ‘That is our charter too. ‘That constitutes our 
right and responsibility to enter into the life of the world 
in all its spheres and claim them for the Lordship of the 
Christ. Self-realisation, the becoming real of the human 
self, is not achieved by trying to live according to real 
ideas ; nor is it attained when a human soul experiences 
its identity with the life of all life. ‘The self becomes real 
only as it takes its stand in right relationship to God at the 
point where God acts. 

God is in Christ reconciling the world unto Himself. 
At that point, in that person Reality is offered and ex- 
perienced, forgiveness and re-creation take place. There 
we ourselves became real, and as we continue to abide 
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there we become real day by day. ‘To this Reality we 
bid all men turn, both saints and sinners, testifying to 
them from our own experience but bidding them come 
not so much to share an experience as to become real. 

God loved the world and gave His son. He sent Him 
to claim it as His own. ‘That claim He still makes. 
From the time of Jesus until now the world’s husbandmen 
have again and again refused that claim. But persistently 
and consistently the claim is reiterated. We are the agents 
in our day and generation of this persistency and con- 
sistency of God. Whether the claim is rejected or 
accepted, and whatever happens to us who announce that 
claim, the claim must still be made till the kingdoms of 
this world become the Kingdoms of our God and of His 
Christ. - 

But let us not forget that we ourselves also are husband- 
men in God’s world. We have influence. We have 
position. We have power. Both as individuals and as a 
Church we owe our responsibility to God. Where are 
our fruits and to whom are they offered? Is God’s 
glory our first concern, His will our only law ? 

Is there more love, more basic justice, more purity, 
more peace, more joy in this our world because we the 
company of the Redeemed also are among its husband- 
men— ‘The Kingdom is still to come. Yes, and yet the 
Kingdom is already come. Its law is obligatory on us 
even now as we live and work in this world. 

God forgives, and by that forgiveness we live, and to 
the realisation of self through that forgiveness we invite 
all men. God lives, working, seeking and suffering, and 
because He works we work also, seeking to make felt 
in human affairs the spirit and power of His Kingdom. 
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God reigns, maintaining in spite of men and through 
men His supremacy, His reign in its glorious fulfilment 
and present reality being therefore our hope and our 
stay. 

Even before we lay claim for men on behalf of God He 
has claimed them and died for them. Even while we 
seek to make His will be done on earth, His Spirit is 
already present, operative in His world and through His 
Church. And even though our work and witness seem 
to bear no fruit and fail, His victory is already won. 

Surrounded by God on every side, called and forgiven, 
commissioned and equipped, ruled and overruled, we 
live our life, do our work and bear our witness ; God thus 
remaining in His forgiveness, His life, His reign the 
one and supreme reality of the Christian Message, the 
Christian task and the Christian faith. 


IIl 
THE MEANING OF THE CROSS 
Dr Toyrouiko KaGawa 


OR Calvary I see the blood of Jesus dropping down 

from His body on the cross. I hear the sound of 
the agony of the Lamb of God for the sins of mankind. 
It was for me and for my nation and for my race and for 
the whole world. I have committed sins and Jesus died 
for my sake. My race has committed sins and He died 
for my race. And the whole of mankind had fallen into 
sin, so He died for us all. 

Forgive us, Lord, for His sake and for the sake of 
the blood of Jesus Christ, our Redeemer and Saviour. 

In the nineteenth century, some theologians could not 
understand the wonderful revelation of redemption 
because they were overshadowed by the amazing develop- 
ment of science and industry. But now, in the twentieth 
century, because we sit in darkness and depression after 
the breakdown accompanying the great European war 
and the following economic difficulties, we have come 
to understand more of the meaning of redemption. 

Jesus had the consciousness of redeeming love from 
the start of His public ministry. This we learn from 
many passages. Even when He was preaching the most 
wonderful Sermon on the Mount, He had a dark vision 


of the Cross. And also when He was happy with His 
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disciples in Galilee, He was conscious of the Bridegroom’s 
destiny to be taken away from them. He told them 
that the destiny of the prophet Jonah was His own. 
Especially after the death of John the Baptist, Jesus 
emphatically spoke about His coming death and 
resurrection. And at last He informed His disciples 
that His death was for the redemption of the sins 
of many. 

This inner consciousness of Jesus Christ was rather 
too deep for His disciples. ‘Therefore they could not 
understand it. And even to-day, many people cannot 
understand this mystery. 

When a girl is still young she cannot understand the 
psychology of another person. When she gets older she 
understands the psychology of her husband. But she 
understands even the children’s psychology when she 
has a baby. So with us. Unless we have a wider and 
deeper consciousness, it is impossible to understand the 
psychology of sinners. 

Jesus having the consciousness of God divine, He could 
feel the need of human weakness, that He must die for 
sinners. God demanded it and men needed it. And the 
result was His death. 

Some people would ask, ‘ If God is love, what is the 
use of redemption.’ But we must understand that God 
is just as well as loving. If God let mankind remain in 
sin, God would not be truly love. There comes in the 
need of regeneration and redemption. When we are 
made perfect in Jesus Christ, we are released from punish- 
ment. When we study the function of blood, we discover 
the wonderful way in which blood heals the diseased body. 
It dies to cure the wound and heal the sickness. So with 
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the love of Jesus Christ. His love was so great that He 
was willing even to die for sinners. 

This mystery is so great that we sometimes cannot 
understand it. Adolf Harnack would not understand 
this inner consciousness of Jesus Christ, and he thought 
that there were two Christianities, that of Jesus and that 
of Paul. Jesus waited for the next generation to under- 
stand His love. And later, many disciples wrote in many 
ways about this redeeming love of Christ. Some wrote 
about the vicarious suffering of Jesus Christ, and others 
about the high-priesthood of Jesus as Christ. 

But as the redemption stands in every phase of life: 
it was for the restoration to life of those dead in sin; it 
was suffering for the weak to give aid to enfeebled 
strength ; it. was the required price paid for it; it meant 
the ransom or a grain of wheat dying for the coming 
harvest ; it meant the burnt offering of the Lamb of 
God, obedient and meek, faithfulness in the sight of 
God; it was the forgiveness of sins by the declaration 
of justification through Christ ; and it was the atonement 
of God reconciled to mankind through the mediation of 
Jesus Christ. 

All religions of the past tried to discover this power 
of redemption in darkness, and we have the fountainhead 
in Jesus Christ. Confucius did not know about this 
mystery. Buddha had not this redemptive consciousness. 
Some may preach it—but it was only real in Christ. 

There was a young couple in the city of Tokyo. The 
husband committed a crime and, trying to be merciful 
to his wife, he wrote a note to divorce her. His wife had 
attended a Sunday school when she was young, but 
stopped attending for many years. But when she received 
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the note of divorce from her husband, she instantly 
recollected her memory about Jesus Christ—how He 
had died for sinners and how God has forgiven the sins 
of mankind. So she said to her husband that she would 
not forsake him, having learned forgiveness from Jesus. 
But, as she had received this many years ago, she had 
become uncertain about the truth. Therefore she came 
to me in Tokyo and verified the truth with me whether 
Jesus really had died for sinners or not. She was very 
glad that she found the truth of the redemption of sins 
through the blood of Jesus Christ and believed it. And 
they were saved. 

There was a well-educated young man in the Province 
of Chiba. He had a brother in a college who lived in a 
most licentious way and began to steal from others in 
order to frequent bad places. ‘Therefore the educated 
young man determined to kill his brother, but he found 
my book at a second-hand bookstore. And he discovered 
that Jesus died for sinners. He could not sleep that night 
because he did not know the reason why Jesus died even 
for sinners. But later discovering that Jesus came from 
God, he discovered that, believing in the Heavenly 
Father, he also could love his own brother. He was 
baptised later and opened his house for a Sunday school. 

Redemption means the re-making of mankind. Recent 
developments in the world of physics and astronomy have 
begun to teach us the truth of the creation of the universe. 
Eddington, Jeans and H. N. Russell teach us the truth of 
it with their astrophysics. 

In the science of morality, we have not heard of the 
truth of rebirth. But Isaiah taught this truth many 
centuries before Christ. And it became real in the blood 
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and death of Jesus Christ. ‘That wonderful love and this 
redeeming love-consciousness were really the revelation 
of God. If we only say that we have trust in God and He 
has no love toward us, there can be no chance for human 
society to see the light in Christ. 

Paul said: ‘ We are ambassadors for Christ, as though 
God did beseech you by us: we pray you in Christ’s 
stead, be ye reconciled to God’ (2 Cor. v. 20). What 
Paul has said in Colossians 1. 24 and Philippians i. 29 
needs our attention. Paul tried to pass on the redeeming 
love of Christ to others. And this was the real life in 
Christ. Being saved, we must pass on the wonderful 
love of Christ to others, and this is the Kingdom of God 
Movement. 

Though we have known this wonderful story, we have 
made terrible mistakes in the past. One of the reasons 
why the gospel of Christ is slow in being spread lies 
here. | 

The price for redemption having been paid, we do not 
show the value of salvation to our neighbours; on the 
contrary, we commit sin in the name of Christ. There- 
fore, if Christ did die for us, we ought to die for Christ’s 
sake. 
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IV 


THE NEW TESTAMENT CONCEPTION OF 
THE CHURCH 


ProFessor A. R. WENTZ 


IVA fata: is the New Testament conception of the 
Church ? I assume that we may all start from 
that question. Not all of us will stop there. Some of us 
will ask also what does Christian history under God’s 
Spirit teach about the nature of the Church? But at 
least we may all start from the New ‘Testament idea. 

What is the New Testament conception of the Church ? 
Our answer under the circumstances must be very 
brief and elementary. 

1. According to the New Testament the Church is 
Christian. It is centred in Christ. If we use the figure 
of a body, the head of the Church is Christ. If we use 
the figure of a building, the corner-stone of the Church 
is Christ. If we use the figure of a bride, the bridegroom 
of the Church is Christ. 

In the apostolic ideal Christ is the bond that binds 
Christians together in the fellowship which we call the 
Christian Church. At the very beginning the commanding 
idea in the formation of the Church was fellowship— 
fellowship under a leader. That is something personal. 
The big end of it is not visible. It is not subject to the 
analysis of the theologian. - is not subject to the plumb- 
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lines of church polity. It is hidden. It is hidden com- 
munion of the disciples with their Saviour. 

Recent research has taught us that we must guard 
against reading too much system and uniformity into 
the Church of the New Testament. What produced the 
Christian community in the first place was not a con- 
stitution and by-laws, not even a set of principles. It 
was the faith that pulsated in the hearts of the Christian 
disciples. ‘That faith was not at first drawn from a body 
of sacred writings nor set down in the form of a creed. 
It was a rugged attachment, not reasoned out and not 
integrated with other emotions. It was simple, personal 
trust in a Person, unquestioning devotion to a beloved 
personality, who, they felt, had saved them from abysmal 
disaster and who, they believed, could lead them into 
abiding safety. That was the fountain head of the 
Church’s life. 

Yes, the New ‘Testament pictures the Church as 
Christian, as Christ-centred. That is clear not only 
from the great confession in Matthew xvi, but also 
from many passages in the writings of St Paul and 
St John. 

But this New Testament idea of the Church as a free, 
pulsating fellowship centring in Christ has often been 
badly obscured. ‘To-day the times are ripe for the 
recovery of that idea, riper than they have been for 
centuries. For a long time now men have lived on 
systems and the bracing effect of them. For several 
generations past men have been enthralled by ideas and 
the splendour of them. To-day, instead of ideas and sys- 
tems and definitions, instead of programs and organisa- 
tions, the centres of all great movements are personalities, 
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leading personalities. ‘To stand outside of the charmed 
circle of leaders to-day is to be homeless and unorientated. 
To stand within the magnetic influence of the central 
personality, that gives the simplest labourer heart and 
motion ; it lifts his life from drudgery into a thrilling 
devotion of all its powers. 

This new outlook, this change in the spiritual atmo- 
sphere, opens the way in our day for the New Testament 
idea of the Church. We live in a day that has done with 
fixed systems and stereotyped ideas. Because the New 
Testament Church was centred in the living presence 
of Christ it was not static but dynamic. It was governed 
entirely by the Holy Spirit of Christ. It had no fixed 
outlook. Much of its power was due to its ability to 
change from time to time in order to meet changing 
conditions. He who was the beating heart of the New 
Testament Church is the pulsating centre of the Church 
in our day. He is not one who is weighted down with 
utilitarian programs. He is not one who binds yokes 
upon men. He is one who has loved and suffered and 
who still loves and suffers and yearns and woos—the 
_ great leader of infinite power who would transform the 
world not by force but by fellowship, not by formulas 
but by faith, not by logic but by love, not by programs 
but by personalities. 

This Christian Church of the New Testament, this 
Christ - centred fellowship, we offer to the groping 
multitudes of the present world. It is plastic as the 
heart of youth. It is the Church of the hving God. It 
has traditions that are living and vitalising. It is kept 
eternally young by a living Presence, vitally alert and 
many-faceted as a versatile personality. 
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Yes, if Christians would minister salvation to a dis- 
tracted world to-day the New Testament suggests a 
Church pulsating with the heart-beats of Saviourhood, 
a charmed circle that offers fellowship with the great 
central Friend of the universe. 

2. According to the New Testament the Church is 
holy. It is set apart. It is ‘called out,’ ecclesia. It is 
different. It is high and lifted up. 

For one thing, the Church is holy in its calling. The 
Church is of God. He called it into being. It belongs 
to God. It is therefore holy, as God is holy. 

The individuals who constitute the Church may show 
many differences among themselves, differences of colour 
and race and language, differences of faith and zeal and 
goodness. But at least one thing they have in common, 
and that is the fact that their faces are turned towards 
God. To be in the Church is to belong to God. The 
thing that brings Christians together into fellowship is 
the fact that they have all experienced redemption 
through God’s grace. The Church is the fellowship of 
the sanctified, and all the members of the Church can 
exclaim with St Paul, ‘ It is God who hath saved us and 
called us with a holy calling not according to our works 
but according to His own purpose and grace.’ The Church 
belongs to God by its origin and calling. It is a divine 
institution, not merely a human society. 

The Church is holy also because the Holy Spirit 
works in it. It is the special sphere of the working of 
the Holy Spirit. As Christ is the Head of the Body all 
the members of the Body do His bidding and are filled 
with His spirit, the Holy Spirit. When St Paul speaks 
in the benediction of ‘the communion of the Holy 
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Spirit, he is thinking of the community of believers 
where holiness prevails because the members of the 
community harbour the Holy Spirit of their Head. 

Jesus made explicit mention of the Church only twice, 
according to our records. In both instances the Church 
is set in opposition to sin and evil. ‘The gates of hell 
shall not prevail.’ ‘If thy brother sin . . . tell it to the 
Church.’ The clear implication is that the Church is 
holy. Christ required holiness of His followers. For 
this reason He entrusted His Church with the keys, the 
means of grace. The Holy Church has the holy scrip- 
tures, the holy Sacraments, holy laws, holy teachings. 
The single aim of its acts and its teaching is to promote 
holiness, to increase righteousness. 

The New Testament, however, does not represent the 
holiness of the Church as complete or perfect. There is 
the parable of the tares and the parable of the drag-net. 
St Paul repeatedly addresses his hearers as saints and 
yet in the course of his letters admonishes them about 
their shortcomings and sins. According to the New 
Testament the holiness of the Church is real but not 
complete, not yet fully attained. ‘The Church is in 
actual process of being ‘cleansed from all sin.’ The 
Church looks forward in hope to the consummation 
when ‘ Christ shall present it unto Himself, a glorious 
Church, holy and without blemish.’ But that is in 
the future. 

But the incomplete character of the Church’s holiness 
does not make its holiness unreal. A city may be a rich 
city while some of its citizens are still poor. A school 
may be a learned school while all of its students are still 
short of the ideal in learning. ‘The Church as a society on 
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earth will never be complete in its holiness. None of its 
members are. Sanctification is a process. That is true 
of the collective body as it is true of the individual 
member. Holiness is progressive. It shall be perfect 
hereafter. 

In the course of Church history there have been many 
attempts to secure greater purity and holiness in the 
Church. And more than once these attempts have led to 
incisions in the Body of Christ. However, contrary to 
the New Testament, these efforts do testify to a deep 
underlying conviction that the Church must be holy. 

Because the Church is holy, there must always be a 
state of tension between the Church and its environment. 
The Head of the Church protested against the low ideals 
of His day. He set His followers in uncompromising 
criticism of current culture. ‘The Church is the con- 
science of society, and because the Church is holy, high 
and lifted up, it will always feel a tension between things 
as they are and things as they ought to be. When the 
Church in our day identifies itself with some secular 
system of economics or social propaganda, it abandons 
its New Testament character, because in the New Testa- 
ment the Church represents the higher spiritual order. 
The Church is holy. 

3. According to the New Testament the Church is 
apostolic. It is charged with a special mission. ‘To be a 
disciple, a learner confessing Christ, is to be an apostle, 
to stand under a special commission. And the mission 
of the disciples is the mission of the Church, as the acts 
of the members are the acts of the body. 

The apostolic mission of the Church is to carry on 
the work of Christ Himself on earth. ‘ As the Father 
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hath sent me, even so send I you.’ So says the Head of 
the Church to the members. 

The Church according to the New Testament is not 
only the product of God’s grace through Jesus Christ, 
but it is also an agency of God’s grace, the keeper of the 
keys to the Kingdom on earth. As the collective body of 
believers in the fellowship of the means of grace, the 
Church is the appointed agency for the extension of the 
Kingdom of God and the salvation of men. The Church 
is taught to pray ‘ Thy Kingdom come’ and to use its 
life and resources for the conversion of the world. 

According to the New Testament the Church is 
equipped with the means of fulfilling its apostolic com- 
mission. For one thing the Church is furnished with the 
truth that it must teach. It is ‘ the pillar and ground of 
truth.’ The original Twelve were specially trained by 
intimate association with Christ to be His witnesses and 
they regarded this as their principal duty. They trans- 
mitted that duty to their successors. And the Church 
throughout history has accepted the apostolic succession 
of teaching and witnessing concerning Christ. In this 
it has continued the prophetical office of Christ Himself. 

Another way in which the Church fulfils its apostolic 
commission is by fostering associated worship and trans- 
mitting the Sacraments. ‘These social acts that help to 
mark the Church as a visible society are from the apostles. 
The apostolic Church is a worshipping Church through 
all ages. It presents Christ as Mediator even now. And 
all the Christian liturgies of the centuries are the con- 
tinuance of the priestly office of the great Head of the 
Church, an expression of the Church’s apostolic character. 

Then, too, the New Testament indicates that Christ 
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committed to His immediate followers the exercise of 
discipline and the administration of affairs in the com- 
munity of believers. There are widely different views 
as to details in this matter, but in general there is agree- 
ment among us that the Church to be apostolic must 
exercise some powers of discipline and government. 
In this the Church continues the kingly office of Christ. 

As to this apostolic character of the Church, this 
ageressive propulsive quality, it must be emphasised 
that according to the New Testament this is of the essence 
of the Church and not merely of its well-being. Any 
group of professing believers that does not feel its apostolic 
commission to propagate the Gospel and extend the 
Kingdom has not inherited the spirit of the Founder of 
the Church. 

4. According to the New Testament the Church is 
catholic. It is universal, all-embracing. It possesses 
qualities that make it fit to be the home of all classes of 
men in all parts of the world and in all ages of time. 

The Church is catholic because by its nature it is not 
limited as to place or time. And this idea of the Church 
as universal and timeless was not an after-thought. It 
is not true that the Church was at first only the group of 
Christians in a particular locality and then, when this 
little obscure group had expanded into a mighty enter- 
prise, the idea of a universal Church arose. The New 
Testament does not so represent it. From the beginning 
the Church was understood to be the entire community 
of the Kingdom, the larger incarnation of Christ, and 
the local congregation was simply a miniature of the 
whole. As a thousand different mirrors may at one and 
the same time reflect the whole orb of the shining sun, 
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so the local congregations or churches are the reflections 
of the great Church universal. Every church is a catholic 
church unless it claims to be the only catholic church. 
What we call the mystical conception of the Church as the 
Body of Christ was present from the outset. It not only 
includes the believers and saints of all nations and places 
but it also extends backward and forward in time and 
includes the saints of the past as well as those of future 
ages. 

The Church is catholic not only because it is destined 
to endure through all time and to reach all nations, but 
also because it rises above the limitations of culture and 
religion. It is the only community that can meet the 
needs of all mankind. This is indicated not only by 
particular words of Jesus and individual passages in the 
New Testament, but also by the very nature of the 
teaching set forth. Jesus claimed that His Gospel is 
sufficient for the needs of all mankind. Both Jesus and 
Paul taught with the background of stoic philosophy and 
universal empire. ‘They made universal claims for their 
Gospel. They pictured the Church as the organ through 
which God will accomplish His plan not only for men 
but for the universe. 

The Church is catholic because the God to whom the 
Holy Church belongs is a living God. He is spirit, 
always active and energising, and always progressively 
revealing Himself. He reaches out in love towards every 
living soul. The Christian idea of God carries ecumenical 
implications for the Church. If God is a personal, 
living, energising God, then His Church is not merely 
an international society binding people together from the 
four corners of the earth. It is more than that. It is an 
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ecumenical community bearing in its heart the propulsive 
power of a boundless love that will not stop until it em- 
braces the whole world. 

The Church of the New Testament is catholic because 
its message is a message of divine revelation and transcends 
all forms of religion and religiosity. Christianity is not a 
religion. Religion is man’s effort to adjust himself to the 
ultimates. Christianity is God’s answer to the quest of the 
human heart. Jesus Christ is not the founder of a religion. 
The message of the New Testament Church is not simply 
one of several possibilities for man’s pious self-expression. 
It stands alone as God’s message to man. It is not just 
a word from God or a word about God ; it is the Word 
of God whose content is Jesus Christ. The Church is 
catholic because it does not come with a philosophy nor 
a system of doctrine nor an ethic ; it does not even come 
with a religion. It comes with a Person, a living God 
‘who speaks through Jesus Christ. Our God is larger 
than the founder of religion. Our Gospel transcends 
religion as well as time and place. And our church, so 
long as it is faithful to this witness, is the catholic Church. 

5. According to the New Testament the Church is 
one. Now the unity of the Church is a subject of enormous 
proportions, and a whole library has grown up about it 
in recent years. We must content ourselves with a few 
remarks. 

The chief New Testament sources of information 
about the unity of the Church are the high-priestly 
prayer of our Lord and St Paul’s letter to the Ephesians. 
From these we learn that the unity of the Church is a 
mystery. It is something in which we believe. It tran- 
scends human understanding. 
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As the Church itself is holy, not merely a voluntary 
association of men combining together to effect certain 
ends, so the unity of the Church is not merely an earthly 
visible manifestation devised by men in order to increase 
the efficiency of the Church and to present a so-called 
‘united front.’ It is divinely ordained and belongs to the 
essence of the Church. The unity of the Church, 
according to the New Testament, arises from the unity 
of God, as ‘ I and the Father are one.’ The Church is one 
because there is one Spirit, one Lord, one Father. The 
Church is one because all members of the Church are 
members of Christ and abide in Him as branches abide 
in the vine. 

So the unity of the Church is not something in the 
golden past, a lost treasure that needs to be recovered. 
It is not something in the rosy future, a high goal that 
needs to be achieved. It is something that exists now, 
and simply calls for fuller expression. It is something 
that was and is and is to be. It is as eternal as the Church 
itself. It is as eternal as the God who called the Church 
into being. It is something that belongs to the essence 
of the Church. The Church zs one. 

The source of this mystical unity of the Church is the 
redeeming work of Christ for men. It is not in a unified 
organisation. It is not in a common liturgy. The unity 
of the Church grows out of a common faith, a common 
Gospel that centres in the Cross. This and nothing 
else is the source of the creative power of the Church. 

The New Testament also teaches that this invisible 
unity of the Church will express itself in outward and 
visible unity. It is to be a sign to the world, ‘ That the 
world may believe.’ The efforts to achieve this outward 
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unity of the Christian Church have engaged all the 
ecumenical councils of bygone ages and all the world 
conferences of modern times. We can only remark here 
that these efforts have good New Testament warrant 
and good New Testament example. 

6. Finally, the New Testament represents the unity of 
the Church as a process, a growth. It isa present reality, 
but still imperfect. It cannot be hurried by the manu- 
factured conceptions of men. Perfect unity will come asa 
growth in faith and in ‘ the knowledge of the Son of God,’ 
a growth ‘ into Him in all things, which is the Head, even 
Christ.’ External means may be used to increase that 
faith and spread that knowledge, but the hurried establish- 
ment of any external union would hinder the true process 
and would check the real growth of unity. 

To such a conference as this the New Testament idea 
of the Church’s unity brings two words of warning: 
first, that our efforts at Church union should not 
degenerate into a trifling with something that transcends 
human comprehension; second, that if Christ, our 
witness to the world, is to be effective we dare not permit 
our love for our particular ideas and traditions to delay 
that growth of unity which our Lord has in mind for 
His church. To all of us the New Testament conception 
of the Church’s unity suggests that since the Church 
is one, we should enter now with joy into a sense of real 
unity among us. We should allow our hearts to be thrilled 
with the joy that was in the heart of our Lord, as we 
emphasise continually the visible and invisible bonds of 
faith and hope and love that bind us together. 


Vv 
THE CHURCH AND ITS MISSION 
THE Rr Rey. V. S. AzaRIAH, BISHOP OF DORNAKAL 


MAN who had been a Hindu seeker after truth told 
me this story of his experience: He had read the 
New Testament, the Gospels, and had been fascinated 
by the life of Christ, and had been greatly stirred by the 
death of Christ. Then he had read on into the Book of 
Acts and felt that he had entered into a new world. In 
the Gospels it was Jesus, His works and His suffering. 
In the Acts, the Christ seems to go into the background, 
and it is the multitude, the brethren, the Church, the 
disciples that take the place of Christ. What the disciples 
did and thought and taught had taken the place that Christ 
had occupied. The Church continued where Fesus left off 
at his death. ‘ Therefore,’ this man said to me, ‘ I must 
belong to the Church that carries on the life of Christ.’ 
Do the younger and older Churches realise that they 
exist to carry on what Jesus Christ came to do? ‘The 
Church exists to proclaim the revelation of God’s love, 
to proclaim redemption from sin. Every member of the 
Church is expected to go forward in the army of those 
continuing what Christ came to do. 
In baptising, we dedicate a man, a woman or a child 
as a soldier of Christ, a faithful soldier and servant to 
life’s end. Every person baptised should be a witness, 


not ashamed of Christ ; otherwise he denies his baptism. 
40 
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‘Every Christian a witness’ is a slogan of our efforts at 
evangelism in India. We have been getting little groups 
of baptised persons together and training them to go 
about and answer the simple questions of the Indian 
villagers. One was asked by a villager, ‘ Have you seen 
God?’ And his answer was, ‘ Sirs, you knew me two 
years ago. I wasa drunkard. You know me now. I do 
not think I should have had all this change if I had not 
seen Jesus Christ.’ There is no better answer and no 
better way of witnessing for God. 

Often we find that the things that teach people are 
not the intellectual things but those that go straight to 
the heart. I often learn from illiterate men by the way 
they answer the objections that men make to the Christian 
faith. ‘To another illiterate man it was said, ‘ It is non- 
sense that a person can rise from the dead.’ His reply 
was ‘ We bury a bag of rice in the field and it dies and a 
crop rises up to feed us. Surely if God plants a life He 
can raise it again.’ 

In the early Church it was the common man who 
spread the Gospel of Christ. Christianity spread from 
slave to slave, from soldier to soldier, from artisan to 
artisan. Every convert talked to his fellow men, the 
men of his own group. It is our duty to get every person 
who is attached to the church to go out as a witness for 
Christ. The sharing of experience with others adds to 
our joy and to our own Christian experience. Let some 
men just stand somewhere as Christians ; let them just 
face a non-Christian crowd; let someone else do the 
preaching and someone else the singing: the experience 
of just standing for Christ will drive them to their knees 
before Christ. 
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I used to go around among the churches and have the 
baptised members place their hands on their own heads 
(as if in the act of baptism) and repeat after me: ‘I am 
a baptised Christian. Woe unto me if I preach not the 
Gospel!’ Many people ask others ‘ Are you saved ?’ 
it were better if they asked ‘ Are you saving ?’ 

Not only the individual but the group must witness for 
Christ. . . . Six men of caste came to me and asked for 
baptism. I asked them why they wanted to be baptised. 
They replied that they had been watching the outcastes 
in a certain village church, and had seen that since their 
becoming Christians they were getting ahead of the caste 
people. ‘They will be better than we are if we do not 
become Christians,’ they said. ‘That very day the pastor 
of that village church had been complaining to me of 
the sins among the members of that very congregation. 
So I said that these church members were not perfect. 
To which the caste men replied, ‘ Yes, there are black 
sheep in every flock. But we know what they were ten 
years ago and what they are now.’ 

There are mountain tops in all religions: Francis of 
Assisi, Mahatma Gandhi; but it is when a group of 
common men are changed that people see the power 
of Christianity. That is what is influencing people 
to become Christians in the mass movements. 

It is the Church’s duty to concentrate all its energies 
to do the work of Christ. It is not just to worship ; but 
it is to continue to do Christ’s work with the help and 
the strength that we get in worship. ‘Too much of the 
energies of ministers and of churches is being spent in 
taking permanent care of hereditary Christians. The 
Church exists not to save itself but to save others. 


VI 
THE INNER LIFE OF THE CHURCH 
Dr DoucLas HorTON 


‘Hast thou not known? Hast thou not heard, that the 
everlasting God, the Lord, the Creator of the ends of the 
earth, fainteth not, neither is weary ? "—Isa. xl. 28. 


aN I was passing a large temple in Madura last 
week, there came out a din of drums and other 
instruments, and I asked my companion what it meant. 
His reply was that at this time of the day, any day in the 
year, I could hear that same noise, for they were getting 
ready for the evening worship and were waking up their 
god in order to worship him. What a comfortable kind 
of god that is! I had heard before of a god to whom it was 
necessary to cry aloud since he might be talking, or 
pursuing, or on a journey or, peradventure, sleeping and 
needing to be wakened, but I had never been so near to 
one before and never had occasion to consider how 
pleasant it would be to have a god like that. Just think 
what it would mean if on Sundays we wanted to rest a’ 
bit longer in bed and not go to church to worship, it 
could so easily be done, for your god would be sleeping 
also and would never be wakened unless you came to 
worship. 
But what a caricature! What a reversal of what we, 


as Christians, know. ‘Those who worship the true 
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God know at least that there is no need of waking Him 
up. On the contrary, He is the waker, and He never 
relinquishes His initiative to any other. ‘ Awake thou 
that sleepest ’ was not addressed to Him ; it is rather the 
divine command to us, and when we enter the church 
we enter into the presence of a living God who neither 
slumbers nor sleeps. ‘The church is not alive with what 
we bring into it, or with such awakeness as we bring; it 
is God who never relinquishes His awakeness. 

And how many times when we come to church we 
take with us unconsciously, I suspect, the means to 
protect ourselves from being awakened. We are likely 
to bring with us habits of moral mediocrity. And how 
many times when we come to church we accept it all in 
an intellectual sort of way but surround ourselves with 
such instruments as we may use to prevent ourselves 
from being awakened—that which will shut out the voice 
of the Lord. We have not brought with us the way of 
thinking that God wants; we are taking almost entirely 
the standards of our neighbourhood as our standards. 
One of the best ways of keeping ourselves asleep is to 
derive our ideals from the social environment about us, 
surrounding ourselves with the respectability of the 
average citizen in our community, never passing beyond 
the ethics of our social class. Some of us use another 
protective device: we bring into the church the shining 
soporific of the philosophy of human pride. We are so 
self-satisfied that we have no need of God. We are 
asleep toward God. It is not easy for a man to waken to 
God’s presence who has his mind filled with techniques 
of personal success. He will forget the simpler truths 
about himself. He will forget, for instance, that his own 
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death is awaiting him. He will forget that every empire 
of commerce or of state that man has ever lifted up has 
finally fallen, and that his own small empire is only one 
of an innumerable and hapless succession. And in the 
midst of his dream he will sleep soundly toward God. 
Another person who comes to worship, however, comes 
with fear and trembling, for he knows it is a fearful thing 
to fall into the hands of the Living God. The place of 
worship is a place of crisis. He knows he is putting 
himself into the hands of One who is the Creator of the 
ends of the earth. He knows this is a place of struggle. 
The Hindus have a saying that the place where two rivers 
meet is a place of special sacredness. ‘The Church is the 
place where those hurling torrents of eternity pile down 
upon the earth and flow along the sluggish stream of 
humanity. How shall man, in the midst of this maelstrom, 
cultivate any system of habits which will protect him 
against the life that surges against him? He cannot 
separate himself from the sins about him ; as a Christian 
he never tries to build up a barrier between himself and 
his fellow men, and when he enters the inner life of the 
Church he takes them with him, and simply says, ‘ Here 
we are, all together, oh Lord; I have brought them all 
with me. I seek no salvation apart from these my 
brethren.’ By intercession, he has brought by the hand, 
all the sin-sick, the weary, and here they come, streaming 
into the Church, united together. He simply says, ‘ Here 
we are, oh Lord. I ask no salvation apart from these 
brethren, and even if I did, I know there is a terrible and 
beautiful bond which unites me to them and them to me, 
which may not be broken.’ And he is aware of something 
new, a new life. How could he know that the issue of all 
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life is death unless it were for the shining upon him of the 
knowledge of the suffering of human life, and then in turn, 
eternity? How could he know he was awake unless 
someone awakened him and showed him the difference 
between sleep and awakeness? He brings his sin to the 
Church. The wages of sin is death. All these things he 
brings ; and yet he feels that there is a guidance to his 
cry. He knows at last, because he is given to see his age 
through the eyes of something ageless. He is aware of a 
new life amidst death. He feels the eternal spring of 
human life beginning to flow within him. 

It is here that the minister or priest may be of in- 
estimable helpfulness, and by sermon or liturgy point to 
Him who is the centre of the Church. Every minister 
worth his salt knows that when he enters the pulpit 
or approaches the altar there is a voice saying to him, 
*Gird up thy loins like a man. I will demand of thee ; 
and answer thou me. Where wast thou when I laid the 
foundations of the earth ?’ Suppose that in the evolution 
of the forms of life, there were created human beings in 
all of whom the organ of sight had not been developed, 
but that among them is presently born one who has a’ 
rudimentary eye, and he begins to see dimly, at maturity. 
As a group are walking along one noon, he stops suddenly 
and says: ‘It is there.’ The others ask, ‘ What? 
There is no sound, there is no fragrance that we can 
discern, describe it to us. Let us touch it.’ ‘ You cannot 
touch it and I cannot describe it but it is there.’ In just 
such a position stands the minister of the Word of God. 
He tries to interpret in human words what he sees, yet 
finds no words with which to express it. 

Most people go no farther than to enjoy an emotional 
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bath when they go to church. But it should be much 
more than that. A man who is only baptised in his 
body and not in his mind and his will has hardly received 
the baptism of Jesus Christ. Many of us are willing to 
be followers all through the centuries, merely looking 
on. We have accustomed ourselves to a religion which 
lacks decision. If the will is not involved, then the seat 
of the personality is not involved. Scientists, for instance, 
fall into the habit of taking a tentative point of view on 
all things. But God makes a living demand not only 
upon the thought of those who worship Him, but upon 
their wills as well. ‘Too often, to be sure, we resist Him 
at this point. Even the beauty and comfort of our churches 
sometimes act as a sleeping draught to His presence. 
We have heard of religion without God; is religion 
' without decision any better? Is it not rather a retreat 
from life than a victory over it? Say what we may, 
worship which does not penetrate to the human will 
does not involve the whole personality. It represents 
an incomplete awareness. But there are those in our 
churches whose decisions give their souls such an upsweep, 
such an onswing, that they become outstanding prophets 
in the world. 

So it is, my friends, that there is life in the Church if 
we would but open our hearts to it, and our minds and 
our wills as well. Do you ask whence that life comes ? 
‘Hast thou not known? Hast thou not heard that the 
everlasting God, the Lord, the Creator of the ends of 
the earth, fainteth not neither is weary ?’ 


VII 
WINNING THE WORLD FOR CHRIST 
Dr GEORGE F. MACLEOD 


‘And David longed and said, Oh that one would give me 
water to drink of the well of Bethlehem which is by the gate.’— 
2 SAM, XXili. I5. 


HE ultimate motive of missions is that God has shed 

abroad His love in our hearts; that He willeth 

that all men should be saved ; that it is our holy heritage 
to proclaim that Gospel to every nation under heaven. 

But for most of us, in our day to day thinking, it is 
the obverse of that truth which motivates our lives—the 
abject need of men for that Gospel. 

So we go to this text of longing, expressed by David 
when an old man. Not for the assuaging of his physical 
thirst but of his spiritual need. He wanted water from 
a particular well—the Well of Bethlehem that was by 
the gate. And three of his mighty men went down, in 
jeopardy of their lives. But he would not drink ; pride 
forbade what his heart longed for. 

Poor David. We know the sequence of his life. The 
shepherd lad, taught the simple stories at his mother’s 
knee, under a father’s discipline and in the glad co- 
operation of his village life. ‘Then the days of hope 
‘ prudent in discourse, comely in person, the Lord being 


with him.’ The days of his achieving—new worship, 
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new laws, new glories for his people. Then the alter- 
nating shames and glories, drawing from him psalms 
both glad and penitential. ‘Till the great betrayal when, 
for all God’s gift, he did the beastly thing. After that 
how many efforts to win back, to feel clean again, but all 
to little avail ; till the last period when principles gave 
way to policy and he gave up all true effort and tried to 
kid himself he was great by gathering his mighty men 
again, by numbering the people, by pretence. Then it 
was that he made this cry of weary longing, ‘ Oh that one 
would give me water to drink. ...’ He was longing — 
again for a sense of family and a sense of home. He had 
lost the essential ‘ story of Life’ his mother had taught 
him. Life was lonely in the midst of greatness. 

He longed too for a wider co-operation that was yet 
familiar, such as once he knew at the village well, where 
the village news is circulated, where each helps his 
neighbour to raise the jar of water. For far too long every 
man’s hand had been set against his neighbour. 

He was really blindly searching for the paradox that 
ever haunts and alone satisfies the hearts of men. David 
the man wanted to be a child again ; the king wanted to 
be subject to someone ; the anointed priest wanted just 
family prayers. The owner of a thousand wells wanted 
water to drink from just one well—the well of obedience, 
of finality, of home. David, that night over Bethlehem, 
longed ; as seeing in vision the Christ child that was to 
come. ‘In the place where God was homeless all men 
are at home.’ ‘Oh, that someone would give him to 
drink. .. .2. But he refused it. Pride forbade what his 
heart longed for. 

Winning the world for Christ. 


50 ADDRESSES 


What is our constituency? What is our point of 
contact? It is the same for the whole wide world—in 
a united world it is even seen to be the same—the abject 
need of man. ‘The real cry of the West to-day is ‘ Oh, 
that someone would give me to drink... .’ 

Since the Renaissance in the West what has our history 
been but the missing of the opportunity ? Prudent in 
discourse, comely in person was the awakening world. 
It led to the refreshing of worship and new laws, and 
the principles of science opened up vistas of a grander 
world than man had yet conceived. There followed a 
period of alternating glories and shames, till the great 
betrayal when—for all the leading of God—imperialism 
was uncontrolled and economics ran riot. Then half- 
heartedly we tried to make amends, but we were not in 
earnest and, to-day, principles have given way to policy. 
To kid ourselves we are still great, we glory in our mighty 
men or try to count our people, the age of loud might 
and innumerable statistics—till the real cry of people in 
their millions is the cry of David. 

And the cry has spilled over to the East. The East 
sees the tragedy of the West and knows she must partake. 
She can’t refuse the gifts we offer, while she knows 
the gifts are poisoned. Everywhere men try to turn 
back. Representatives of eastern lands confirm that 
the recrudescence of Hinduism, of Buddhism and 
Mohammedanism is not just to cloak nationalism but is a 
passionate desire to get back to some story that will explain 
the world, back to pure sources, back to something they, 
with us, have lost. 

‘You have taken us thus far’ said a Muslim to me in 
Bombay, only now we know that you yourselves don’t 
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know the direction; we only know we can’t go back.’ 
There is no going back to satisfaction in the ancient 
Faiths. For this world is now united and it will never be 
separate again. And this world is God’s world; the 
God and Father of our Lord Jesus Christ ; and there are 
none other gods. 

Everywhere men must find ‘family’ again. Every- 
where they seek a story that will satisfy that longing. 
Everywhere, too, men passionately seek for a co-operation 
that shall be familiar. Communism satisfies their long- 
ing for co-operation, but it has not the note of the familiar. 
Everywhere men’s blinded eyes are searching for the 
paradox that haunts and that alone can ultimately satisfy. 
They are tiring of mighty men, of quantities and of 
numbering the people. This world’s power is suspect, 
this world’s wisdom is suspect. And these beloved 
people think it is the end, for they know no other way. 
They do not know that the paradox is true. That there 
is a weakness of God that is stronger than men and a 
foolishness of God that is wiser than men. ‘They do 
not know the truth of the strangest cry that ever rose from 
human lips, ‘I, if I be lifted up, will draw all men unto 
me.’ 

There is our contact! The story of Bethlehem ; God 
who became a child; the King born in a stable; the 
power of God that was weakness. ‘There is our essential 
message that, in the eternal purpose, ‘ Someone’ must 
always take to men, whether they drink of it or not. 

We have the only answer; why, then, do men not 
hearken ? Is it because the Living Water itself flows out 
of ‘ the rock of offence’? Does pride forbid what their 
hearts long for ? Partly that, but have a care! ‘Too much 
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emphasis on the pride of man as the essential ‘ stumble ’ 
might make us almost complacent at the slow conversion 
of the world. What, rather of the pride in ourselves ? 
Oh that we could be assured that here at Tambaram was 
a body of men and women who already knew the nature 
of the fight; here only to polish their armour; con- 
vinced that in this Sign alone we conquer; with one 
text to unite them, ‘ Now is the acceptable time.’ But 
is that the spirit of all of us ? 

Is not the real tragedy, not the world’s condition, 
but our own condition? Is not the real secret cry in 
many hearts here ‘Oh that someone would give me 
to drink ...’? What has gone wrong? Why the 
recurrent defeatism in some of our hearts? Edinburgh 
Castle, high up on its rock, used symbolically to 
hold the fire that burned at the heart of Scotland. In 
recent years we have not been sure that that spiritual 
fire was as bright as once it used to be. So we have 
floodlit the Castle to kid ourselves that all is still bright 
and alight. Similarly what is wrong with some of us 
is that we are floodlighting our doctrines instead of being 
burned up by them. We have the answer, but are we 
prepared to carry it zn jeopardy of our lives ? 

It is not just a matter of personal bravery. We have 
the answer to the cry of men for a family and a home. 
Our answer is ‘The Church.’ But it is no good just 
floodlighting our doctrine of the Church. We must be 
seen to be the family of God. We must find that sense 
in jeopardy of the lives of our churches. The church 
that saveth its life shall lose it ; the church that loses its 
life, for Christ’s sake, shall find it. 

We have the answer to the demand for familiar co- 
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operation. But it is no good ‘ presenting ’ our picture of 
“God has made of one blood . . .’; or of a ‘ possible ’ 
_ co-operative world. Are we prepared to jeopardise our 
present social systems (humanly speaking it would mean 
the suspension of our whole missionary co-operation 
between East and West)—are we prepared for that? 
Not till we are prepared to jeopardise everything will we 
have the living Water to give them. 

We have to be the paradox ; we have to be ‘ lifted up ’ ; 
we must become the weakness of God if men would see 
God’s power ; we must embrace the foolishness if men 
are to listen to His wisdom. 

And it is a permanent command. Not just the word 
for the hour; but the eternal Word for every age. In 
the vision of the last things we are reminded that the 
honour and the blessing and the glory and the dominion 
are for the Lamb that was slain from the foundation of 
the world. In this sign alone shall the Church conquer 
to-day. In this sign alone has she conquered, or will she 
ever conquer. 

God grant that when Christmas Day comes to us here 
One will come and bring us of the Living Stream in our 
fellowship and in our symbols. And God grant us grace 
that, when He so comes, we may be enabled to drink of 
the cup that He drinks of ; and to be baptised with the 
baptism with which He was baptised. 

For the Well of Bethlehem is a Fountain filled with 
Blood. 


VIII 


EVANGELISM: OPPORTUNITIES AND 
DIFFICULTIES 


1. The Church in Arabia 
PauL W. Harrison, M.D. 


OME years ago we were travelling through the 
deserts of Arabia and as evening came on, the 
caravan halted to cook supper. It was rice that night. 
While it was boiling actively in an enormous kettle 
someone caught a field mouse. He was tossed just as he 
was into the boiling rice. So when the time came to eat 
we sat around a pile of rice two feet high, and perched 
neatly on the peak of this delectable mountain, the centre 
of attention for a dozen hungry men, was this tiny black 
boiled mouse. This evening I am afraid that we are in 
much the same situation, and four hundred and seventy 
delegates sit with their eyes on a very small boiled 
mouse which is to be served first. The larger and more 
impressive courses will follow. 

For Arabia is a small country, small in population at 
least. Three million men and women, more or less, are 
scattered over a million square miles of territory. The 
rainfall can hardly exceed an inch a year, and perhaps no 
area in the world is quite so poor as Arabia. ‘The drought 


and the heat and the hunger have hardened the Arab 
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into one of the great races of the world. Mohammed 
lived and died there, and he still holds the souls of the 
Arabs in the hollow of his hand. 

Christ told us to ‘ Go ye, therefore, and make disciples 
of all the nations.’ It would be hard to discover a more 
difficult task than this one, the transformation of the 
Arabs into disciples of Christ. But a promise was given 
with that command. ‘ All power is given unto me in 
Heaven and on earth,’ and ‘ Lo, I am with you all the 
days.’ It is in that power that we go out to obey the 
command. Not with the tepid and futile feeling that men 
ought to become disciples, but the confident conviction 
that they will do so. Everything depends on this. If 
we succeed in making men disciples, we succeed. If we 

fail here, we fail. 

And in carrying out this difficult command almost the 
most important equipment of all is a robust sense of 
failure which refuses to be satisfied with anything short 
of genuine discipleship. Human nature is weak, and 
there are two directions in which we tend to slip out from 
under the pressure. The first is the wishful thought that 
if only we can provide a man with a shirt having in it one 
hole instead of two, we will thereby save his soul. ‘The 
doctors are the ones who yield here. We mend up the 
holes in a man’s anatomical shirt, and fondly hope that 
in some way this will make him a better man. One year 
we operated on three hundred hernia patients in Bahrein, 
and with all these anatomical shirts mended the city was 
not the least bit saved. 

The final interview in which Christ told us to go and 
make disciples of all the nations was reported by Mark, 
and he remembered that Christ also said, ‘ Go ye therefore 
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and preach the Gospel to the whole creation.” We make 
men disciples by giving them the good news about Christ. 
What good news? Everything that is recorded of His 
earthly life is part of our message, and everything that 
we know of the significance of His death and resurrection. 
All of His humanity and all of His divinity, and in their 
identification is our salvation. 

That message we have carried to Arabia. We are 
celebrating our fiftieth anniversary this year. Once on a 
time there was an Irishman and somebody asked him 
how he was getting along. ‘ Very badly,’ he said, 
‘starvation is staring me in the face.’ ‘ That,’ said his 
friend, ‘must be very disagreeable for both of you.’ 
For forty-five years that was our situation in Arabia. Our 
major indoor sport was staring our robust sense of failure 
in the face, and it was very disagreeable for all of us. 

It is not true any longer. Five years ago Dr Dame 
took a trip down to the Pirate coast. ‘There he preached 
the Gospel. He did not have much time for preaching 
and I do not suppose that he preached it very well, but 
Abd ur Razzak listened and walked right into the Kingdom 
of God asa result of what he heard. It was a gift of God 
to His workers in Arabia, and we thanked Him and took 
courage. 

Forty-five years ago Zaharah was born in Bahrein. 
She did not live a monotonous life and, after she married 
Mohammed, neither did he. She would quarrel with her 
husband more and more industriously until finally there 
was a major explosion, and then her husband, having 
patiently endured many hard words and curses, would 
lose his temper too. After some years Mohammed took a 
second wife, Safeeah, and that made thesituationstill worse. 
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Zaharah came into contact with the missionaries. She 
wanted something better than this life of disgrace and 
fighting and tears, but her resentment was hot and her 
pride was like iron, and the Kingdom of God seemed 
very faraway. But one day after a particularly disgraceful 
explosion she sat in tears in the path where she knew I 
would pass. Her pride was gone. ‘Sahib,’ she said, 
“I have done it again. What canI do?’ I told her what 
to do, that Christ would cleanse her heart of the terrible 
temper if she would give it completely into His hands. 
I led her in prayer a word at a time. She hesitated at 
the prayer, ‘ And, God, I take Safeeah to be my sister ’ ; 
but after a little pause she said those words too, and 
Christ led her into His eternal Kingdom. She is the 
strongest member of our Muscat group, and while she has 
not led an altogether monotonous life as a Christian, a very 
splendid Christian she certainly has been. 

Mobarrek was a sceptic. His first wife was a little 
wild thing, and heat that time was not much otherwise, 
but they were utterly devoted to each other. Then the 
twin babies came. Out of the valley of the shadow they 
came alone, the mother remained behind. Mobarrek 
never got over that. He tried other matrimonial experi- 
ments, and a bad time was had by all. He became our 
best compounder and a very splendid personal friend. 
However, to the message of Christ he seemed utterly 
impervious. The more he heard of the Gospel the more 
devout a Muslim he became. One night there was 
guidance to share with him some of my own deep 
experiences. ‘The death of his first wife had been a 
desolating experience and its scars were still on his soul. 
I had walked in that path too. It is not easy to share 
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experiences of that sort, but it is in the deep recesses of our 
souls that Christ saves us, and in that hour of sharing 
Mobarrek put his hand in Christ’s and has found in Him 
an absolute Master ever since. He leads the Muscat 
group with a love and a maturity that are superb. 

And Noobie, who is Noobie ? He was a slave of the 
Bedouin for forty-five years. He has been a slave of 
Jesus Christ for three. Along the Mikron coast of 
Baluchistan, tribal raids are common, and the women 
and children who are captured are brought over to 
Arabia and sold as slaves. Noobie was brought over as 
a baby, and his memory begins with the bitter experiences 
of a slave boy whose father and mother were gone and 
he a rebellious little boy who wanted to run away and 
find them. Noobie is proof, for those who need it, that 
the human spirit has a strength that cannot be broken 
and a beauty that nothing can efface. Through forty- 
five years he tried to escape, and blows and irons were 
common, but his spirit refused to break. 

After many efforts which failed there came one which 
succeeded. At sundown while he was paying the penalty 
for a previous unsuccessful effort and wearing the manacles 
which are their reward, a wandering camel came over 
to where he was standing. Mounting, irons and all, he 
raced savagely through the night until Muttreh and 
safety were only eight miles away. ‘There he left the 
camel dying behind him and half-crept, half-walked over 
the weary miles that remained. Providence was with 
him this time, for he met no Arab anxious to send him 
back into the purgatory from which he was escaping, and 
at last he dragged himself through the gates into the 
delectable city. A friendly blacksmith removed his 
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heavy jewelry and the British Consul gave him his 
freedom. When Mobarrek walked into the Kingdom of 
God Noobie followed him, and the two have been in- 
separable companions of the King ever since. 

And so to-night the Church which is in Arabia salutes 
you, your brothers and partakers with you in the tribula- 
tion and kingdom and patience which are in Jesus. 
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EVANGELISM: OPPORTUNITIES AND! 
DIFFICULTIES 


2. Students of China 
Dr W. Y. CHEN 


eee task assigned to me is to share with you some 

of my experiences in student evangelistic work in 
China. China is facing an unprecedented crisis. ‘To 
those who love God difficulties may be turned into 
opportunities. If evangelism is to effect a change in 
one’s life, then to be willing to surrender one’s will to 
God through the power of Christ is a process to trans- 
form man’s difficulty into God’s opportunity. In my 
contact with the Chinese students during the last ten 
years I have seen an immense opportunity offered us 
by God in China. 

I can say with confidence that most of the hostile and 
critical attitudes among students have given way to 
open-minded and earnest friendliness. Chinese students 
have their background, a rich cultural heritage, their 
own philosophy of life and their view about the universe. 
Our message must meet the need of their mind and 
strike a chord in their hearts before we can win their 
soul. 

Deep down in the heart of the Chinese students there 
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is the desire to know some of the great issues in life. 
Since Confucianism failed to satisfy, the students turned 


to Buddhism for a more adequate reply. 


This longing to know the deeper meaning of life and 


_ the craving for some sure ground of hope for the future 


has never lost its grip on the Chinese, and it will never 
be satisfied with something that is less than the gospel 
of Jesus Christ. . 

It was my privilege three years ago to be a member of 
the team of the Youth and Religion Campaign under the 


auspices of the National Committee of the Y.M.C.A. 


travelling throughout the country in an effort to reach 


student youth. We were surprised to find an attitude 


of open-mindedness toward the Christian religion on 
the part of the non-Christian students in the government 
schools. In some places they were much more eager to 
come to our meetings than the students of the mission 


schools. Even communist students have become God’s 


opportunity. 

Chinese students will respond readily to the challenge 
of Christ—‘ Deny thyself ; take up the cross and follow 
me.’ They do not want an easy religion. ‘They want a 
commanding and challenging religion that will take all 
they have and call for more. They are eager for active 
service and willing to endure hardships, to make a 
supreme sacrifice and even to lay down their lives. 
During the last few months in Hankow I had the 
privilege of living together with a chosen group of more 
than 600 students, both boys and girls, being trained for 
social service. They were not organised under Christian 
auspices, but at their own request I conducted a series 
of meetings. ‘The general theme was ‘ Christ and the 


62 ADDRESSES 


Cross.’ The story of Christ, His life, death and resurrec- 
tion fascinated them. The idea of the Cross became 
more and more significant to them. When they came 
out of Hankow to Changsha, just before our soldiers 
withdrew from that city, they demonstrated a most 
heroic, courageous and selfless spirit in rendering service 
to the refugees, to men, women and children who had 
become homeless. 

A little over a month ago on one Sunday evening 
while I was preaching in the Methodist church in 
Changsha there came in a group of those students with 
whom I had been living, sharing their hardships and 
studying with them the relation of the Christian religion 
to our individual and national life. Among them there 
were five women students who came and told me that 
they were going out to Heng Shan, acity south of Changsha, 
for actual service to the wounded soldiers and civilian 
refugees. They asked me to pray for them and expressed 
the hope that we might see each other again. Two days 
later the sad news came that two of the girls had been 
severely wounded and three of them killed in the air 
raids which reduced almost the whole city to a ruin. 
One of the girls cried out just before her death : ‘O God, 
spare my life, for my service to my country and my 
people has just begun.’ I attended a Christian funeral 
service for these three girls who were killed—a deeply 
moving scene. The other two girls who were wounded 
were taken to a mission hospital in Changsha. 

The day before I had to leave that city I said good-bye 
to these wounded girls. One of the girls, Miss Yu, who 
had lost one of her arms and had been holding herself 
up cheerfully and bravely in spite of suffering and pain, 
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told me the story of a wonderful little girl of six months 
who had been brought into the hospital and was baptised 
a little while ago by a Methodist pastor in the presence 
of a group of British naval officers and sailors. This 
baby girl, whose whole family was killed in a recent air- 
raid in Changsha, had been rescued by the crew of the 
British gunboat, Sandpiper. ‘The sailors took the girl 
to the ship and tried to feed and nurse her themselves, 
but they did not know how to do a job like this and 
decided to entrust her to the care of the nurse in the 
mission hospital. They took a great interest in her and 
at the baptismal service they arranged a pair of godparents 
for her. The British ambassador to China, Sir Archibald 
Clark Kerr, was asked to act as godfather and Madame 
Chiang Kai-Shek as godmother. ‘ When she grows up,’ 
said Miss Yu, ‘she ought to be a very wonderful girl. 
I wish I could have a baptismal service like that.’ As 
she finished her story I saw a happy smile on her face. 
It reminded me of the title of a German opera, Das Land 
des Ldacheln, which is all about China as ‘The land of 
smiling,’ smiling in spite of sorrows and pains (Ldcheln 
trotz Weh und tausend Schmerzen). ‘Thank God, this 
girl had accepted Christ and His challenge of the cross. 
She was able to smile in spite of sorrows and pains. On 
coming out of the hospital the doctor told me that she 
was not going to live. Yes, Chinese students want a 
religion, but they want a religion that will give them 
inner strength and power to face the most awful hour of 
life. Christ, Christ alone, having passed through the 
valley of death, gives courage to His followers. 

The last point that I want to make out of my experi- 
ences with the Chinese students is that there is a demand 
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for a living witness from the followers of Jesus Christ. 
Once when I was talking with a group a young Chinese 
student said to me, ‘ Unlike other evangelists you do not 
preach much about heaven and hell. Can you tell me 
exactly what a hell looks like?’ ‘ No, my friend,’ I said 
to him, ‘I cannot tell you exactly what a hell looks like, 
for I have never been there myself ! !’ * But,’ said he, 
‘I have seen heaven and hell. I have seen how hell 
broke loose in many places in this war and I have also 
seen heaven. Heaven to me is where God is. I have 
seen how Chinese Christians and missionaries during 
those horrible days were able to stand up with cheerful- 
ness and minister to those in suffering. They have joy 
and peace, for in their hearts there is God. Does not 
Jesus teach that the Kingdom of God is within you ?’ 

They do not want a religion of talk but a religion that 
will work, that can be put into practice by its believers 
in their daily life. In China where there is so much 
suffering and heart-breaking events, there is surely a 
great need of the redeeming love of Jesus exemplified 
in the lives of His followers. ‘The apostle John says: 
‘Let us not love in word, neither with the tongue ; but 
in deed and truth ’ (1 John ii. 18). 

I thank God for having the opportunity to come in 
contact with the students throughout the country, who 
have given me hope and confidence not only for the future 
of my country, but also for the extension of the Kingdom 
of God in that great land. May I ask you to remember 
them in your prayers ? 


Xx 


EVANGELISM: OPPORTUNITIES AND 
DIFFICULTIES 


3. Mass Movements of India 
THE Rev. F. WHITTAKER 


pF is my special task to speak on one aspect of 

India’s experience in evangelism ; one which may 
have valuable lessons to teach and a fresh insight to offer 
in the world-wide task committed to us all. I refer to 
evangelism in relation to mass movements, perhaps more 
properly described as the movement of people as a single 
community group towards Christ. 


1. The Open Door 


(a) In many parts of India to-day, as the members 
of this meeting of the International Missionary Council 
are aware, these mass movements are taking place. It is 
important that we should understand at the outset what 
is meant by the term ‘ mass movement.’ 

It does not primarily refer to numbers, though hundreds 
of thousands of people are affected. Nor do we mean 
that the majority of the population in any given area is 
“on the move,’ although in one or two places in India 
that also is true. A mass movement or a group move- 
ment refers to a group of Det bound together by ties of 
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kinship—call it a caste, a tribe, a clan or a community— 
when it responds to the gospel message and makes that 
response as a single social unit. It is something different 
from a large number of individuals acting as separate 
individuals, or even of a number of families acting as 
separate families. Its distinctive feature lies in the fact 
that individuals and families think, decide and act as 
members of a corporate whole, a single social entity, 
following the lead of those community leaders who 
represent them. Such a group of people may be in only 
one village, but usually they are found in a series of 
villages connected by family relationships ; all of them 
belong to the same community and all acknowledge the 
same leaders. It is important to realise that the greater 
part of Indian society is composed of such groups of 
related people in which the individual is subordinate to 
his group. In every part of his life, and especially in all 
the more important aspects of life, the individual is 
subject to group control. He is regarded and thinks of 
himself as a member of his tribe or caste first, and as an 
individual second. Ask him the question ‘ who are you ?’ 
and he will instinctively reply not by giving you his own 
name but the name of his tribe or caste. In dealing with 
a group of enquirers, if you attempt to distinguish between 
them, as is sometimes necessary, if you are willing to 
accept some and not others, the result might be that the 
whole group would turn away from its purpose. They 
feel pledged to stand or fall together. ‘The group is 
united in its quest and wishes to be dealt with as a single 
whole. 

(b) These movements towards Christ are taking place 
chiefly among the lower strata of India’s rural population 
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—those people most commonly known as the depressed 
classes or untouchables. ‘There are also movements 
among different sections of aboriginal peoples who stand 
further apart from the Hindu social system. ‘They are 
found in widely scattered parts of India and in a dozen 
or more different language areas. In a few places a most 
significant development of recent years has occurred in 
the rise of similar movements among the middle and 
higher classes of village people associated with, and 
mostly the result of, what has been happening among 
the depressed classes. 

(c) These movements of community groups are not a 
new thing in India, nor, indeed, in the history of the 
expansion of Christianity in other parts of the world, 
as Professor Latourette has reminded us. In India the 
early records of Roman Catholic missions reveal such 
mass movements, and they are a feature of the modern 
period of missionary enterprise, some of them beginning 
a hundred years ago. ‘To-day some of the older move- 
ments are still active ; others have almost ceased. Many 
new movements have started in quite recent times and 
others seem likely to develop in the near future. From 
many sides comes the report that there are more en- 
quirers than Christian churches can deal with. There is 
no doubt about the opportunities in India to-day. ‘A 
great door and effectual ’ is open unto us. 


2. An Effectual Door—and many Adversaries 


(a) The Hand of God. 'Thanks to the invaluable in- 
vestigation conducted by Bishop Pickett, it is possible 
to say with added conviction that these movements do 
represent an effectual door opened to us by the hand 
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of God Himself. They were not planned or even hoped 
for by missionaries. When the response of individuals 
was sought the preachers of the Gospel found themselves 
compelled, often against their wishes, to deal with a 
whole group together. When the main attention of the 
preacher was directed to other communities, those whose 
condition was regarded as most hopeless of all were the 
ones in whom hope and faith were kindled. Again and 
again it has been found that the human agent used by 
the Spirit of God was not the official messenger of the 
Church but some simple soul who, having found Christ 
for himself, went and proclaimed Him to his own people. 
There is a long and increasing list of names of humble 
unlettered village folk who are the real ‘ fathers ’ of these 
movements. Not many months ago a youth of weaver 
caste was brought to Christ by some of his work-mates 
in the cotton mills of Bombay. ‘To-day in many villages 
near his home groups of caste and non-caste folk alike 
are eagerly seeking the Way of salvation he has shown 
them. Out of the mouths of such babes in Christ God 
has perfected praise. 

It cannot be denied that, in some cases, social, economic 
and even political considerations are influences at work 
in the minds of many of these groups of people. But 
dimly or clearly they have come to see that their only 
hope of emancipation lies in a new spiritual allegiance : 
a committal of themselves and of their cause to Jesus 
Christ. ‘He only can save us as a people.’ They may 
not know how to pray or ask as they ought but the Spirit 
of God Himself prayeth with their spirit ‘ with groanings 
that cannot be uttered.’ 

(b) Adversaries. It would be surprising if, at such 
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a time of spiritual quickening, there were not also evident 
those many adversaries of whom St Paul speaks as round 
the open door. There are many who would prevent 
them from entering in to the Kingdom of heaven. There 
are usually some among their own people who oppose 
them ; often members of other communities. Champions 
of the old social and religious order recognise here the 
beginning of a revolution which may well end by turning 
their own world upside down. 

By far the most dangerous adversaries, however, to 
the fulfilment of God’s purposes in these movements 
are sometimes found within the Church itself. In dealing 
with great God-given opportunities nothing is more 
tragically easy than to neglect or mishandle spiritual 
responsibilities. ‘The ‘ straitened way that leadeth unto 
life’ is so easy to miss. On the one hand some have 
yielded to the temptations of the Pharisee to bind heavy 
burdens, to erect barriers which shut the Kingdom of 
heaven against men. On the other hand many have 
succumbed to the temptations which beset our Lord 
Himself in His ministry, to lower the standards and 
forget that only by way of the Cross can men find God’s 
redemption and true victory. I would acknowledge here 
the many and grievous mistakes which, wittingly or 
unwittingly, have been made in India in the past. Every 
criticism about mass movements is probably true in 
some instances. There have been sins of omission and 
commission, not so much on the part of the seeking 
multitudes but on the part of those to whom God has 
entrusted the solemn responsibility of dealing with 
them. But when that is said, let it also be stated that 
it is also gloriously true that in spite of our human 
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bungling, the mighty acts of God are being made evident 
through these movements, and the power of God unto 
salvation is being demonstrated in new and in wondrous 
fashion. God is giving us greater humility and greater 
confidence as He leads us into fuller knowledge and 
obedience to His will. He is showing us that even the 
mistakes of the past can be retrieved and used by Him 
for His greater glory. 

(c) Some Lessons. It is on the basis of attested facts, 
of things seen and heard and proved that I would seek 
to point to some of the significant lessons we are learning 
and some of the possibilities we are seeing in these 
movements of the Spirit of God among these people. 
In the first place, we see that, tested by results, the group 
approach and group response to Christ is the most 
natural, if not the only way, for these people to find Him. 
Group conversion can be a spiritual reality. It would 
seem that if these groups are to come to Christ at all, 
they must come not as separate individuals but as members 
one of another. Ask them to act separately and alone 
and you ask them to become unnatural and something 
different from what they are, to offend against their 
deepest sense of what is right. It is to ask them to enter 
into life maimed. 

Then, too, we need to realise that group decision can 
be spiritually valid if it is guided aright. These people 
rarely ask for acceptance and instruction as followers of 
Christ hastily or without long and careful deliberation. 
They are naturally conservative, timid and slow to move. 
It is never easy to break away from old moorings. ‘They 
will not step out into the unknown until they have faced 
the consequences and possible risks. Everything is talked 
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over beforehand. Every objection needs to be met. Often 
a whole group is held up by a reluctant few before the 
final decision is taken. If that decision is not intelli- 
gent and if they are half-hearted or hurried about it, 
it is not the fault of the group, but of those Christian 
leaders whom they trust to guide them aright. Once the 
group decision is made it is no longer a matter of giving 
voluntary consent. Their decision is usually urged with 
an insistence which brings real compulsion to bear upon 
the Christian leader. In many an area in India to-day 
it is not the preacher who has to persuade men to follow 
Christ, but the people themselves who try to persuade 
the Christian pastor to accept them. 

Similarly group discipleship is, at least at its beginning, 
a very real act of surrender to Christ and an attitude of 
trust in Him. ‘ We have decided to cross this river of 
unknown depths,’ said a group a year ago, ‘ but whether 
we sink or swim we are in the hands of Christ. We place 
ourselves at His disposal.’ It is not always an easy thing 
to become a Christian even where men act together as a 
group. Often they have to face opposition and severe 
persecution. It is often necessary to warn these people 
that in asking for Christ they may also be asking for 
trouble. ‘Let it all come,’ is an oft-heard response— 
“let it all come so long as we have Jesus.’ Here again 
we see the value of group discipleship. They stand 
together in their trial. ‘ Our sufferings are drawing us 
still closer together and making us hold more firmly to 
Him,’ is the testimony of yet another congregation. 

Not only in facing suffering but in the harder task 
of faithful following in Christ’s way, those who have 
made their decision together may be said to be ‘ ready 
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for anything.’ At the beginning of their discipleship 
their attitude is usually expressed by the words ‘ We 
have lived all our lives in darkness ; now we want you 
to show us the light.’ There is a critical period when 
their minds are open to receive and plastic to be moulded. 
‘TI have done with my old life, that is why I have come,’ 
is the word. This is the time they are ready to be in- 
structed in the things of Christ, disciplined and guided 
in His way of life, and taught the way of worship and 
communion with Him. If these aspiring followers of 
Christ fail to find the way of salvation and become hard 
or indifferent to the goal set before them, it is not because 
they were never willing to be guided but because at the 
critical time when they were ready to follow they were 
neglected and left to wander in the wilderness. 

Further, this process of group conversion may bring 
to these people a richer experience of Christ and His 
salvation than can be found in any other way, because 
from the beginning it may be used to introduce them 
to the most essential experience of Christianity—a life 
lived in fellowship ; fellowship with Christ and fellow- 
ship in His Church. Introduce them to a church which 
has daily worship at its centre and family devotions as its 
source of power, and they will joyously accept it. I have 
seen the old group solidarity transmuted and trans- 
formed into a living fellowship with one another, in 
Christ, far more realistic and challenging, more searching 
in its intimate application to personal, family and social 
life, than anything we usually think of when we talk of 
church membership. ‘The term ‘social salvation’ has 
far more content in many a village I know in India than 
in the more individualistic West. It has been the privi- 
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lege of some of us to see not only how Christ can trans. 
form individuals but what He can make of a whole 
community, how He can change a whole village. For 
by the grace of Christ many of these groups of people 
have been shown not only what it means to love one 
another as members of the same community, but what it 
means to love their neighbours in different communities, 
both higher and lower in the social scale. The con- 
straining desire to share with their relations the good 
things they themselves have found in Christ, is the 
explanation of the spread of many a movement among 
the same community in village after village. These 
community movements are the most natural way of 
sharing Christ with others. A still greater transformation 
is now manifesting itself in witness and service to other 
communities. When the young men of a village of their 
own accord go night after night to take the Gospel to a 
lower social group, and give as an explanation of what 
they are doing, ‘without these people our fellowship 
will not be made perfect,’ we cannot fail to recognise the 
grace of Christ at work. 

Where then is the place of the individual in this 
process of group conversion? It is right at the heart 
of it. Whether the group thinks or acts aright largely 
depends on the kind of influence exerted by those in- 
dividuals whom all acknowledge as their leaders. It is 
difficult to exaggerate the importance of these leaders or 
of seeing that from the beginning they are brought to a 
true understanding and acceptance of the Gospel and 
given an opportunity to use their powers of leadership 
on the side of Christ. But every individual who is an 
integral part of the group 1s a person of importance. His 
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consent must be given and co-operation enlisted. When 
once a group has pledged its loyalty to Christ, public 
sentiment is behind everything that confirms and enriches 
the loyal devotion of each single individual. A group of 
young men decided that they would spend the whole of 
Good Friday in prayer and fasting in their little village 
chapel. The father of one of them remonstrated with 
his son on the ground that the family budget would 
suffer. The young man replied, ‘I did not become a 
Christian of my own accord; you and the rest of my 
people persuaded me. Since then you made me a follower 
of Christ, I shall follow Him by giving to Him this day 
on which He died for me.’ And the group sided with the 
son against the father. As in every Christian family 
every individual must sooner or later appropriate for 
himself the fulness of Christ’s offer of salvation, so must 
it be in these group movements. ‘In them all the aim 
must be’ (as the united opinion of the Christian forces 
in India has declared), ‘nothing less than a conscious 
individual relationship of men and women with Christ 
as Saviour from sin and Lord in every relationship of 
life.’ Mass movements have failed to yield abiding 
results wherever this goal has not been kept steadily in 
view. There is a wealth of evidence to show that this 
is what is being achieved in many a simple village congre- 
gation. Through the mutual enrichment and connection 
of the fellowship, men and women are being lifted on to a 
new plane of experience and achievement. ‘ Here is a 
God,’ said one non-Christian observer of such a group, 
“who changes people.’ In these group movements, as in 
all things else, our goal must be ‘ to present every man 
perfect in Christ.’ 
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3. That we may bear fruit and that our fruit may abide 


If then we may sum up the secret of those movements 
which bear fruit and fruit that abides, it would be thus: 
They are movements where the men and women and 
children who compose the group are brought into vital 
touch with Christ, through experience and practice of 
fellowship in a living Church; a church rooted in the 
life of the people ; a church led by faithful ministers of 
the gospel of Christ and faithful shepherds of His flock ; 
a church which has worship at the centre of its daily 
life ; a church which still continues to be a movement, 
ever pressing forward to the goal of its high calling and 
being guided by the Spirit unto all the truth; a church 
which has a mission, reaching out for the salvation of 
others ; a church which is an integral part of the Church 
Universal. 

We would share with the Church all over the world 
the triumph and the burden of this solemnising oppor- 
tunity. 

We would call upon you as our partners to come to 
our aid that the Church in India may be equipped to 
enter this open door and lead these seeking multitudes 
aright ; that the adversary may have no cause to boast 
or the fair name of Christ suffer reproach; that God 
may indeed use these people as ‘a people for His own 
possession ’ through whom He can manifest His saving 
power among all the peoples of this land. 

‘We place ourselves in your hands, as in the hands 
of Christ’; that is their word to the whole Church of 
God. Let us see to it that we put them not to shame. 
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XI 


THE CHURCH AND THE INTERNATIONAL 
ORDER 


Dr T. Z. Koo 


1. The Basic Assumption 


HE subject mentions two entities and assumes a 

relationship between them. ‘The two entities are 

the ‘ Church’ and the ‘ International Order.’ What is 

the basic assumption in the relationship between these 
two entities as seen by a Christian ? 

(a) The International Order is international. ‘The 
Church is more than international ; it is ecumenical. 

That which is international starts from the fact of 
division—a world divided into separate states. That 
which is ecumenical starts from the fact of unity—the 
unity founded in Christ. 

The Church is international in so far as it must operate 
in a world in which the historical Christian bodies share 
with the rest of mankind the division into national and 
racial groups. 

The Church is ecumenical in so far as it attempts to 
realise the Una Sancta, the universal fellowship of 
Christians who acknowledge the one Lord, a fellowship 
transcending race, culture, nationality or class, such as 
we experience here in this meeting. 


This ecumenical, even more than the international, 
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character of the Church places upon it the inescapable 
task of achieving a better international order. 

(5) ‘To this task, the ecumenical Church, when it is 
true to its own nature, brings an insight that is not 
derived only from ordinary political considerations and 
a judgment based upon a sense of objective right and 
wrong. ‘To all who are struggling to realise human 
brotherhood in a world where disruptive nationalism, 
brutal militarism and aggressive imperialism make such 
brotherhood seem unreal, the ecumenical Church offers 
not only an ideal of brotherhood to be realised at some 
time in the distant future, but the fact of brotherhood 
already realised in men united not by their aspirations 
but by the love of God. 

(c) Participation in this world-wide fellowship in 
Christ must be a decisive factor in Christian living. It 
_ should qualify all our thinking and actions which have a 
bearing upon the relationship of one’s own country to 
another or of oneself to persons of other nationalities. 
It is because of this conviction that all men are called of 
Christ to become members of this ecumenical fellowship 
that a Christian basically cannot shirk responsibility for 
the international order. 


2. The Practical Approach 


As Christians, we are prone to yearn passionately 
for ideals and to disdain the humble, practical steps that 
make their realisation possible. We so often forget that 
even utopias have to begin somewhere. Let us, therefore, 
ask this question of ourselves. Granted our basic 
assumption, how can we translate it into a practical 
approach so that we can begin to do something about it ° 
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(a) One way to describe the international scene to-day 
is to characterise it as a struggle between two concepts 
of the development of the state. The nineteenth century 
saw the growth of nation states founded largely upon 
the doctrine of the absolute sovereignty of each national 
state. The beginning of the twentieth century saw these 
absolute sovereign states locked in a deadly conflict. 
The physical and spiritual suffering and agony of the 
conflict created in the mind and heart of man a strong 
and passionate yearning for a world in which the re- 
currence of such a catastrophic experience will no longer 
be necessary or possible. 

(b) This yearning led the nations of the world in the 
immediate post-war years to see the danger of unrestricted 
nationalism. Hence, they launched forth in an experi- 
ment of developing some kind of an international order 
within which national states can work together with 
goodwill and under a framework of international law. 
Governments pledged themselves to the League of 
Nations. ‘Their peoples organised a host of international 
institutions, and many believed the world was on the 
way to a new international order of peace and co-opera- 
tion. Internationalism became the keynote word in the 
years immediately following the World War. 

Soon, however, because of the ever-mounting clash 
of national interests and ambitions, this beautiful dream 
was rudely shattered. One country after another turned 
its face against this experiment and swung back with a 
vengeance to nationalistic development. In the inter- 
national world, there appeared a new phenomenon, that 
of the totalitarian state which is nationalism raised to 
the n’” degree. In the past ten years, the international 
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scene is largely one of struggle between the totalitarian 
states which have renounced the experiment in inter- 
nationalism and those other states which still cling 
half-heartedly to it. 

In this struggle, two concepts of political development 
are in conflict, namely, nationalism and internationalism. 
Nationalism exalts the nation as the supreme factor in life 
and the totalitarian state is the logical outcome. Inter- 
nationalism regards the nations as interdependent and 
envisages an international order in which all nations 
can work together within a commonly accepted frame- 
work of international law. In a totalitarian world there is 
no place for an international order. The biggest bully 
or a combination of bullies will rule the world and the 
smaller nations will have to do as they are told. 

The Church as a spiritual institution, of course, takes 
no direct part in the actual struggle. But if it is to be 
true to its ecumenical mission, the Church must stand 
for a better international order even though it is but a 
human attempt at achieving order out of a situation of 
conflict and anarchy. : 

What does ‘achieving a better international order ’ 
mean when translated into practical terms? I believe it 
means two things. First, it means we are attempting to 
achieve an international order based upon co-operation 
in a world of absolutely sovereign states. Second, it 
means we are attempting to achieve an international 
order based upon law in a world now dominated by 
armed force. Let us examine what the Church can 
contribute in this practical area. 

(c) It will be obvious that no international order has 
a chance to prevail so long as the doctrine of national 
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sovereignty is held in its present absolute form. Each 
nation claims to be an absolutely sovereign unit, a law 
unto itself. If the world is only one state such a claim 
will raise no problem. But the world is composed of 
some seventy odd states. When each claims to be 
absolutely sovereign, the inevitable result is international 
conflict and chaos. The first practical problem, there- 
fore, we have to face squarely is how to create some 
international body which can effectively enable these 
absolute sovereign states to work together for a larger 
and more inclusive international purpose. 

The Oxford Conference of 1937 has already given us 
a lead on this point. It has this to say : 


So far as the present evil is political, the heart of it is to be 
found in the claim of each nation to be a judge in its own cause. 
The abandonment of that claim and the abrogation of absolute 
national sovereignty, at least to that extent, is a duty that the 
Church should urge upon the nations. 


It can do this through its pulpit, the religious press, young 
people’s groups, the Sunday schools, Church forums and 
what not. By doing this, the Church will very definitely 
be contributing to the task of building a better inter- 
national order, by helping to create that conviction 
expressed by the Oxford Conference that absolute 
national sovereignty must be abrogated. Without some 
modification of this claim of absolute sovereignty, no 
international agency can really be effective. 

(d) It will also be obvious that no international order 
has a chance to prevail so long as the last word in inter- 
national relations is not law but armed force. In a 
world of absolute sovereign states armed force is the last 
resort of a nation when it wants to back up its own will 
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The second practical problem, then, is how to create an 
international order based upon law in a world of nations 
now clearly dominated by force. 

Again, without entangling ourselves in the technical 
aspects of government, national or international, I can 
see two distinct contributions the Church can offer in 
this area. The heart of the problem seems to be that 
to-day the nations have no respect for international law 
and they have found no way to deal effectively with those 
states which insist upon taking the law into their own 
hands. 

There is international anarchy to-day because there 
is no effective international law. Law can only come 
into being when there is a basis of common conviction 
about what is right or wrong, just or unjust. Law can 
only be enforced if it is somehow the common expression 
of a sense of justice. To-day such a common ethos 
on which international law can be based does not exist 
in any articulate form. It is the task of the Church to 
create and articulate through all its channels this ethos 
so that gradually a basis for international law will begin 
to appear in a world now based upon armed force. 

There is international anarchy to-day also because 
there is no effective way yet discovered of dealing with 
international law-breakers. ‘The principal contribution 
of the Church in this area is to make up its own mind as 
to where it stands in this practical matter. A consider- 
able body of opinion among Christians take the view 
that international co-operation and the use of force in 
any form to check international law-breaking are incom- 
patible with each other. This attitude leaves the door 
wide open for law-breaking nations and renders all our 
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attempts at international action abortive in the final 
analysis. Few Christians object to a police force in a 
local community or refuse to pay taxes which go to main- 
tain such a police force. Yet, when it comes to the 
area of trying to live together peacefully as nations, we 
suddenly become so transcendentally idealistic that we 
believe it can be done from the very start without pro- 
viding some method of checking a law-breaking nation. 
We need to come down to earth ourselves on this point 
and perhaps that will be our chief contribution at this 
moment. It is not a very glorious contribution but one 
step at a time. 

Before I pass on to the third section on spiritual 
implications, may I reiterate the importance of concen- 
trating our thinking and action on the basic issue involved 
in the work of building a better international order. The 
first practical step is to develop an international organ 
of some kind which can bring the nations together to 
co-operate within a framework of international law. The 
need for such an organ is specifically mentioned in the 
message of the Oxford Conference : 


The fact that no superior political agency exists to impose 
from time to time a new order in international affairs to con- 
form to changing needs means, not that the existing order will 
remain static, but that change can occur in only one of two 
ways—namely, by voluntary action or by force, or the menace 
of force. 


The Church for the past twenty years has unfortunately 
directed the efforts of its members in this work of building 
an international order mainly into two channels, neither 
of which touch the basic practical issue. Especially in 
the first twelve years it threw its weight behind a series 
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of disarmament conferences. While disarmament 
conferences are useful, they do not touch the practical 
issue of creating and making effective an international 
agency. Spiritually, the Church in its work for the 
international order has emphasised mainly pacifism. Let 
me hasten to add, there is nothing wrong with pacifism. 
It is a great spiritual triumph when a man can renounce 
war for himself under all circumstances. But pacifism 
is mainly an attitude and very little a programme. It 
is like a noble soul without a body. It is a ghost, and 
ghosts are not effective in human affairs. If the Church in 
the last twenty years had focussed its thinking and action 
on the basic practical issue of how to create and make 
effective an international agency which can bring the 
nations together to co-operate with each other under a 
commonly accepted framework of international law, I 
believe we would have been much farther along in our 
task than we are at the present moment. 


3. Spiritual Implications 

To belong to a fellowship which is founded in Christ 
and ecumenical in character carries with it definite 
spiritual implications for our lives. While always remem- 
bering that what we do as Christians in the international 
order is, even at its best, human and imperfect, neverthe- 
less that does not absolve us from facing the spiritual 
implications of our responsibility. What does it mean 
to be a Christian in an international order, especially 
when it is full of conflict ? I shall raise three implications 
for our discussion here. 

(a) If our basic assumption is true that the Church 
has a responsibility for the creation of a better international 
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order, then, as Christians, we are immediately confronted 
with a conflict of loyalties. As Christians, we are also 
citizens of our respective countries. When my own 
country comes into conflict with another, do I give up 
my religion and go with my country, right or wrong? 
Or do I stick to my religion and try to meet the conflict 
situation as a Christian? In order to see this conflict of 
loyalties more clearly, let me put it in a practical setting. 

My country to-day is being invaded by Japan. Before 
the war I could meet a Japanese Christian and feel we 
were one in Christ. But to-day with the Japanese army 
marching across my country, killing and destroying every- 
thing in its way, a sense of strain bears down heavily 
upon my Christianity when I face a Japanese. During the 
past few months, I have often asked myself the question 
whether my faith as a Christian will stand this strain or 
will it break under it ? Every time the same answer comes 
back to me with inexorable clarity. ‘ Your Christianity 
will break under the strain if in your life as a Christian 
you place loyalty to country before loyalty to God. Only 
if you have learned to love God more than you love your 
country will your Christianity stand the strain of war.’ 

But what a choice to confront a man! For do we not 
all love our own country ? Yet, much as we love our own 
country, we cannot fail to see that it is after all an ad- 
mixture of the good and the bad while the God we have 
come to know in Christ is supremely and wholly good. 
If, as a Christian, we have not yet learnt to love the wholly 
good more than that which is only a mixture of the good 
and the bad, then something is seriously wrong with our 
discipleship. 

To be a part of a Church which is ecumenical in nature 
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carries with it this spiritual implication. I beg you to- 
night to look into your own heart to see if you have 
accepted this implication or not. 

(6) If our basic assumption is true, then we face a 
second implication. As followers of Christ we are called 
upon to place justice and righteousness in international 
relations above purely national interests, political or 
economic. 

In practice, this means we believe in an objective 
standard of what is right or wrong, just or unjust, derived 
from God, which cannot be distorted to suit our own 
national convenience. We further believe that all nations 
stand under this same moral law of God and that it is 
un-Christian to apply one moral standard when we deal 
with our own country and another moral standard when 
we deal with other countries. 

When faced with wrong and injustice in international 
relations, the Christian conscience cannot be silent or 
indifferent. But above all, we cannot as Christians 
acquiesce in or contribute to the continuance of wrong and 
injustice when such are definitely established in any given 
international situation. In actual life, especially in the 
international sphere, it is often very difficult to reach a 
definite judgment of what is right or wrong. But the 
obligation to do so and decide upon a course of action is 
inescapably upon us as Christians. 

Last year in the United States individual Christians 
more than once said to me that they could not give money 
to Chinese relief because they must not take sides in a 
quarrel which is not their own. It is hard for me to 
understand this attitude, for I have never known Christ 
to be indifferent to suffering or neutral before wrong. 
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Christians who adopt this kind of attitude cannot have 
understood or taken seriously the spiritual implications 
involved in the ecumenical character of the Church. 
They will not fight for what is right or against what is 
wrong in international relations. It is this kind of spiritual 
laissez faire that makes the Christian singularly futile in 
the international sphere. 

(c) If our basic assumption about the Church and the 
international order is true, then it places upon us the 
implication of discovering and trying out techniques of 
reconciliation in international conflict which will most 
nearly accord with the mind and spirit of our Lord and 
Master. Having been a strong nationalist once, I know 
something of the spirit and methods which nationalism 
uses to gain its ends. With these, we are only too familiar 
nowadays. But as Christians we have not, I am afraid, 
taken time to discover and perfect a Christian technique 
for the resolving of international conflict and enmity. 
To-night, I shall mention only one—the technique of 
suffering love. 

Love is central in the thought and life of Jesus. Love 
is at the heart of God’s redemptive scheme. Yet the 
average Christian has rarely thought much about the 
meaning and implications of this love. To many, the 
word has almost a hackneyed ring. 

Jesus challenges our complacency in this matter by 
telling us we should love not only our friends but also 
our enemies. As long as there is not a concrete enemy 
before us, or if the enemy is a thousand miles from us, 
we can vaguely think about loving the enemy. For 
instance, Japan in the ordinary political sense has been 
an enemy to China for many years. As long as the enemy 
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stays in his own country nine hundred miles across the 
sea from me, I can use the words, ‘ Love your enemy,’ 
without raising any practical problem. But since the 
outbreak of the ‘ undeclared war ’ eighteen months ago, 
the enemy has moved himself across the sea and is now 
marching on my soil, destroying and killing. Does 
Christian love have any meaning in this kind of a situa- 
tion? You see, you can no longer take it for granted 
that we should love our enemy when he is actually 
standing before you waiting to be loved. So we must 
either try to gain a deeper understanding of love as Christ 
expressed it in His life, or we shall be forced to explain 
away one of the central facts of the Christian gospel. 

Let us then come back to the question, how does a 
Christian express his attitude of suffering love in situa- 
tions of international conflict? My own thinking on 
this point is still so tentative that I hesitate to put it 
down in words. But eighteen months of conflict with 
Japan have made me realise the necessity of finding some 
practical way to express this suffering love. Otherwise, 
one of the central facts in the Christian faith will cease 
to have any meaning or relevancy for my life to-day. 
I offer below a few suggestions as to how one can begin 
to do it: 

(1) An enemy is generally one whom we thoroughly 
detest because he is doing such hateful things to our- 
selves. When I think of the wanton murder of civilians 
and the wild orgy of lust committed by the Japanese 
army in my country, my natural inclination is to hit 
back and do in return the same hateful things to him 
which he is doing to me. When we give way to this 
natural inclination, we cease to have any contribution 
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to make in the area of international conflict, except to 
add to its bitterness and suffering. So one way to begin 
to express this attitude of suffering love in international 
conflict is to refuse to become like the enemy and do the 
same hateful things which we so heartily condemn when 
done by him. 

(ii) As a nationalist once, I have known the time when, 
if I thought of Japan at all, I always thought of her as an 
opponent. Our natural reaction to an opponent whom 
we hate is to wish upon him all the bad things of life. 
In the first Epistle of St John we read, ‘ He that loveth 
not his brother abideth in death.’ I have found this to 
be literally true. When I hate a person or a country I 
live with thoughts of death and destruction towards him 
and there is no healing power in me. 

The attitude of love in this kind of situation would 
mean that we should learn to regard even the opponent 
as a part of ourselves and to work for the good of both. 
Then instead of thinking in terms of death and destruc- 
tion, we shall begin to think in terms of fellowship and 
reconciliation. ‘We know that we have passed from 
death unto life, because we love the brethren.’ How © 
badly do we need to help the nations of the world to-day 
to pass from thoughts of death and destruction to thoughts 
of life in their relation to other nations. Only those who 
have caught the meaning of God’s suffering love can render 
this help to an age living in fear and trembling. 

(iii) When we stand in the presence of an enemy, it is 
very difficult to know how to practise suffering love with 
him. Ordinarily we regard the enemy as one who is 
doing, or has done, something very bad to us. What 
did Jesus mean when He bade us to love such a person ? 
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There are Christians who maintain that loving the 
enemy means we must not say anything about the wrong 
he is doing because we might offend him, or do anything 
to stop it because we might hurt him. I have tried this 
way but find I cannot continue in it for the simple reason 
my conscience rebels against it. ‘Then, often-times we 
make the other mistake of putting the enemy and the 
hateful things he is doing together and proceed to hate 
both. ‘This I have also done many a time and so know 
that ‘loving the enemy’ ceases to have any meaning 
when we act like that. 

May I suggest that a study of the life of Jesus will 
give us the secret of His approach to this matter? Jesus 
hated sin and wrong but He never hated the person of 
the sinner. ‘That is why His contacts with sinners always 
had a redemptive influence upon them. I believe we 
have in this attitude of Jesus another way of practising 
suffering love in the area of international conflict. 

(iv) Suffering love assumes that there is a strain of 
nobility in all men, including the enemy, and that that 
strain of nobility will respond more readily to love than 
to brute force. I have listened to many expositions of 
Mr Gandhi’s non-violence programme on this basis. 
While this is certainly true, the man practising suffering 
love must face the possibility of failure. Suppose his 
suffering love is not met by an answering love but by 
brutal force, then what? I have often speculated on 
how long Mr Gandhi would have been permitted to live 
if he were a Korean fighting Japanese imperialism 
instead of a Hindu fighting British imperialism. ‘The 
suffering love of Jesus brought forth the cry from His 
own people— 'To the Cross with Him,’ They answered 
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His love by brute force, annihilating Him on the 
Cross. 

But Christ died believing in the redeeming power of 
suffering love and His last act was to ask for forgiveness 
for his murderers. So to-day across every situation of 
conflict, suffering love stands in judgment over brutal 
violence and pleads with man to renounce its use. A 
Christian in the area of international conflict must re- 
nounce brutal force, for his is the technique of His Master 
—the technique of suffering love. But he who tries 
to follow Christ this way must be ready to face the 
Cross with the same faith and obedience as He faced it. 

One more word remains to be said about the relation- 
ship between the stand for justice and the practice of 
suffering love in the international order. The Christian 
attitude on this point has always been that the two 
should never be separated from each other. If justice is 
divorced from love then love becomes mere pointless 
sentimentality. If love is divorced from justice, then our 
justice becomes mere class justice. The same thing can 
be said in another way. We do not know how to be just 
without harshness if we do not know what love is. We 
do not know how to love without sentimentality if we do 
not know what justice is. 

To stand for justice alone in internatoinal relations 
is merely to cauterise a wound without healing it. To 
practise love alone is merely to cover a wound without 
removing the poison. ‘To heal a wound we must com- 
bine the two operations of removing the poison and 
causing new flesh to grow. Until we know how to com- 
bine justice and suffering love in practice, our contribu- 
tion to the international order will be a small one. 
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To call for justice and love in a world torn by in- 
justice and hatred is like a voice crying in the wilderness. 
But my faith as a Christian tells me that this voice in the 
wilderness is the same voice which speaks from the throne 
of Him who said: ‘I am the Lord which exerciseth 
loving-kindness, judgment and righteousness in the 
earth ; for in these things I delight, saith the Lord.’ 
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XII 
INTER-RACIAL RECONCILIATION 
Tue Rev. C. F. ANDREWS 


: H® was despised and rejected of men; a man of 
sorrows, and acquainted with grief: he was 
despised, and we esteemed him not. Surely he hath 
borne our griefs and carried our sorrows: yet we did 
esteem him stricken, smitten of God and afflicted. But 
he was wounded for our transgressions, he was bruised 
for our iniquities: the chastisement of our peace was 
upon him ; and with his stripes we are healed.’ ‘ Then 
led they Jesus unto the hall of judgment; and it was 
early ; and they themselves went not into the judgment 
hall, lest they should be defiled.’ And Pilate said unto 
Him— Am Ia Jew?’ | 
All the insolent pride of race came hissing out of his 
mouth in that phrase. That cruel sneer was one of the 
last stabs of pain which crucified our Lord. That crowd 
of Romans, with its racial arrogance, stood there before 
the despised Jew. He whom we reverence and love as 
our God and our Lord—my Lord and my God—Jesus 
the eternal, the immortal, was born in Bethlehem of 
a despised race, despised all over the Roman world. 
Pilate was only echoing the cry that runs through all the 
Greek and Roman classics when he asked: ‘Am I a 
Jew?’ That cry of the Roman is present to-day in 
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sometimes. We of the West have been an imperial race 
for the most part. Africa knows what that means. Asia 
also knows what it means. We have divided the world 
into the white and the coloured races, and we have often 
thought that we who belong to the former are the world 
conquerors, and that we of the white race must rule and 
others must be subject. The terrible tragedy of im- 
perialism is two-fold. It sets aflame a burning indigna- 
tion in the subject races of the world, and it engenders a 
racial arrogance that few imperialists can escape. Jesus 
was not born of an imperial race nor in an imperial 
palace, but in a manger in a little town in despised Judea, 
there in Bethlehem. He was brought up in the land of the 
despised race. His whole life was spent in that despised 
country. And yet He is Lord of all to-day. We are His, 
and He is ours forever. 

What I want to do to-night in these few moments is 
to give you, if I may so call it, a Bible reading of the life 
of our Lord. During the last year I have been studying 
afresh, with the greatest possible care, the life of Christ 
in order to write a simple story of that life which may be 
translated into the languages of the world. And as I 
have gone over it afresh and studied anew the historical 
sources that are now available, new light has come upon 
this question which we are all facing to-day in this 
confused and troubled world ; how to reconcile the races, 
the nations; how to bring East and West together ; 
how to avoid increasing the bitterness between man and 
man. As man comes closer to his fellow man he seems 
down through the times to have grown more bitter in 
hatred, rather than less bitter. What I have been learning 
is something like this : 
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Our Lord was born and lived in Galilee in the midst 
of seething racial and religious hatreds. The land was 
approaching a crisis. It was the last hour. Things 
could not go on any longer with such bitterness of racial 
and religious hate, and utterly evil economic conditions. 
We are told sometimes that the Roman peace brought 
wonderful blessings with it; but in Judea, during the 
life of our Lord, there was little that was not terribly 
cruel beyond all human conception. 

Just below Nazareth was the capital of Galilee, which 
revolted when our Lord was only twelve years old. He 
must have seen from the hill the whole town go up in 
flames as the Romans set fire to it and murdered the 
inhabitants by the thousand and set along the road, under 
the very hill of Nazareth, crosses where human beings 
for days writhed in agony, their bodies being left there 
as an example of terrorism—to terrorise the population. 

And that was not all. There was a racial religious 
pride in Judea itself. The Pharisees had carried their 
religious fanaticism to such a pitch that all the rest of the 
world was untouchable to them. Every part of their 
lives was a safeguarding from pollution, so that their 
whole life was filled with religious fanaticism and pride. 

All this was there ; and to make matters still more 
evil, the Sadducees in Jerusalem were fattening themselves 
on the Romans and the wealth of the temple of God. 
They were priests, and were day by day becoming more 
and more brutal in their whole attitude. When our Lord 
came forth, at any moment, one word of His might have 
kindled a flame and the whole situation might have gone 
up in flame. He could easily have claimed the kingdoms 
of the world, and every Jew would have followed him 
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and fought for Him and killed those hated Romans if 
He had merely said the word. He could easily have done 
it. Every one of those temptations in the Bible show 
what was in His mind. How different it all would have 
been if, before He started His ministry, He had not 
waited through those thirty years of silence, had done 
other than make absolutely certain that not one stroke 
of violence would ever be done by Him, that He would 
keep strictly non-violent in everything He did, that He 
would be absolutely free from all the temptations that the 
devil might bring to Him to use men and women as 
tools in His purpose ! 

What a life it is, when you read it in that context. He 
came amidst the poor, the down-trodden, the oppressed, 
those whose lives were torn to pieces by all the cruelties 
about them. He healed them, He loved them, He had 
compassion on the multitude, for they were like sheep 
without a shepherd ; and He brought them to His side 
and said: ‘Come unto me, all ye that labour and are 
heavy laden, and I will give you rest.’ ‘ Learn of me, 
for I am meek and lowly in heart, and ye shall find rest 
unto your souls ; for my yoke is easy and my burden is 
light.’ 

But He did not rest with simple words like those, 
deep as they went to the heart. He was a warrior; He 
went straight to the goal, fighting the good fight of 
faith. Men have often been startled by the sternness of 
His judgments, by the terribleness of His acts of censure, 
where he scathed the Pharisees for their hypocrisy, their 
untruth ; where His words burned like fire, even as we 
read them in cold print. But we have not many of us 
noticed that the burning indignation came out of His 
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very love for the poor, whom they oppressed. It came 
out of the very love for His little ones. They were offend- 
ing, cruelly crushing the poor, the lowly; and so He 
took his side with the publicans and sinners against them, 
and He spoke those tremendous words. And in those 
words which are terrible to read even to-day, He used 
to declare that ‘if anyone offend one of these little ones 
that believe on me, it were better that a millstone were 
hanged about his neck and he were cast into the midst of 
the sea.’ 

Have you ever realised in that marvellous parable of 
judgment, the last of all of His parables—what He meant 
by it where we read ‘ When the Son of man shall come 
in his glory and all the holy angels with him . . . then 
he shall separate them one from another, as a shepherd 
divideth his sheep from the goats.’ And what is the 
judgment ? The judgment is: I was hungry and ye 
gave me no food. I was thirsty and ye gave me nothing 
to drink. I was naked and ye clothed me not. I was 
sick and in prison and ye visited me not. Inasmuch 
as ye did it not to one of the least of these, ye did it 
not to me. The King in his glory, with all the angels 
with him, all of the despised, the poor, the rejected, 
whom they did not serve, the King in all his glory stood 
there before Pilate, with head bowed down, despised, 
rejected, spurned—and Pilate said unto him: ‘Am Ia 
Jew?’ ‘AmIaJew?’ 

And that is the story of the Gospel; and that is the 
story of the Cross. All through that night, Jesus took 
upon Himself crucified humanity. From the beginning 
to the end, from the first word of the Gospel to the last, 
it is crucified humanity which He is bearing when He 
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says: ‘Come unto Me all ye that labour and are heavy 
laden and I will give you rest.’ What does He mean? 
He means, ‘I will bear your burden, I will take my 
place with you. As you are crucified by work, by poverty, 
by racial pride, by arrogance, by all the brutalities and 
cruelties of the world—TI will take my place with you. 
I am crucified in you.’ I believe most truly that Christ 
was saying all through His life to the poor, the needy, 
the sick, the afflicted, the destitute, the oppressed : 
‘IT am crucified with you.’ And He took that crucifixion 
to the end, until on the Cross He bore it to the full. 

And there is one other lesson I learned ; it is one of the 
lessons I learned from Africa. If you notice in our Lord’s 
life there is one period as I have just pointed out where 
the indignation in His words terrifies us as we read them, 
as He scathed the hypocrites, as He lashed at them with 
the tremendous moral judgment because they despised 
the poor and rejected them, because of their arrogance, 
because of their pride, because of their wealth, their 
haughty, rude, cruel wealth. But you will notice that 
every time the indignation rises there comes at the end 
a torrent of tears, pity, compassion even for the oppressors, 
even for those that do the wrong. He loves His enemies. 
Have you noticed in those words over Jerusalem, where 
He has given his sternest warning of judgment, how at 
the end He breaks down in tears and weeps over that 
city of pride? ‘Oh, Jerusalem, Jerusalem, how often 
would I have gathered thee as a hen gathers her chickens 
under her wings, but ye would not. Behold, your house 
is left unto you desolate!’ And again, when at the last 
He is bearing the cross on the way to Calvary, and the 
women come beside Him, weeping and lamenting, He 
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says: ‘ Daughters of Jerusalem, weep not for me, but 
weep for yourselves and for your children.’ And then 
on the cross itself, as the Roman soldiers nailed His 
hands and His feet to the bars and the agonies were 
hard to bear as the first strain came upon all His limbs, 
he cried: ‘ Father, forgive them, for they know not 
what they do.’ 

I learned from Africa that forgiveness. Oh, how 
terribly have we treated Africa! Of all people in the 
world, we white people have done the most dastardly 
wrong to those dear Africans, and how they have for- 
given us! When I read the Life of Aggrey of Achimota, 
it all comes clear to me, this divine forgiveness. How 
he went about in Africa, cheerily; when insult after 
insult was put upon him he did not turn, but bore it in 
that spirit, that wonderful spirit which Africans have, 
which puts us all to shame. And another one who 
taught me this forgiveness is a Cape ‘Town lady in South 
Africa, Miss Molteno. I writhed with indignation at 
what I had seen, until my heart was burned within me, 
and then Miss Molteno said to me so quietly: ‘ But if 
you only knew what all this means. How wonderfully 
out of this the love of the Crucified is being realised.’ 
That Dutch lady loved the African even unto death. 
She went with them through everything. She loved them 
to the very end of her life, and she learned that love 
from the Africans themselves. She said: ‘They have 
music in their souls, and out of that spirit of music there 
is within them the knowledge of suffering, and they learn 
to suffer and to forgive.’ ‘That divine forgiveness is 
the final test of Christian love. 

Oh, my brothers, I have learned one lesson in all these 
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nearly forty years I have been out here in the East, and 
that is, that one has to go beyond the bitterness, beyond 
the bitterness on both sides, beyond the controversy on 
both sides, beyond the rising hatred in one’s heart on 
both sides, beyond the burning indignation in one’s 
heart on both sides. One has to go farther—to the Cross 
itself, and there learn that deeper love, that amazing 
love which passeth all knowledge, whose height and — 
length and depth and breadth are immeasurable—the 
love of Christ. 


XIII 


RELATION OF THE CHRISTIAN CHURCH 
TO THE JEWISH PROBLEM 


THE Rev. GeorGE L. B. SLOAN 


ee are sixteen million Jews in the world. ‘They 

are scattered to the ends of the earth and there 
must be very few countries in which at least one Jewish 
family is not to be found. ‘To-day virtually one-half of 
world Jewry is the victim of more or less severe perse- 
cution. A great tidal wave of anti-Semitism is sweeping 
the world. It has already over-run Poland, Rumania 
and Germany. It is spreading extensively in Italy, 
Hungary and the new Czechoslovakia, and there are 
now very few lands where its influence is not to be felt. 
Even countries like Great Britain and the United States 
are by no means free from it. It is in face of this terrible 
and growing wave of anti-Semitism, this wave of hatred 
against our Lord’s own people after the flesh, in face of 
the heartrending plight of the persecuted, the would-be 
emigrants and the refugees, that I make my appeal to 
you to-day. Let no one think that this is a domestic 
matter for those principally concerned. It is a matter 
which concerns the Christian Church as a whole and 
Christians in every land. For this present wave of anti- 
Semitism is not only an attack upon the Jewish people, 
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teachings of Christ, it has become a cloak for the forces 
of anti-Christ and is a veiled attack upon our Lord and 
His gospel. ‘Therefore, it is the duty of Christians 
everywhere to take a firm stand against it and to do all 
in their power to succour those who are its victims. 


1. What 1s the magnitude of the problem ? 


This question can be answered in a few words. In 
Germany, I must explain, a distinction is made between 
what are known as Aryans and non-Aryans. Nobody 
has ever yet given a satisfactory definition of an Aryan, 
but non-Aryans include all Jews and all persons with at 
least one Jewish grandparent, irrespective of whether 
they are Jewish or Christian in faith, or are without any 
religion at all, and in addition all Aryans who are married 
to non-Aryans and refuse to divorce their partner. It 
is reckoned that in Germany there are some 350,000 Jews 
and 750,000 non-Aryans ; in Austria 190,000 Jews and 
400,000 non-Aryans—that is to say, well over half a 
million Jews and one and a quarter million non-Aryans. 
To these must be added 60,000 Jews in the areas of 
Czechoslovakia taken over by Germany under the 
Munich Pact. While all these are our immediate concern, 
it must not be forgotten that there are also in Poland 
something like one and a half million Jews on the verge of 
starvation. 


2. What ts actually happening ? 


Here I come to a difficult part of my task. I cannot 
bring home to you the desperate need of the sufferers 
on whose behalf I plead with you, unless I give you a 
picture of their plight and it is impossible for me to do 
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this without referring to a certain specific situation in a 
specific country represented here before me. Even if 
by a careful process of circumlocution I were to avoid 
mentioning the actual name, you would all of you know 
what country I meant. I wish, therefore, to preface 
what I have to say with a brief personal statement. I 
speak as one who has a deep love for the German people. 
I have lived in Germany, I have studied there, I have 
spent holidays there, and among my German friends in 
their beautiful land I have spent some of the happiest 
days of my life. I have been in the forefront of those 
who have endeavoured to dispel the prejudices and 
bitterness caused by the Great War and to knit closer 
the bonds of sympathy and of brotherly love between 
the land of Luther and my own homeland of Scotland. 
I have sought tirelessly to help some of my German 
missionary brethren in the situation of great difficulty 
caused by the financial stringency. I would like to make 
clear also that many of our Christian brethren do realise 
their duty in this matter and in a quiet way are doing 
much to succour the afflicted. I bring, therefore, no 
indictment against the German people. And, lastly, I 
would like to state that what I say is based entirely upon 
personal experience. Since the murder of Herr von Rath 
in Paris, as I suppose you know, new restrictions and 
burdens have been inflicted upon the Jewish people in 
Germany and their present state is therefore infinitely 
worse than that which I shall now describe. But I have 
seen only newspaper reports of these things and I am so 
anxious to avoid even the appearance of unfairness or 
exaggeration that I shall confine myself strictly to what 
I personally experienced in Germany last summer. 
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Here again I am in a quandary. Oh, my friends, I 
could go on for hours and hours pointing out to you 
tale after tale of misery and woe—tales that would break 
your heart and would be thought incredible were they 
not incontrovertible fact. But I cannot doso now. What 
I wish to do is just to give you flashlight glimpses into 
the bottomless abyss of suffering and let you imagine 
that multiplied a thousandfold. Bear in mind also that 
the present state is infinitely worse. 

Woe, woe, increasing woe is the lot of these poor 
people! Slowly and surely every means of livelihood 
has been taken away from them. They have been 
expelled from all civil service posts, which include tram 
conductors, postmen, the many varieties of municipal 
employees, etc. ‘They have been eliminated from the 
medical and legal professions and from all cultural 
activities, such as education, the opera, the theatre 
and the fine arts. Early, most of the large business 
firms were ‘ Aryanised,’ with the consequent dismissal 
of thousands of Jewish employees. Now, I under- 
stand, the Jews are forbidden to engage even in retail 
trade, almost the last vestige of a livelihood left to 
them. 

They have been and are being evicted from their 
homes where some have lived perhaps for a generation 
or more. In Vienna, if protest is made, the reply is 
given: ‘The Danube is quite handy and so is the gas 
oven.’ In addition, there are the intolerable humilia- 
tions to which they are day by day subjected. Shops and 
cafés are labelled ‘Jews not wanted here.’ They go to 
the public parks. If they are allowed to enter at all 
(and they are not in some places), they will find bench 
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after bench marked ‘ For Aryans only,’ and in some 
parks a flaunting notice with the words ‘ Jews may sit 
only on the benches painted yellow and marked with J.’ 
I could go on and on, but I forbear. Perhaps one illustra- 
tion will bring it home to you more nearly than a catalogue 
of hardships and humiliations could do. One Monday 
in August I visited a well-known Jewish doctor in Berlin. 
In reply to my query as to how things stood with him, 
he said: ‘Oh, not at all badly. You see, I fought at 
the front in the Great War and won the Iron Cross. 
Patients are coming, and so far as I can see I am going to 
be able to carry on without much further difficulty. I 
cannot complain.’ ‘Twenty-four hours later there was 
published a decree which, with one or two strictly 
limited exceptions, forbade all Jewish doctors absolutely 
to practice anywhere in Germany or Austria. On the 
Tuesday of that week I flew to Prague. I returned on 
the Thursday morning. I was not half an hour back in 
Berlin when the telephone bell rang. An agitated voice 
cried: ‘ I hear you are back in Berlin. Can I see you this 
afternoon or this evening?” ‘The doctor, when I saw 
him said: ‘It is all up now. I have two alternatives 
before me. Either I take a revolver and shoot my 
kiddies and my wife and myself now and get it over, or 
else we shall all die of starvation in a few weeks’ time. 
For God’s sake, get us out!’ Multiply that one case a 
thousandfold and you will have an idea of what is happen- 
ing in Germany and Austria to-day. In July the Berlin 
Consulate of the U.S.A. had 3000 visas allotted to it. By 
the end of the month there were 25,000 applications. 
The Vienna Consulate was given 6000 visas and by the 
end of July no fewer than 70,000 people had applied for 
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them. And, oh, I beg of you, think of the dear children 
living in such conditions ! 


3. What ts actually being done about it now ? 


The Inter-governmental Committee which grew out of 
the Evian Conference has established offices in London 
with an American, Mr George Rublee, as director. 
This committee is endeavouring to secure by negotiation 
increased migration possibilities and to persuade the 
German Government to let the emigrants take at least 
some part of their capital with them. The Director of 
the International Committee on the Christian Approach 
to the Jews is doing valiant and untiring service and the 
very mention of his name calls forth a blessing from count- 
less lips. The International Hebrew Christian Alliance 
and other bodies are also working ceaselessly in this 
regard. In general, it may be said that the Jews have been 
exceedingly generous towards their own people, but that 
until very recently the Christian churches have done 
shamefully little for their non-Aryan brethren in Christ. 
This is to some extent now being remedied and we pray 
God that its sympathy and help now called forth may 
be but the beginning of greater things to come. 


4. What can we personally do about it ? 


Pray without ceasing. That is the first and funda- 
mental thing, but do not stop there. Consider some of 
the other suggestions which we lay before you. 

(a) That individuals, churches and Christian councils 
in countries suitable for the reception of immigrants 
should use their influence, wherever possible, to procure 
an open door for refugees. This does not mean an 
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unrestricted influx of refugees. No sane person would 
advocate that. What I mean is this. There are countries 
in the world which have undeveloped areas and which 
could take a large number of refugees without dislocation 
of their economic structure, if such immigration were 
carefully directed and assisted. I call to your minds a 
sentence in the report of the Latin American group 
presented to us this morning: ‘Economically Latin 
America is a great storehouse of almost untapped natural 
resources, amply able to sustain several times the present 
population.’ I think also of various parts of the British 
Empire, such as Canada, Australia, South Africa or British 
Guiana. Remember that many of these people are men 
of great ability and skill, not only in the fields of medicine 
or law but also in the world of business and finance and 
social welfare. What an enrichment they could bring 
to the country willing to receive them! I make appeal 
to all the brethren here from countries which have room, 
to think with sympathy of those who are suffering so 
terribly and to do all in their power to influence the 
authorities and public opinion in their country, in order 
that the doors may not be barred and bolted in face of 
such appalling misery. 

(5) That Christian people in all countries should make ~ 
a special effort to welcome and help such of their refugee 
brethren as arrive in their country. 

I am told that almost every Italian ship proceeding 
to the Far East is full of refugees—doctors, lawyers, men 
of business—bound for Shanghai, almost the only place 
in the world freely open to them. What an opportunity 
for the Christians there! In the present crisis many 
doors of Christian activity and witness are inevitably 
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closed. But here is a new door of opportunity opened by 
God for the Christians there. What applies to Shanghai 
applies also to many other places. Let Christians in 
such places unite to form reception groups who will 
meet the immigrants on arrival and seek them out and 
keep in touch with them. What a rich unexplored field 
for the manifestation of Christian love! The hand of 
sympathy held out in the hour of loneliness and need 
may be for many the hand that leads to Christ. 

(c) That societies and churches should, wherever 
possible, employ qualified non-Aryan Christian refugees 
in the missionary cause. We do not ask them merely 
out of sympathy for such men, but for what they can 
contribute to the missionary cause. Some of them are 
first-class men, or women, in the realms of medicine 
and of education and of social welfare. Very many have 
a passionate love for the Lord Christ, a love seeking an 
outlet in service and waiting only to be utilised. Is there 
not here also an opportunity for some of the younger 
churches to avail themselves of the richest skill and 
experience of the West? Let anyone who is interested 
communicate with the International Committee on the 
Christian Approach to the Jews, Edinburgh House, 2 
Eaton Gate, London, S.W.1, England. 

Brothers and sisters in Christ, my heart is full. I 
cannot close on such a matter-of-fact note. Do you 
remember a story of long ago? A certain man went 
down from Jerusalem to Jericho and fell among thieves 
which stripped him of his raiment and wounded him 
and departed, leaving him half dead. That is the position 
of Central European Jewry to-day. Jewry has been 
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that go to make life worth living. Jewry is lying by the 
wayside, bruised and battered and broken, bleeding 
from a thousand gaping wounds. Can you not hear her 
cry ? ‘Is it nothing to you, all ye that pass by ? Behold 
and see if there is any sorrow like unto my sorrow!’ 
Let it not be said that Christendom failed her in her hour 
of agony. Let it not be said that Christendom came to 
where she lay and looked and uttered a cry of indignation 
and a word of sympathy, and then passed by on the other 
side. ‘The need and the opportunity are alike unparalleled. 
Never in all her tragic history has Jewry been in deeper 
distress. Never has Christendom had such an oppor- 
tunity of showing to Jewry what God’s love in Christ 
really means. Let Christendom fail, and Jewry in bitter 
disillusionment will reject once more and perhaps for 
ever the good news of salvation which we are commanded 
to bring to her. Let Christendom come to the rescue, 
like the good Samaritan of old, and Christendom will 
do much to atone for the cruel wrongs she has inflicted 
upon the Jewish people in the past. Let Christendom 
now respond to the cry of anguish, and perhaps to us 
of our generation may be granted the unspeakable joy of 
seeing Jewry, after two thousand years of bitterness and 
separation, brought at last to the feet of Christ. 


XIV 
CHURCH AND STATE 
THE BisHOoP OF WINCHESTER 


Gye of the most difficult of all the problems before 

the Church to-day is that of its relationship 
towards the State. Church and State are two in- 
dependent societies which are in various degrees in 
perpetual contact with one another. The Church, the 
divine society, the beloved community created by God 
to carry on among men His redemptive work by the 
ministry of the Word and Sacraments cannot be in- 
different to the character and work of the man-created 
organ which primarily exists to preserve law and order 
among the members of a community. Both can claim 
to be of God—the Church because its source and life are 
to be found in God; the State because ideally it should 
express God’s purpose of order and justice. Both deal 
with the same material, for the members of a Church are 
always members of a State, though the converse is not 
true, for many members of a modern State repudiate all 
allegiance to a Church. The Church is concerned with 
the soul of the State and the influence it has upon its 
members. ‘The State keeps an eye on the material 
possessions of the Church and an ear for opinions which 
might break its unity or disturb its peace. Interaction 
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indeed for long periods, the relationship between the . 
two is so smooth that there are no difficulties, though 
this apparent harmony in work may be due either to the 
weakness of the Church or to its failure to bear boldly 
its witness. Often, however, there has been violent 
conflict. Sometimes the State has been the aggressor ; in 
early days the Church was persecuted because it refused 
to fit in with the State policy of universal religious 
tolerance ; often since then it has been persecuted and 
oppressed either because it was contrary to the traditional 
religion of the community or because the State regarded 
with fear and jealousy its teaching and influence. But 
we must admit that conflict has also been due to the 
Church. Sometimes it has tried to dominate the State 
and control it for its own ends; sometimes the cor- 
ruption, the greed, the worldliness and laziness of the 
Church have drawn upon it the anger of the community 
which expressed itself in the action of the State. But 
never in the past, never before on all the pages of history, 
can there be found tension between Church and State 
so widespread, so bitter, as is expressed to-day both in 
the East and the West. Never has the Church had to 
undergo such remorseless and cruel persecution as that 
which since the war has fallen upon it in many countries. 
In land after land the causes for conflict between Church 
and State seem to be rapidly increasing ; and the State 
with remorseless propaganda and cruel persecution tries 
to exterminate or to subdue the Church to its will. 

There are three causes for this : 

1. The Church has become more conscious of itself 
and its independent life. This has always been true of 
the Roman Catholic Church and some of the older 
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churches, but only recently has the church-sense be- 
come vigorous among some of the younger churches 
who until recently were often inclined to look upon 
themselves as individuals bound for convenience in a 
human organisation. 

2. ‘There has been throughout the world a remarkable 
growth in nationalism. ‘The nation has become con- 
scious of itself, of its past history, of its civilisation. It 
is therefore apt to look with suspicion on a religion in 
its midst whose ministers are often foreigners, which 
draws much of its support from foreign lands and 
which appears to be closely associated with an alien 
culture. 

3. Most important of all is the change which has 
come over the State. It has revolutionised its con- 
ception of itself and has increased enormously its 
powers. It has extended its control over every depart- 
ment of life. It no longer confines itself to the preserva- 
tion of order and the protection of life and property. 
It has taken over functions which once belonged to the 
Church or to private enterprise. It controls its citizens 
from the cradle to the grave. It provides them with 
many of the necessities of life. Its statute books are 
multiplied with the passing of new laws. At every 
point it interferes with the individual. In this there is 
much that is good. State interference may set right 
grievous wrongs and promote the well-being of its 
citizens, but the danger is acute that the State, armed 
with universal education, the controlled press, the 
wireless and the cinema, with compulsory military 
service, seeks to dominate the whole of man’s life, 
stamping upon his thoughts, actions and words only 
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what is in accordance with the will of the ruling party. 
The State has become the great Leviathan. It tries to 
usurp the throne of God, and men direct towards the 
State the obedience and loyalty which once they gave 
to God. 

Where the totalitarian State exists in its completeness, 
and it attempts to carry out logically and systemati- 
cally its claims, a struggle between Church and State 
must follow. ‘There are four points on which divergence 
between the two is complete and on which conflict 
might easily arise in any country. The completely 
totalitarian State claims that it is a law to itself and 
need be guided by no other than its own interests ; the 
Christian holds that above all States and nations there is 
the Majesty of God. ‘The State claims that it is the 
source of all rights possessed by groups within its 
borders ; the Christian claims that he has royal rights 
from the Lord Jesus Himself. ‘The State tends to treat 
man as a mere instrument for its use; the Christian 
believes that all men are of value in the sight of God, 
and should have liberty to develop the talents which 
He has given them. ‘The totalitarian State is national 
or racial; the Catholic Church is open to men of all 
races and colours. Between the modern State and the 
Church the field of conflict has thus been greatly en- 
larged. In country after country the tension is great. 
The Church is often crippled by regulations intended 
to impede its work; sometimes it is subject to cruel 
persecutions. After the war we spoke of the open door 
for missionary work; now nationalism seems to be 
closing door after door to the entry of the Gospel. 

Under these conditions what should be the attitude 
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of the Church to the State? Forgive me in in my reply 
I am severely practical. 

First, and this may sound very conservative and 
cautious, but I am sure it is true, the Church should do 
its utmost to be loyal and obedient to the State. Only in 
extreme cases of conscience, when the orders of the State 
are clearly contrary to the Will of God, should there be 
disobedience. ‘This was the attitude of both St Peter 
and St Paul to the Empire of their day. This applies 
to the State whatever form it may take. Personally, I 
believe that a democratic form of government is most 
consistent with the mind of Christ, but that is only an 
individual opinion ; the Church has no right as a corporate 
society, whatever its private members may do, to identify 
itself with one particular form of government. It has 
often done so in the past with disastrous results, and 
when an opposing political party seizes the reins of 
power the Church is then regarded as the enemy to be 
attacked. If the Church of any country is under a 
communist, totalitarian or democratic State, it should 
endeavour to be loyal to it, praying that its members 
may do God’s Will. If the Church throws itself into a 
campaign to change the form of government, it will not 
only draw upon itself the hatred of the State, but what 
is much more serious, it will suffer in its spiritual work 
and message. 

But secondly, the Church must do its best to act as 
the conscience of the State, and this in two ways. Some- 
times it will arouse the State to take action, as the re- 
presentative of the community, against social evils, evils 
so large that no private individual or voluntary society 
can adequately deal with them. Frequently the Church 
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has been so self-centred on its spiritual life or engrossed 
in defending its temporal possessions that it has been 
deaf to the cries of the oppressed and blind to the suffer- 
ings of the poor. The churches in some parts of the old 
world have incurred the scorn and suspicion of the 
working classes because they failed to raise their voices 
against gross social injustice. Let me give you an illustra- 
tion of what I mean. In Great Britain at the beginning 
of the last century the wealth of the country was advancing 
by leaps and bounds, at the cost of women and children 
being worked to death in factories and mines. Good 
pious people simply closed their eyes to this, or at the 
most talked of the inexorable laws of economics and of 
the sufferings of this present life being nothing compared 
to the compensations of the life to come. I feel shame 
and penitence as I look back upon the silence of the 
churches. But are we sure that to-day society is in accord- 
ance with the Will of God? I believe that the existence 
of the slums, the unemployment of millions, the low wages 
in many industries, the glaring inequalities between 
wealth and poverty are a defiance to the Fatherhood of 
God. ‘The Christian as an individual can do little, but 
acting upon and through the State he can help to awaken 
its conscience to these wrongs and make it look for a 
remedy. And here again let me add a word of caution, 
I do not believe the Church is capable through its official 
assemblies of finding solutions for these difficult problems ; 
it is not the business of ecclesiastical assemblies to do 
this ; the mission of the Church should be to arouse 
the conscience of the nation to the existence of these 
problems. 

Sometimes, however, the Church has to do what is 
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much more difficult ; it has not only to urge the State 
to take action but in certain circumstances it may have 
to criticise, to oppose and to resist the policy and the 
action of the State. With all its desire to be loyal to 
the State and its constitution there come times when 
the Church must do its utmost to stand in the way of 
the State and to call upon it in God’s name to desist 
from the evil it is perpetrating. It must do this in the 
case of a war which is clearly aggressive. The Church 
of a country would be cowardly and unfaithful if it did 
not condemn a State which cruelly persecuted a minority 
in its midst, not because of any crime it had committed 
nor because it was a danger to its existence, but either 
on account of the religious convictions of its members 
or because they belonged to a race of which our Lord 
and His apostles were members. But here in fairness 
to young and weak churches, I should add that it would 
sometimes be futile and unwise for them to attempt to 
intervene when they exist in a powerful State. If their 
loyalty to their Master is in question, they have no 
choice. If they are asked by the State to commit or to 
share in cruelty and injustice they must refuse. But it 
is not always necessary for them to protest on some 
political issue to arouse the wrath of the State. They 
may have to choose between two evils ; to remain silent 
and thus appear to condone the wrong, or to speak 
fruitlessly and to risk annihilation. It may be the duty 
of a man to risk his life in trying to stop a runaway horse, 
but it would be suicide for a child to attempt to do so. 
But thirdly, if the Church is to carry on its work and 
to bear truly its witness it must be free. It must have 
complete freedom for itself in its doctrine, its worship 
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and the conditions it imposes upon its own members. 
It must be free to act as the Body of Christ, presenting 
Christ to the human race, and to preach the Gospel. 
It will not claim for itself privileges which are not granted 
to other citizens ; it will ask for no special rights, but 
it must refuse to be fettered by the State in the preaching 
of the Gospel, in the foundation of its doctrine, the 
arrangement and practice of its worship, and in the 
discipline it imposes upon its own members. I need 
not enlarge on this, for the Oxford Conference definition 
of this freedom has been printed in one of the papers 
we have had. I would, however, as a member of an 
established church add that I regard this freedom an 
essential to established churches as well as to churches 
which have no connection with the State. I am not 
conscious that my spiritual freedom has been fettered 
by the State; the Church of England is one of the 
most comprehensive churches in the world. If, however, 
the State attempted to interfere with our spiritual 
freedom we should be bound to resist, as you of the non- 
established churches would in similar case, only in 
honesty we should also have to say to the State, ‘ we will 
not resist if you disestablish and disendow us; if this 
is indeed the price of freedom, we will pay it.’ The 
church which allows the State to dictate to it what it is 
to teach, which allows it to silence its proclamation of 
the warnings and promises of the Gospel is disloyal to 
its Master. ‘Through anguish and suffering it must 
preserve its spiritual freedom. What, however, should 
the Church do if the State refused or attacked this 
liberty ? What should its attitude be if the State places 
upon it restriction after restriction which would hinder 
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Christian work, possibly making demands, the acceptance 
of which might mean the denial of its Master ? 

First, I would say, the Church must do its utmost to 
persuade the State of the injustice and unreasonableness 
of these demands. It must seek to remove misunder- 
standings which may have led to them. It must use all 
its powers of prayer and argument to induce the State to 
modify or to withdraw its requirements. 

If the State still insists, then the Church must con- 
sider most carefully what it can accept without violence 
to conscience, and what it is bound to resist. ‘There are 
some demands which, though crippling and unfair, it 
may be wise to accept temporarily, under protest, so as 
to avoid the horrors of persecution. 

If, however, the State insists on demanding com- 
pliance to conditions which will make preaching and 
worship impossible and which will destroy the spiritual 
freedom of the Church, then the Church out of loyalty 
to its Master must be prepared to disobey the State. 
It will solemnly call upon its members to prepare for 
suffering, and at the same time it will send to churches 
throughout the world a statement of its case, making 
an appeal for their prayers and sympathy. Then quietly 
and patiently it will wait, ready to endure the sufferings 
which may be the result of its refusal to place Cesar 
above Christ. 

This leads me to my closing point, in the last resort 
a church must be ready to suffer persecution; some- 
times only by this readiness can it preserve its life. I do 
not speak lightly about persecution. I have no sympathy 
with people who glibly say that a stiff persecution is good 
fora church. Persecution is horrible, it is soul-destroying 
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to the persecutors, but history shows it has often been 
successful ; it has blotted whole churches off the map. 
It is an awful test to the individual. I am fearful and 
hesitant when I ask myself how would I bear myself 
if I was brought to the test of actual physical suffering 
for the name of Christ. That true man of God, Bishop 
Gore, said he used to lie awake sometimes wondering 
how long he would be able to endure the torture before 
he gave way. Some of you to whom I am speaking may 
have to suffer in this way as witnesses for Christ against a 
pagan State, as tens of thousands in the last twenty 
years have suffered in Russia, Turkey and elsewhere. 
It is a Church which is prepared to suffer which will 
convince the world of its sincerity. ‘There is an old 
legend of the old gods banqueting at the high table in 
a great hall. Their revelling is interrupted by the loud 
knocking on a door. The door opens of itself and there 
enters a traveller, worn, tired, travel-stained, with the 
marks of blood on his forehead and feet ; he carries on 
his shoulder a heavy burden. He is greeted with shouts 
of mockery and derision. Slowly he advances up the 
hall, until he reaches the table, and then, raising the cross 
from His shoulder, casts it on the table before them, 
and with a great cry the gods vanish into the outer dark- 
ness. ‘They have reappeared again, the gods of violence, 
cruelty, greed, power and lust, but they will vanish once 
again confronted by Christ in an agonising and suffering 
Church. 


XV 


THE CHURCH AND THE WORLD 
COMMUNITY 


Dr WILLIAM PATON 


HERE are certain facts about this meeting which 
none of us can fail to realise. The first, which 
can never be far from the thought of any one of us, is 
that we have been allowed to meet. We are a body of 
people from very many countries and we meet together 
at a time of unexampled world tension. Many of us know 
the difficulties which have attended the plans for the 
holding of this meeting, and we surely cannot be wrong 
in thinking that we should not have been permitted to 
meet if there were not some gracious purpose which He 
wills to accomplish through our meeting together and 
through us. 

Another fact which must be apparent to us is the 
universal sense, which possesses us all, of the majesty of 
the Gospel. ‘There is nothing in which all of us here, 
divided as we are by every kind of human division—race, 
colour, language, government and tradition—are united 
except in our recognition of the Gospel and our know- 
ledge that not only do we believe it and apprehend it 
but that in it we are apprehended by God. The mystery 
of the divine grace is all the more present to our minds 
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pride and power, of which we are a part and yet which we 
know to be so utterly against the revelation of God in 
Christ. 

Another element in this meeting, more conspicuous, I 
think, than was the case at the Jerusalem meeting ten 
years ago, is the prominence given in all our minds to the 
task of evangelism. We recognise that, in spite of all 
the many difficulties which the Church has had to face 
in country after country during these recent years, there 
have been advances everywhere, and that in many parts 
of the world there are to-day marvellous and, in a literal 
sense, unprecedented opportunities. 

A fourth fact is the desire, which is widespread among 
us—often accompanied by a sense of bewilderment and 
even of impotence, but still a desire—to do something 
concrete and practical to remedy the multitudinous evils 
under which the world labours, so that by our effort 
things may be made better than we found them. 

Let us now think, against this background which I 
have roughly sketched, of the reality of the world Church 
or, if you like it better, the world Christian community. 
There have been things said and things happening here 
in our midst which must help us vividly to realise the fact 
that such a community exists. I think, for instance, 
of the words spoken by Dr Chiba of Japan a few mornings 
ago during our period of worship, or of the remark made 
by T. Z. Koo: ‘ There is no bitterness in our hearts.’ 
Such words as these and the attitude of heart and will 
which find expression in them, point us, as T. Z. Koo 
told us two nights ago, to a uniting bond which is not of 
ourselves. We do not begin to understand the meaning 
of the Church until it has dawned on our minds that the 
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fellowship which we know and enjoy in it is not the 
expression only of a common purpose of our own, still 
less of common dispositions, likes and dislikes, but is 
rather the recognition that something has been done 
for us by God which we could not do for ourselves. 
That free, initiating act of the grace of God is the founda- 
tion of the Church, and from it all our thought and work 
must begin. 

We ought not, however, to stop here. In a world 
where there is much which, to the eye of sight rather 
than of faith, seems to give the lie to the claims made 
by the Gospel, it is right for us humbly and gratefully 
to acknowledge the fact that recent years have shown 
a great extension in the degree to which the existence 
of a world Christian community is recognised. ‘The 
widespread and growing conviction among Christians 
in this regard must surely be seen by us as due to the 
working of God. I know very well that the organisations 
through which this sense is now expressing itself are 
far too many, and that each of them taken by itself is 
a feeble thing. Let us think of what they are. There 
is the Universal Christian Council for Life and Work, 
whose work issued in the great gathering last year at 
Oxford. There is the World Conference on Faith and 
Order, which met last year at Edinburgh. There are 
the world organisations of the Young Men’s and Young 
Women’s Christian Associations, and there is the 
World’s Student Christian Federation to which so 
many of us owed in our student days our first intro- 
duction to a world Christianity. There are the world 
organisations of the Sunday School and of the Christian 
Endeavour movements. ‘There is the World Alliance 
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for International Friendship through the Churches, and, 
last but not least, the International Missionary Council. 
I suppose there are only comparatively few people 
who know enough about all or even most of these 
organisations to be able to fill the names with spiritual 
content. ‘To great numbers of people in all our churches 
they are names, or even less than names, and it is easy— 
and some people succumb readily to the temptation— 
to laugh at the multiplicity and unimportance of such 
international Christian bodies. I hope, however, that 
we here know better than that. This, at least, can be 
said, that as the result of the work of these different 
bodies there is to-day a larger amount of personal 
friendship and knowledge of one another among men 
and women bearing burdens of responsibility in the 
church life of the countries of the world than perhaps 
has ever existed at any time in Christian history. This 
is not a matter for boasting. It is not to be thought of 
as the result of our organising abilities. It is surely 
one of the manifest ways in which the Spirit of God 
has been, during these later years leading His people. 

The proposals for the formation of a World Council 
of Churches are in some ways the most significant 
attempt yet made to gather together these movements 
towards a world Christian fellowship and to give to 
this widely distributed spirit and aspiration an adequate 
outward embodiment. In a way we may say of the 
proposed World Council that it is a symbol of the 
Church within the churches, an acknowledgment of 
the existence of a universal fellowship of Christians 
really living and active in spite of our ecclesiastical 
divisions. 
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May I add here a word about the relation of the 
International Missionary Council to this proposed 
World Council of Churches? ‘There are many reasons 
why it is most desirable that the International Missionary 
Council should draw close to the new World Council, 
while maintaining its own distinctive work and organi- 
sation. ‘To my mind the fundamental reason why this 
is to be desired is not that the International Missionary 
_Council has a more intimate touch with the growing 

church life of Asia, Africa, Latin America and the 
Pacific Islands than any other of the world organisations ; 
it is, rather, that the International Missionary Council 
has no meaning except in so far as it is a constant re- 
minder of the Christian obligation to the evangelisation 
of the world. I do not think that those who are primarily 
concerned with the other ecumenical Christian organi- 
sations would deny this. The Faith and Order move- 
ment is properly concerned with the definitely ecclesi- 
astical issues underlying the problem of the unity of 
the whole Church. ‘The movement, associated with the 
Oxford Conference, owing as it does so much to our 
own leader, Dr Oldham, has been concerned mainly 
with the articulation of the Christian Gospel in relation 
to the characteristic modern challenges of racial, national 
and class loyalty raised to the level of religion. The 
International Missionary Council, standing as it does 
for simple obedience to the call of our Lord to preach 
the Gospel to all nations, has something of priceless 
value to bring into the whole Christian ecumenical 
movement, something without which that movement 
could hardly live. 


We should, however, make a terrible and fatal mistake 
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if we were to allow ourselves to think at all of this world- 
wide Christianity, growing in coherence and _ self- 
consciousness, as something that might seek to move 
and influence the nations of the world by the exhibition 
within itself of a power and influence of the same order 
as those which states and nations exhibit. ‘There is no 
surer way by which the Church as a whole, or any 
single part of the Church, can more quickly lose its 
distinctively Christian witness and purpose than by 
seeking to copy the methods of world powers. There 
is no Church without the acceptance of the Cross, or 
without the deep sense that the strength of God is 
perfected, not in our strength, but in our weakness. 

If, then, the universal Church, coming more and 
more to consciousness of itself, is to eschew the methods 
of world power, what is the way by which it is to affect 
the human scene and the manifold and varied life of 
mankind in the midst of which it is set ? 

As this meeting draws to a close we shall be spending 
time in groups and in plenary sessions discussing this 
very point, and we already know some of the attitudes 
which will be represented among us. Shall we, on the 
one hand, be content to offer advice to the states and 
governments as to what they should do? Most of us 
have taken part in ecclesiastical assemblies where 
resolutions of this kind were passed, and good advice 
offered to our governments as to the action which they 
should adopt. Yet we have known doubt in our own 
minds as we have done this; we have been aware that 
we have been content to offer such advice as all men of 
goodwill might give; but there has been often a tinge 
of utopianism and unreality in our minds; and too 
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often there has been little that has been distinctive of 
the spirit and work of Christ. 

Or there is what is just now fashionable, the dialectical 
approach, that is, the preservation within us of the 
tension between that which is eternal and that which is 
temporal ; between that relative good which we can aim 
at and perchance achieve here and now, and the perfect 
ideal of life which always transcends it; between the 
recognition of the practical exigencies of life in a sinful 
society and the continual duty lying upon Christians 
and upon the Church to witness to the loving will of 
God. Along such lines, many of us think, lies the truest 
way of thought and life for Christians. Yet, if this 
vision is not deeply accepted in the inmost soul, the 
dialectical approach may come to mean nothing more 
than a pompous name for moral lethargy. It may be 
nothing more than a way of excusing to ourselves an 
attitude of arm-chair passivity. 

We must, so it seems to me, frankly recognise to one 
another that we, like most other Christians to-day, are 
burdened by a certain sense of futility. We are not in 
possession of very good or clear answers to questions 
which men ask of the Church and which we ask of our- 
selves. Our national traditions of Christian thought are 
widely different and we have only to a limited extent 
entered into the point of view of others with sympathy 
and humility. What is far more important for us to 
recognise is that we have not ourselves entered deeply 
enough into the distinctive Christian experience. 

The world Christian community, however little it 
may yet have articulated its distinctive message in terms 
of the world’s life and problems, is nevertheless the 
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steward and trustee of a divine truth of urgent and 
practical relevance to the deepest need of man. That 
truth of which it is trustee is the fact of forgiveness. 
This is the new gift of the Christian revelation to the 
world. 

Dr Kagawa, Dr Koo and others have brought us face 
to face with the distinctive Christian idea of suffering 
love. We know (in spite of the fact that no theory of 
the Atonement ever does more than cover a part of the 
gracious message of the divine grace) that there was in 
Calvary a meeting of God’s holy love and man’s sin. 
I would speak here only of one aspect of this. Those 
who have laid hold by faith of what was done on Calvary 
so that it has become for them a present reality and 
possession know that there has been not only a cancelling 
of guilt and a breaking of the clutch of sinful habit, but 
also a humbling of righteousness and a breaking of pride. 
We can never forget that Jesus was put to death not only 
by the enmity, malice and obvious sinfulness of men, 
but by what was best in the life of His time. ‘The decision 
to do away with Him was made by Jewish piety and 
Roman law. It was not only the sinfulness of men but 
the righteousness of men—the best righteousness of the 
time—that sent Him to the cross. It is surely here that 
this central truth of our religion shines out with clear 
light upon our modern world. Our human entangle- 
ments and enmities are most stubborn to-day where they 
are not merely the expression of base emotions but are 
rather the expression of some sense of right, some claim 
of justice and fidelity to the destiny and tradition of state 
or nation. We are caught in the interlocking of rival 
righteousnesses. In the face of all this, the Christian 
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gospel offers man something quite different from good 
advice or stimulus to a still higher righteousness. It 
gives us two things. It first of all reminds us that our 
righteousness and our justice is, in the sight of the Divine 
holiness and mercy, a poor and even a sinful thing, and 
that we must have the very centre of our life transformed 
and begin again with the knowledge of our infinite 
indebtedness to God before we can do anything. It 
gives us also the certain knowledge that there is for us 
men and women, nations, races and states, yes, and 
churches, such a thing as a new start, a fresh beginning 
not made in the power of human effort to ‘try and try 
again,’ but in grateful recognition that the Divine for- 
giveness which we receive, though we have not earned 
it, does call to us that a new life is possible. This creating 
and cleansing spirit, which is the fruit of the religion of 
the Cross in the life of mankind, is beyond all other 
things in the world most precious and is surely a dis- 
tinctive gift of our Lord to our tumultuous and perplexed 
world. 

It goes without saying that to this must be added the 
best work of our brains and wills. We have to discover 
what this doctrine of the new beginning and of the 
breaking of our righteousness means for class conflict 
and for racial antagonism, but of all this it is not for me 
to speak here and now. But it must be understood that 
we, as individual Christians, and the churches to which 
we belong and the whole world Christian community of 
which I have spoken, can never mediate and interpret 
this life-giving truth to the world unless we ourselves 
are serious and humble in our acceptance of it. 

Is it not necessary for us to confess that in fact we 
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are not serious in our acceptance of it, and that the 
weakness of our corporate Christianity, to which again 
and again expression has been given in our meetings, 
demonstrates that we know that we are not serious, with 
that deadly seriousness which alone is of any avail ? 

Let me take two instances. There has been much 
discussion in our meetings about the relationship between 
the indigenous church and the foreign missions, or 
between the leaders of the indigenous churches and the 
missionaries who come from the older Christian com- 
munities. We all know quite well that in many of our 
countries the work is impeded and spiritual progress 
held up because of unsolved problems in this realm. It 
is not for me to offer advice, but might it not be said to 
missionaries, for instance, who hear hard things, and 
things which they may hold to be unjustified, said in 
argument by critics of the missions, that they should not 
listen in a stoical calm but try earnestly to see whether 
there be truth in what is said. On the other hand, 
might it not be said to those of the younger churches, 
who feel it right to make criticisms which they believe 
to be just and well based, that they in their turn should 
remember the judgment of God in Christ and should not 
be righteous over-much. We cannot make progress 
together unless we have learned to forgive one another, 
as God in Christ has forgiven us. 

The other instance I would take is that of our terrible 
slowness in movement towards a more united Church. 
I do not wish here to raise any technical questions or to 
use phrases such as ‘ organic union’ which may to some 
connote a kind of uniform ecclesiastical organisation 
such as they believe to be harmful. I would refer only 
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to what must surely be an acknowledged fact, that our 
existing church divisions do as a whole deny that unity 
of fellowship which does exist between us, and that it is 
no true reflection of the work of God in us and no worthy 
instrument for Him to use. St Paul leapt to the heart 
of this question when he faced, in writing to the Christians 
of Corinth, the emergence at that early date of secondary 
loyalties and rivalries. Some were of Paul and some 
were of Apollos. ‘ Was Paul crucified for you ?’ he says, 
and that is the point. It is no denial of the religious 
traditions to which we belong and no undervaluing of the 
new insights which have emerged at different times in 
Christian history to say that none of these things and 
none of these people are to be named in the same breath 
as Christ who was crucified for us. The fact that we are 
brought into the Kingdom by the crucified Christ and 
by none other forbids us to rally round any lesser loyalty. 
It is hard to accept the conclusion but, speaking for 
myself, I do accept it unreservedly, in judgment of myself, 
that we should not be proceeding so slowly in the matter 
of reunion if we took in full seriousness the tremendous 
and majestic meaning of our common debt to Christ. 

In some such ways and with such a spirit, the world 
Christian community must essay its task of witness to 
Christ, being used by the almighty Love in His redeeming 
purpose. I would add only one other thought. Let us 
eschew not only the idea that the Church by union and 
organisation can impress the state by its power, but also 
the more subtle and not less dangerous notion that we 
are to seek at all costs to make ourselves effective so that 
we may be successful. Perhaps this temptation comes 
home particularly to people like many of us here who 
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are active and restless and who, even though genuinely 
converted Christians, still want to expend in the sphere 
of the Christian community the same virtues of keenness 
and efficiency which are the passport to worldly success. 
It is for us to labour with all of heart and brain and spirit 
that is in us in the cause of our Master, but we are first 
of all to be obedient, not first of all to be successful. 
We cannot see the end from the beginning. Only God 
can. It is for us, leaving the end to Him, to be faithful 
and obedient together in the doing of what He lays bare 
to us, step by step, as His will. 

Surely we cannot be wrong—and here we return to an 
earlier thought—in believing that God has some purpose 
in our meeting here. ‘That purpose will not be achieved 
only by the clarity of our thinking or the vigour of our 
planning. It will be achieved only in so far as we ourselves 
here, a company of people brought together by the divine 
mercy, in the face of much difficulty and from all man- 
kind, do together enter anew, in some measure, into the 
spirit of the divine forgiveness, and so truly make it 
our own that a new beginning is made possible for others 
because it has been made real for us and in us. 


XVI 
THE WORD MADE FLESH 
Dr A. G. Hoce 


font the supper table, in the upper room, Philip said 

to Jesus, ‘ Lord, show us the Father and that will 
content us; that will meet our need.’ But in gentle 
expostulation the Lord replied: ‘ Have I been so long 
time with you, and yet hast thou not known me, Philip ? 
He that hath seen me hath seen the Father; and how 
sayest thou then, show us the Father? Believest thou 
not that I am in the Father and the Father in me? ‘The 
words that I speak unto you I speak not of myself ; 
but the Father that dwelleth in me, He doeth the 
works.’ 

I can never read that passage without pausing in 
breathless amazement and awe. It is the last night of 
Jesus’ life, and He knows it. It is the hour when a man, 
looking back over his life, feels all comfortable delusions 
swept away and sees all his failures in a pitilessly clear 
light. But thts Man, looking back, is quietly conscious 
that He has never failed in what, according to the gospel 
that records this incident, had been the central aim of all 
His words and deeds. In every new situation, with each 
man or woman whom He met, He had made it His 
constant aim so to bear Himself that what He did or said 
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it was in God’s mind to do or say to precisely that indi- 
vidual with his special personal need. And now, on this 
last night of His life, the hour when all self-delusions 
are unmasked, He knows that He has not failed. He 1s 
quietly certain that all along He has so lived in the Father, 
and the Father has so lived in Him, that men, in meeting 
Him, have been meeting not only one lke the Father 
but the very Father Himself. Wonderingly He says to 
Philip, ‘ Have I been so long time with you and yet hast 
thou not known me? He that hath seen me hath seen 
the Father.’ ‘ 'To those round about us,’ writes Maeter- 
linck, ‘ there happen incessant and countless adventures, 
whereof every one, it would seem, contains a germ of 
heroism; but the adventure passes away and heroic 
deed there is none. But when Jesus Christ met the 
Samaritan woman, met a few children, an adulterous 
woman, then did humanity rise three times in succession 
to the level of God.’ Three times? Nay, every time 
and all the time. For the Word had been made flesh and 
dwelt among men and they beheld His glory, the glory 
as of the only begotten of the Father full of grace and 
truth. 

From that last night of our Lord’s earthly life let us 
look back a few weeks to the hilltop where the disciples 
saw the Lord Jesus transfigured with a glory which was 
perhaps, as it were, the reflection of a transfigurement for 
Himself of the decease which He was to accomplish at 
Jerusalem. As Peter and James and John looked on 
with wondering awe, they became aware of the presence 
also of two great figures from Israel’s past, Moses and 
Elijah, instruments of the eternal Word of God, as that 
had been graciously made speech in Law and Prophecy, 
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and these talked with the Word made flesh. ‘Then there 
came a bright over-shadowing cloud, and a voice from 
the cloud which, as the disciples fell on their faces in 
human dismay, said to them: ‘ This is My Beloved 
Son . ..; hear ye Him.’ ‘ And when they lifted up their 
eyes, they saw no man, save Jesus only.’ 

Yes, and from that time onwards it has been enough 
to see Jesus only, for in Him ‘are hid all the treasures 
of wisdom and knowledge.’ It is a great thing that the 
Logos of God—His Wisdom and Will—should be 
made speech. It is an immeasurably greater thing that 
the Logos should be made flesh. It is a great thing 
that God should stoop to speak directly to our souls. 
But in order that He may be understood, He must, 
when He speaks, use human language. And human 
language is so poorly fitted to body forth the grace and 
majesty of the heart and will of God that, to preserve 
His meaning from misconstruction, He has to use 
paradox and contradiction. So God did not content 
Himself with the miracle of prophecy, but used the 
miracle of prophecy to prepare the way for the con- 
summate miracle of Incarnation. The revealing Will 
of God fashioned for itself a more speaking medium than 
speech itself. ‘The Word was made flesh. The heart, 
mind and will of God meets us in and as a human 
personality—a Man living for us, addressing us, dying 
and rising again for us, a Man in whom we see the 
paradoxes and contradictions held together in a harmony 
which, though it may never cease to baffle the intellect, 
is transparently real. In Jesus Christ we have a revela- 
tion that is absolute and final—so absolute that we can 
never fully comprehend it, and yet so luminous as to be 
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susceptible of indefinitely progressive apprehension—one 
that can speak to us the fitting word for every new 
personal dilemma and every fresh world situation. 

There is the uniqueness of Christianity. In halting 
speech we testify that in Jesus we have found and 
recognised the Word made flesh. And when the non- 
Christian world asks the modern form of Nathanael’s 
prejudiced question, ‘ Can there any good thing come 
out of Nazareth ? ’—when it asks, ‘ Can any spiritual 
good come out of the unspiritual West ?’ we too make 
the old reply, ‘ Come and see. Come to Jesus and see 
whether you do not find yourselves, even as we do, 
prostrated by Him in conscience-stricken self-abasement 
and then raised to your feet in the adoring confidence of 
the forgiven and the trusted.’ 

This is Christmas Eve, and we of this great company 
who, although from divers lands, are yet one family, 
‘born not of blood nor of the will of the flesh, nor of the 
will of man, but of God ’—all of us have our thoughts 
full of the quiet coming of the Lord, the still advent of 
the power that was to shake the world. 

There fared a mother driven forth 
Out of an inn to roam; 
In the place where she was homeless 
All men are at home. 
The crazy stable close at hand, 
With shaking timber and shifting sand, 
Grew a stronger thing to abide and stand 
Than the square stones of Rome. 

We looked back across the centuries to that harassed 
land of Palestine, smarting under indignities and op- 
pression, where nationalism and religious faith com- 
bined in the mystified prayer of every patriot: ‘ How 
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long, O Lord, how long?’ What was it for which they 
were looking ? 


They all were looking for a king 
To slay their foes and lift them high ; 
Thou cam/’st, a little baby thing, 

That made a woman cry. 

The Jews had been taking it for granted that, when 
the great day of divine intervention should dawn at last, 
God would come to avenge. But when that day did 
dawn, those who received grace to recognise its dawning 
discovered, with a bewilderment which changed into 
startled adoration, that God had come not to judge but 
to save. And He saved by placing Himself at men’s 
mercy, and accepting the worst that they could do to 
Him with a forgivingness of love that searched the 
conscience and melted the heart. From the earliest 
days mankind had been grudging God the loving 
obedience that is His right. All through the ages men 
had been outraging his sovereignty and doing their 
utmost to spoil His fair creation. And when at last the 
time came for God to vindicate Himself, the way He 
chose to do it was by placing Himself at man’s mercy 
without reserve! ‘ Thou cam’st, a little baby thing.’ 

There is doubtless a strong contrast between the 
helpless babe of Bethlehem and the ‘ prophet mighty 
in deed and word’ who had earned the trust of the 
disciples that walked to Emmaus and of all the apostles. 
It was that mightiness ‘in deed and word before God 
and all the people’ that established the faith of His 
followers—so much so that, when that mightiness seemed 
to fail, when the legions of angels did not appear to 
rescue Him and He submitted to arrest, their faith 
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temporarily failed and they all forsook Him and fled. 
But it was by choice that He was then helpless. He 
had come to earth to meet evil with a transcendent 
satyagraha. When man’s rejection of Him is definite, 
God wills to be helpless. It is a terrifying reflection 
that we can say ‘ No’ to the Word of God, even when 
that Word is made flesh. 

Of the many lines along which one might further 
pursue the great topic of the Incarnation, I will select 
one which of late years has increasingly tended to be 
the main groove of my thinking. I will speak of the 
splendid realism with which the message of the Incarna- 
tion endows our Christian Gospel. It enables us to 
look the darkest facts in the face without fear of their 
invalidating our faith, and to recognise frankly the 
rigour of our moral bondage because we know that the 
word which the Christ came to speak can shatter its 
uttermost rigidity. We who have, in meeting Jesus 
Christ, met God Himself, do not need to fear the facts, 
and so we can look them in the face without recourse 
to shams. How is that ? 

I do not need to talk about the dread plight of our 
world to-day. All of us here are awake to it. Now, 
suppose that amid this situation of appalling danger to 
civilisation our Gospel had nothing better to say than 
that, in spite of appearances, all must be right with the 
world because God is in His Heaven. If that saying 
contained the marrow of our Christian faith, the facts 
of to-day might shatter it. For who can look those 
facts in the face and yet believe that ‘ all’s right with the 
world’? But that is not our Christian faith. It has 
always been something very different. Even in days of 
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surface well-being, it has steadily proclaimed: ‘ God’s 
come to earth, for there’s something far wrong with the 
world.’ In times of complacency that message may 
have fallen on deaf ears, but now we welcome it. Per- 
ception of a world-plight so desperate that only God 
can deal with it is no disproof of our Gospel, but a 
demonstration of its realism. 

Not only in its recognition of the dread facts of evil 
and sin is our Christian faith realistic, but also in its 
gospel of God’s way of salvation. It teaches that human 
effort cannot bring to pass the ‘ new heaven and a new 
earth’ for which mankind is poignantly yearning. That 
is something which only God can give, and even He dare 
not give it until men become fit to be trusted with it. 
This is the profound meaning of the Old Testament 
story of a Creation and a Fall. The teaching is there 
put into the form of an imaginative picture of something 
that happened once upon a time—a story of how once 
upon a time man was trusted with a carefree life—the 
happy, carefree life of the Garden of Eden—but had to 
be deprived of it because he was found unfit. But the 
moral of this picture of a ‘ once upon a time’ is a moral 
for always, and we hear it driven home in the warnings 
and promises of prophet after prophet. Always the 
quality of the life of human experience must depend 
upon the quality of human fitness or unfitness. 

Realistically our faith recognises how seamed with 
tragedy is this world of ours, and bravely it acknowledges 
the discouraging reason for this tragicalness. With 
equal realism, however, it forbids us to exaggerate this 
evilness. It teaches that even in this sorrowful world all 
things work together for good to them that love God— 
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that because God is with them, out of even the most 
painful of earth’s evils they can win surpassing good. 
And it proves this teaching realistically by pointing to 
the example of Christ, who so faced the tragedy of defeat 
and crucifixion as to win out of it the supremest blessing 
for mankind. If we face our lesser ills in a like spirit, 
we also shall win through them great benefits for our 
fellows and ourselves. 

Yes, doubtless! But surely that is cold comfort for 
any sufferers unless such as be heroes and saints. Don’t 
we know ourselves too well to suppose that we can face 
the evils of this world as perfectly as Jesus did? Indeed, 
is it not too much to suppose that we shall always bring 
into operation, in our facing of these evils, even our 
own meagre best? Not only that, but even life’s better 
things we are prevented, by our wayward impulses and 
our selfishness, from turning to the best account. We 
resolve to do better next time. We resolve and we resolve. 
But experience proves the brittleness of such mere good 
resolutions, and the man who has made them oftenest is 
the man who is most tempted to lose faith in the use of 
striving. 

Let us look at this strange feebleness and at the In- 
carnate One’s way of dealing with it, and we shall gain 
a fresh impression of the realism of our Christian Gospel. 

Is it actually the fact that we have no stable power of 
will ? No, it is not the case entirely. There ave decisions 
of a kind that even we can make and carry out without 
wavering. For example, we can decide on a particular 
action and perform it. Also we can decide to make and 
keep arule. Something clear-cut and definite, something 
that does not need fresh deliberation each time—that we 
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can not only decide on but also carry out, But a vague 
and general purpose—like turning over a new leaf—like 
being always true to our best selves—like always behaving 
in the best manner we know—+that kind of good resolu- 
tion we cannot count on being faithful to. And nothing 
short of a perfected fidelity will make mankind fit to be 
trusted with new heavens and a new earth. 

Now, in what way has God, through His self-incarna- 
tion, dealt with this moral plight of man? Coming to 
us as Jesus, the Christ, He does not say anything so 
futile as: ‘Try to be good so that you may be trusted 
with a better world than this.” No, He says: ‘ Here is 
a clear-cut decision, of the kind that even you are able 
to make and stick to. Out of all races and lands I am 
gathering a great company of men, women and children 
who agree to accept me as their Leader and their absolute 
Lord, and whom I undertake to train into fitness to be 
trusted with the new heavens and new earth that I purpose. 
In that great company I offer, here and now, to enlist 
you as recruits. Are you willing to accept enlistment ? ’ 

Now, to say ‘ Yes’ to that invitation is not a vague 
and therefore brittle, good resolution. It is a plain, 
clear-cut decision which we can make and keep to, or 
can refuse to make. If we consent to accept enlistment, 
He does all the rest—all the training and transformation 
of habits that turn us into proved veterans. 

How does He do it ?) Can we understand how? ‘The 
answer is, I think, both yes and no. ‘There is something 
we can understand. We can understand a little of how 
His power operates. But how He possesses this power— 
that is His own secret. 


Towards an understanding of how Christ’s power 
VOL. VII.—Io 
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over us operates we can, I think, lay our finger upon at 
at least two factors. One is that He brings into our 
ordinary duties a new, inspiring meaning which renders 
them absorbingly interesting—so absorbent of our 
interest that, by comparison, our old self-indulgences 
lose their attractiveness. All our duties become errands 
with which our adored Leader has entrusted us, and we 
know that all of them are connected with His campaign 
against the evil which hinders mankind from being fit 
to be trusted with the longed-for perfect. It is a thrilling 
new life that we find ourselves admitted to. However 
commonplace we may be in our individual capacities, 
we are conscious of being trusted comrades in a great 
army which Christ is leading to world-wide victory. 
Another point in which the mode of operation of 
Christ’s power over us is open to our understanding is 
this. Before He had spoken to us of His offer of enlistment, 
we had grown so used to the misery and shame of per- 
petually broken good resolutions that we had begun to 
believe ourselves impotent and worthless. But when 
He speaks to us, in whom as He speaks we recognise 
very God—when we hear the word of forgiveness spoken 
by Him whom our sins crucified—when we discover 
that to Him who understands all our worthlessness we 
are nevertheless precious—and when we find that He 
who knows all about our proved weakness is yet ready 
at once to trust even us with errands to run for Him, 
then, while His forgiveness humbles us to the dust, His 
trusting of us restores in us a new and lowly kind of 
self-respect, releasing us from the paralysis of believing 
ourselves impotent. Far better than we do, He knows 
how spiritually and morally lame we have been, and 
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yet He says to us, ‘ Arise and walk.’ And looking into 
His eyes as He says this, we somehow know that, because 
He expects us to be able to walk, it must be true that 
we can. And in this new faith that we can, there is 
born the power to do it. 

Yes, but how comes it that when we look into His 
eyes, we believe what before was incredible? How 
comes it that when He offers Himself as Leader in the 
great Cause, and promises to make of us soldiers who 
will worthily serve that Cause and share in its victory, 
we believe him? Ah! that is His secret. That comes 
about just because Jesus is Jesus. We can understand, 
in measure, how Jesus, being what He is, can work in 
us the change that He works. But how He can be what 
He is—that we can never understand. ‘The unfathomable 
secret of Christianity is just Jesus Christ Himself, the 
Word made flesh. 

It is of the personality of Jesus Christ that our faith 
is born. It is on that personality that it rests—the 
utterly individual, gracious, challenging, unclassifiable 
Man that Jesus was. Our faith is not that very God, 
for the world’s redemption, became Man. That is not 
our faith ; that is theology. Again, our faith is not that 
a particular man, as winsome and yet as awe-inspiring 
as the gospel narratives describe, proclaimed the advent 
of the Reign of God, dared to act upon His faith, and 
willingly, in the service of His vocation, paid the 
penalty of death. That is not our Gospel ; it is history. 
Our faith is that very God became the special kind of 
personality that Jesus was; dedicated to the unique 
vocation to which Jesus knew Himself commissioned ; 
and that we are aware, with an immediacy of assurance 
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which we can never fully explain, that in Him we come 
face to face not merely with one ke God but with very 
God Himself. Christianity is the revolution that is 
wrought in the man who has learned to put adoring, 
enthusiastic trust in Jesus as the one Leader under whom 
there is any hope of humanity or any hope for himself— 
to put this trust in Jesus because of the Man He was 
and because of what He said and did. 

My Hindu friends ask me: Why insist on Jesus as 
the only Captain of Salvation? Why not Rama instead, 
or Krishna, or some other incarnation, either past or 
yet to come? ‘The question bewilders me by its lack 
of realism. I say to these friends : Would you dream of 
putting a similar question to a German National Socialist, 
or to an Italian Fascist ? Would you say to the National 
Socialist, Why not trust a Mussolini instead of a Hitler 
as the captain of your country’s political salvation ? 
Would he not reply, ‘No, I trust Hitler because he is 
Hitler’? And do you, my Hindu friends, really ask 
me, who have learned to have hope for the world and 
for myself only because I have known the amazing and 
splendid Jesus Christ, to transfer my confidence to 
another leader, or to admit that it can make no difference 
to what incarnation the world pins its faith ? 

Let us think for one moment of the transformation 
which faith in Hitler has wrought in the German people in 
afew short years. What a change from despair to hope! 
What a release from national humiliation into national 
self-respect ! What an outburst of virile energy! And 
now let us ask ourselves how it would be if the whole 
Christian Church really put absolute faith in Jesus as 
the absolutely competent Captain of Salvation, and 


THE WORD MADE FLESH 143 


yielded Him an utterness of eager allegiance. O, that 
we all were constantly athrill with desire to be sent on 
His errands and, like runners lined up at the starting- 
post in a race, were tremblingly eager for the word ‘ Go,’ 
no matter how costly the commission may be ! 

With parted lips and outstretched hands, 

And listening ears Thy servant stands, 

Call Thou early, call Thou late, 

To Thy great service dedicate. 

Alas, that spirit is not found in any of us all the time, 
and in many of Christ’s visible Church, perhaps, never. 
But, like Gideon, the Captain of our Salvation can 
conquer better by using the eager few than by depend- 
ing on the lukewarm many. And to His real Church 
He speaks words of quiet confidence: ‘ Fear not, little 
flock ; for it is your Father’s good pleasure to give you 
the Kingdom.’ 

To be a true member of the Church, our Lord’s New 
Israel, is a costly blessedness ; for the truer that Church 
is, the more must the storms beat against it. When 
Simon was first brought to the Master, Jesus, seeing in 
him with prophetic eye the new man in Christ Jesus 
that he was to become, said to him: ‘ You are Simon, 
the son of John, but you shall be called Peter, man of 
granite.’ Later, when Simon’s great confessions dis- 
closed that the metamorphosis of his nature was already 
begun, the Lord said to him, You ave man of granite, 
and on this granite I will build My Church and the 
gates of Hades shall not prevail against it. It is only of 
the strong granite of new men in Christ Jesus that the 
Lord will build His Church, for He knows the deadly 
assaults that it must suffer. He Himself went through 
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the fires. Of the dread agony of Gethsemane I cannot 
doubt but that one part was this—the thought that by 
refusing to evade the impending arrest and crucifixion, 
He was enabling His beloved nation to consummate 
the great apostasy which would mean their forfeiture of 
that national ministry in the Reign of God which, 
through the prophets, had been offered them. There 
are many of us here—it is a dread possibility which in 
soberness we cannot deny—there are many of us here 
who may have to witness the eclipse for our own people 
of a national vocation that might have been ours. ‘That 
world war, on the brink of which we were so lately 
poised, may still eventuate, with results which we 
shudder to imagine. God grant it may not—and so 
infinite are His resources that He may yet hear our 
penitent prayers and stay His judgment; but as 
Christian men we must look the ghastly possibility in 
the face and be ready, should it come, to meet it with- 
out losing our faith in God. But whether or not—and 
God grant it be not—whether or not hell is going to be 
let loose, until our vaunted civilisation ‘ reels back into 
the beast,’ there is one thing that cannot possibly be 
destroyed, and that is the real Church of Christ. The 
rain may descend, and the floods come, and the winds 
blow and beat upon the Church, but the real Church 
will not fall. For it is founded upon a rock; and that 
rock is our matchless Jesus, Who was ‘The Word 
made flesh.’ 


XVII 
TRIUMPH OF THE GOSPEL 
PauL S. RANGARAMANUJAM, INDIA 


| bie DIA to-day is most concerned about the redemption 

of the vast mass of people called the outcastes. 
Great and serious endeavours are being made with nation- 
wide programmes of service for their uplift and ameliora- 
tion. It is no wonder that in the providence of God the 
Church to-day is called into the service of the depressed 
classes in what is called the Christian mass movements. 
In this work we see unmistakable signs of the supernatural 
working of the grace and power of God. A few brief 
accounts of recent happenings will show how these people 
are finding their way to Christ, and having come into the 
Church how they are beginning to witness and serve 
Christ themselves. 

At an annual Hindu festival: tens of thousands of 
pilgrims were gathered. ‘The Christian preachers in 
groups were preaching and selling gospel portions in 
different parts of the temple area. Vast crowds gathered 
round them to hear the Gospel. In the night magic- 
lantern slides on the life of Jesus were shown, and when 
the Crucifixion was put on the screen after a minute’s 
silence a lyric was sung but no words spoken. When the 
service was over and the preachers were going to their 


homes for rest a small group followed them. ‘They sat 
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and conversed further till the small hours of the morning. 
At the close these representatives of a few villages said 
‘We came to fulfil our vow and offer sacrifices at this 
shrine. But we have now found the true God and our 
Saviour. Will you come and teach us so that we may 
become Christians ?’ It had not been possible to do more 
than pay a quarterly visit to preach. But these preachers 
then continually visited eight or ten related villages and 
after eight months brought the first village for baptism. 
Abraham, the leader of this group, has made a request for 
two workers to go with him preaching and witnessing 
in the other villages. 

In another village where there is a temple of the small- 
pox goddess and the men do duties as priests, the Gospel 
has been preached for years with no effect—fearful and 
weird noises filled the hamlet as the whole life was centred 
round this shrine and its ceremonies. A Christian girl 
was married into this village. Regular prayers and services 
were held in her home, but more by the witness of the 
faith and devotion of this girl, one by one now the whole 
village has been won to Christ. And they are a witnessing 
church. 

In mass movements it is through persecution and trials 
that the faith of the Christians is being tested and built 
up. Some families of leather workers became Christians 
in another village. ‘The caste people, their landlords, 
asked them to renounce Christianity. And as they would 
not, boycotted them from field work and refused to pay 
their wages. Finding that even then they did not renounce 
their faith in Christ the caste people, greatly incensed, 
came one evening with sticks and stones and beat and 
drove away the people and set fire to all their houses. 
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Left desolate they came and complained. A case in the 
court resulted in the imprisonment of some of the leading 
men for foisting a false case against the landlords on the 
strength of the support of missionaries. Those who 
remained still continued with calm courage and patient 
faith. When the men returned after the expiry of the 
term of imprisonment the village thanksgiving festival 
was held and the caste people and landlords came acknow- 
ledging the wrong they had done and wanting to be 
friendly. As a token of their sincerity they helped the 
Christians with gifts for the thanksgiving festival. By 
baptism of blood and fire often they have to find their 
way to Christ. ‘ These are they which came out of the 
great tribulation, and they washed their robes and made 
them white in the blood of the lamb’; the multitudes 
of outcastes, the ransomed of the Lord as they come 
with singing into Zion. Many others are beginning 
to follow in their wake. It is God’s doing and wonderful 
in our eyes that through the work and witness of this 
Church, Christ will become more fully the Saviour of 
India. 


Dr ERNST VERWIEBE, SUMATRA 


If we look over the mission fields of the world it is often 
as though we are looking into the very workshop of our 
God. Sometimes we see Him working to bring men and 
women to the obedience of the faith. In these few 
moments we shall look at Christ conquering the hearts of 
men in Batakland. ‘There was a man, called Dja Lolosan, 
crossing the country seeking a job. Once he had to spend 
a night in a Christian village. In the evening he was 
sitting beside one of the little wooden village houses and 
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there he heard things he had never heard before. In 
the house lay a dead man and there were men and women 
singing and a preacher spoke about the hope of those who 
believe in Christ Jesus. Again and again he heard the 
words : Christ has come and he has vanquished death, 
Christ puts living hope in the hearts of his disciples. . 

These words fell into the heart of Dja Lolosan, the 
Muslim, but because he was a foreigner he did not risk 
asking anyone although he wanted to know more about 
this Jesus. . . . As he travelled on he always kept in his 
mind the words: Christ is the conqueror of death. 
After months, when he came back to his village, he asked 
the Muslim priests about the things he had heard. But 
they said: ‘O, surely, it is the story of Christ, but it 
is not true, it is invented by the Christians to betray men, 
it is mere superstition.” But Dja Lolosan was not content 
with this answer, he could not forget the words of the 
preacher at the funeral. When weeks afterwards the 
missionary, who lived more than sixty miles away, passed 
through his village, Dja Lolosan went to him and said : 
‘May I ask you something ?’ ‘ Surely you can.’ “Is it 
true that Christ Jesus rose from death?’ ‘ It is true!’ 
‘'Tell me more about Jesus,’ and the missionary told 
him about Jesus’ life, death and resurrection. Djya 
Lolosan asked many things, and at the end of this con- 
versation had only two questions: ‘Is all you said about 
Christ true also for me the Muslim ?’ ‘ It is.’ And then : 
“How can I get it?’ ‘ Let us pray together, that the 
Lord Himself may give it into your heart.’ After a 
heart-felt prayer Dja Lolosan stood up, caught the hands 
of the missionary and said: ‘ Now I know and feel 
it is all true and real also for me. Please, baptise me.’ 
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It was rather difficult to make clear to Dja Lolosan, that 
he must first study and prepare himself for baptism. 
But finally he said: ‘If it is so, I will try to bring my 
wife and also my fellow-villagers to Christ, that we can be 
baptised together. Although the Muslim priests tried to 
persuade and to prevent him, he held out. At the 
beginning of this year he and his family and also twenty- 
one other families of his village were baptised. ‘They all 
were won for Christ by the witness of Dja Lolosan and 
to-day a nice little church stands amongst the Muslim 
mosques in this area. Christ Himself had by His Holy 
Spirit here founded His church, He is the victor. 

In the heart of Sumatra is the marvellous and famous 
Lake of Toba. On its shores in some parts until to-day 
there are very strong citadels of heathenism. Last year 
one of these citadels surrendered to Christ. For more 
than thirty years missionaries and Batak preachers had 
presented the Gospel to the inhabitants. But they had 
always rejected it. Last year, however, when nobody 
expected it, the chief priest came to the missionary and 
declared: ‘For more than thirty years I have rejected 
the Lord, but now I feel I can no longer resist! I and 
my thirty helpers with me, we will become Christians, 
please teach us for Holy Baptism!’ When it became 
known, there were immediately three hundred villagers, 
who also wished to be baptised, but who had been 
afraid until now of the chief priest and his magic power. 
Now they came. When they were learning for baptism 
there came a great temptation to these primitive, illiterate 
people. For a long time it did not rain, and rain was so 
urgently needed for their rice fields. Heathen men 
came and said: ‘ It is the old god, who takes vengeance, 
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because you left him; come back.’ Some of the people 
began to doubt and became unsettled. ‘They wanted to 
recant, but the chief priest declared: ‘ Whatever may 
happen, I will be faithful and loyal to Christ.’ It was a 
deep spiritual struggle, but Christ strengthened these 
men on their first steps towards Him. ‘They endured, 
and last Christmas more than three hundred confessed 
with a joyful heart their belief in Christ and received the 
Holy Baptism. ‘The little church, erected thirty years 
ago but scarcely used, was too small, and so under the 
old trees we had a wonderful gathering in the open air. 
To-day these young Christians are gathered for the first 
time to have a Christmas Day together and to praise, with 
all members of His Church, the Lord who became flesh 
to save us from darkness. Now they know and confess 
that Christ is the victor. 


PROFESSOR G. BAEZ CAMARGO, MEXICO 


The Cross first came to Latin America accompanied 
by the sword. For the conquered races it was the sign 
of the conquering race. Then, during the four centuries 
which followed the conquest, its meaning has been 
obscured and confused by the remnants of the ancient 
heathen cults in the soul and religious practices of the 
multitude. But now the Cross is taking on a new mean- 
ing through the witness and work of the Protestant 
churches scattered all over Latin America. Numerically, 
they may be considered insignificant. ‘The Protestant 
population is only about one per cent. But spiritually and 
ethically, Latin American Protestantism is a powerful 
influence in the shaping of the destinies of that large 
portion of the world. 
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In lands where the word of God has been unknown 
amongst the people, the agencies of the Bible Societies 
of the United States and Great Britain are distributing 
each year thousands and thousands of Bibles and portions, 
and every year sets a new record in this distribution. 
The Protestant minority has been able to influence even 
the social and political life. During recent disturbances 
in Cuba, a Christian student leader was able oftentimes 
to prevent his comrades from resorting to violence. The 
outstanding revolutionary leader in South America, a 
Peruvian, formerly a teacher in one of our mission schools, 
has been greatly influenced in his social and ethical views 
by his private study and meditation of the Scriptures. 
Recent anti-religious trends in Mexico have resulted in 
a widespread interest in religion and a new and challenging 
opportunity for the Christian message. 

The life of the churches is being strengthened and 
renewed and a new sense of the urgency of co-operation 
is bringing them together for common action and fellow- 
ship. The churches in Argentina, Uruguay and Paraguay 
are organising a Protestant confederation similar to the 
one already existing in Brazil and to the National Council 
of Mexico. It was the study of the Bible and the reading 
of a religious periodical which gave rise in Peru to an 
indigenous church. In Brazil we find the very striking 
instance of a church which from its very beginning has 
been not only truly indigenous but also self-supporting 
and self-governing. Another church in Brazil has sent 
and is supporting a missionary to Angola in Africa. The 
rural churches in Puerto Rico are now building their 
chapels practically without outside help, in their effort 
towards self-support. In these and other ways the 
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churches are preparing themselves for a more effective 
witness in preaching and service. 

A prominent South American writer, Ricardo Rojas, 
in his book, The Invisible Christ, rings out a summons to 
richer inner life. To-day being Christmas, I am reminded 
of his call to open wide our hearts, that Christ may be 
reborn in them, a new and inner Bethlehem. 

In the words of a leading Mexican philosopher, 
Antonio Caso: ‘ The arms of the Cross are still strong 
enough to trust our destinies on them.’ ‘This Cross of 
Christ is coming to be, through the witness of the Pro- 
testant minority, not the sign of imperialistic conquest, 
not the sign of superstition, but the triumphant sign of 
redeeming Love. 


Miss PAO-SWEN ‘TSENG, CHINA 


Friends, though Christ was born nearly 2000 years ago, 
His spirit is still working and modern miracles are still 
to be found. Let me give you three instances. 

First, take my country China. China is one of the 
oldest and most conservative countries in the world. 
She was proud of her civilisation and resisted vigorously 
any foreign influences. She resisted Christianity in 1900 
and again in 1927, yet less than five years after the 
nationalist régime, the leader of China, Generalissimo 
Chiang Kai-Shek was baptised into the Christian Church. 
Now he and Madame Chiang are most earnest Christians. 
They not only seek guidance from God in all the national 
and state affairs themselves, but also give opportunity 
to Christians to offer their service both in and outside 
the Government. Through our national crisis, their 
dependence and waiting upon God have been an inspira- 
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tion to many. ‘The country instead of resisting Chris- 
tianity has become very receptive. ‘This is surely God’s 
own working. 

Secondly, take my province Hunan, the province 
which Hudson Taylor tried to enter for twenty years. 
The Hunanese resisted him. Finally he did come to 
Changsha (which is my city) but only to die. Now there 
are more than fifteen missionary societies in Hunan and 
the students in Hunan are particularly keen to study 
religious problems and to enquire into the Christian way 
of life. The churches too have rendered very remarkable 
service during the Sino-Japanese War in relief work 
among refugees and wounded soldiers. ‘The province 
is now quite responsive and ready to take in His 
~ word. 

Thirdly, I may be forgiven if I will take my own 
family as an instance. My great-grandfather, the 
Marquis Tseng Kuo Fan who helped to sign the Tientsin 
treaty which enabled Christian missionaries to pro- 
pagate the Gospel in interior China, was much blamed 
by his own countrymen for this act. Then his grandson 
—my uncle—was Premier Li Hung Chang’s secretary 
when Li signed the treaty after the Boxer riots. So, to 
say the least, the T'seng’s reaction toward Christianity 
was not unfavourable. Yet to-day several of my cousins 
have joined the Christian faith, even Marquis Tseng’s 
own daughter has become a Christian. My family 
moreover went to the length of giving my great-grand- 
father’s Memorial Temple as a site for a Christian 
school. Is not this most wonderful? So, friends, we 
still have miracles. We must believe that Christ’s 
spirit is still working in spite of the fact that the world 
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seems so torn with hatred and war. Let us be of good 
cheer for He has conquered the world. 


K. L. KIsosONKOLE, UGANDA 


This being a missionary conference, I should like to 
pay a high tribute to the work that was done in my 
country, Uganda, by the missionaries, who underwent 
every kind of difficulty that ever was faced by any man: 
the difficulty of travelling, of language, of food, of 
climate and health, of dangerous situation, of loneliness 
and many others. But in spite of all that, they achieved 
something great, something wonderful. They trans- 
lated our language into writing. ‘They gave us the 
Bible in our language. ‘They were the pioneers of 
education, of medical work and of agriculture on which 
the wealth of the country to-day depends. In a word 
they brought light—above all, the knowledge of the 
Son of God, to the heart of darkest Africa. 

‘The people that walked in darkness have seen a great 
light; they that dwell in the land of the shadow of 
death, upon them hath light shined.’ As the lamp shines 
brightly in the darkness, so we, who live in what was 
once known as the darkest continent, do see the triumph 
of Christ very vividly. Our fathers bear witness to the 
victory of the Cross. They saw the weak becoming 
strong. For example, many of you have heard of the 
three boy martyrs, who had their limbs cut off and 
were then burnt alive. The youngest of them, who is 
said to have been about twelve, instead of shrinking, 
boldly said to his executioner who was a Mohammedan, 
‘Is the God of Mohammed not kind? Why do you 
not kill us straight off?’ Or take a glance at a scene 
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when forty or more Christians were being burnt alive 
they only raised their voices in loud prayers and 


- singing—a thing that made a deep impression on 
all present, including the executioners, and _ they 


realised that the power of Christ was stronger than 
death itself. 

Now, here is a living testimony to the triumph of 
Christ. A layman heard the voice calling him to go to 
the Congo forest and he went. ‘There for many years 
he worked in obscurity though not without dangers and 
difficulties. One day he was beaten almost to death, 
and was thrown outside either to die in a few minutes 
or to be eaten by wild animals at night. Fortunately 
he was dragged into a hut by a woman who had been 
touched by this man’s preaching, and she nursed him 
back to life. As soon as he was able to walk he went to 
his church and sounded the drum to call the people for 
worship. Naturally people thought he had risen from 
the dead, and many of them believed in the God of 
Apolo Kivebulaya, who could raise him from the 
dead. 

Apolo Kivebulaya never saw the inside of a class- 
room, but was instructed by God, as he was wont to 
say. Nevertheless he founded the Church of Christ 
in the land of the Pygmies. He translated portions of 
the Bible into their language. He built schools for them 
and every gift he got from his friends in England he 
gave it or spent it on his flock. He died penniless. 
His work was very much appreciated while he was still 
alive. The Church of Uganda made him a canon. 
And again upon this Canon Apolo Kivebulaya, a man 
of strong faith, of very humble nature and of low birth, 
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the Church Missionary Society in England conferred 
the honour of vice-presidency. ‘ He hath put down the 
mighty from their seats, and exalted them of low degree.’ 
After his death the work that he was doing by himself 
was found to require not less than three ministers to 
carry it on. 

Christ’s saving power is still at work. ‘There is no 
time to tell you of congregations in churches who break 
out into sobs and tears having been convicted of their 
sins. Men and women who used to believe in fetishes 
and witchcraft do give them up in public and set fire 
to them—declaring Christ to be their Master and their 
life. I saw one of these men witnessing for Christ who 
said, ‘ The power of darkness can enable a person to 
kill his fellow men, no doubt, but Satan has no power 
on the children of God, for I tried to bewitch a minister 
who tried to convert me, but I failed completely.’ This 
man, Daudi, who destroyed many a life before, now by 
his witness saves many lives from damnation. 

In the Church in Uganda there goes on a deepening 
of the Christian experience in some and a new spiritual 
awakening in others. One visitor to Uganda was heard 
to say, about one of the C.M.S. schools there, that 
King’s College, Budo, was one of those places where 
one was likely to meet with Jesus at any time. But the 
motto of that school is ‘ So little done, so much to do.’ 
What a lot there is to be done in Uganda. ‘There 
by the waters of Victoria Nyanza there are men and 
women lying wounded on the battlefield of economic 
warfare. There are many who are still walking in the 
shadow of ignorance, of superstitions, of fear and of 
lukewarmness. 
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Who will go there to further the Kingdom of 
God? 


THE Rev. ROBERT C. MACKIE, WoRLD’s STUDENT 
CHRISTIAN FEDERATION 


There is a famous inscription in St Paul’s Cathedral, 
London, to the architect, Sir Christopher Wren, which 
reads ‘Si monumentum requiris circumspice ’"—‘ If you 
seek his memorial, look around you.’ If you to-day seek 
evidence of the triumphs of Christ in the student world, 
look around you in this gathering. I fancy that if our 
Chairman were to call upon those to stand who had first 
seen a vision of the Church Universal in contact with 
the Student Christian Movements of their own countries, 
a great company of you would rise to your feet. I am 
not here to-day, however, to speak about the past, but 
about the present, and I wish to speak of three things in 
the student world to-day. 

Firstly about the Bible. A few months ago I received 
a letter from China from a recent member of the British 
Student Movement, who had gone to live and work 
amongst his fellow students in that country. He wrote 
“We are studying the New Testament in a sand-bagged 
basement’ and then added with shrewd insight—‘ not 
such a bad place to study the New Testament in.’ Not 
only in suffering China but in many parts of the world 
thinking students feel that they are living in sand-bagged 
basements. ‘They are terribly uncertain as to what the 
immediate future has in store for them. In that situation 
the Bible is coming into its own. Slowly but steadily the 
number of men and women increases, for whom it is 
no longer a pious manual, the reading of which will keep 
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them out of harm’s way, but the one place to which they 
can go for an understanding of the situation in which they 
find themselves and for marching orders. 

Secondly about the fellowship of the Christian Church. 
Two months ago I met the leaders of the Student Chris- 
tian Movement in Prague, at a time when they were 
deeply wounded and bitterly disillusioned, politically. 
I asked them what I could say that would be of any use. 
They replied ‘Tell us about the Student Christian 
Movement in Germany, and how it has lived in these 
last years. ‘They can help us most now.’ There never 
was a time when Christian groups of students through- 
out the world were more conscious of their unity in 
Christ. 

Thirdly about pioneering. You have read in your 
newspapers last week of that strip of country in Central 
Europe, sometimes called Sub-Carpathia and sometimes 
Ruthenia, whose future is still so uncertain. Last August 
representatives of the Russian Student Christian Move- 
ment in emigration visited that country and arranged a 
conference for Orthodox young people, who had scarcely 
had any touch with the outside world for many years. 
The conference was inténded for 80: 500 wanted to 
come, and a compromise was effected at 160. The 
delegates ranged from little children to grown men and 
women, and it was a time of deep religious conference. 
From every country to-day come reports of how students 
are endeavouring to reach out to their fellow students 
with the message of the Christian gospel. It is perhaps 
not without significance that the title of the Youth 
Conference to take place at Amsterdam next summer 
is Christus Victor. 
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Dr E. STANLEY JONES 


I have just returned from the Student Mission to 
America. We distinctly said it was to be a university 
mission which included professors. We thought they 
needed it too. As I left the ashram in the Himalaya 
Mountains, there was a farewell, and they had marked 
on a map of the world a line to Australia, America and 
then back. At the top there were written these words : 
‘Brother Stanley’s Third Missionary Journey.’ You 
see the tide of missions has turned. We are giving back 
what has been given. 

Under the Federal Council of the Churches of Christ 
in America, the Young Men’s Christian Association, 
and the Student Volunteer Movement, we tried to bring 
a wide impact of the Christian forces of America on the 
educated mind. It has been slipping. We took fifteen 
state universities, a week in each, trying to touch the 
whole situation—classrooms, faculty meetings, fraternities, 
sororities and, in the evenings, mass meetings where 
we had four classes. One class would be those who 
should go away to think it over and decide with God ; 
another class those who should see some of us person- 
ally ; a third class which said they had questions to ask ; 
and the fourth class which said ‘ we haven’t any questions, 
but we would like to know the steps.’ The last two 
classes were asked to remain after the others had 
gone. 

A good many people thought we would mess things up 
and would never be able to get back into those universi- 
ties again. A great many questions were gathered as 
we went among the universities of America, but almost 
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always the fundamental question was this: ‘ Will this 
thing work?’ ‘Isn’t it an impossible idealism?’ ‘ Do 
we not have to turn to some other way for the realities 
of life ?’ 

In Russia a few years ago, a very intelligent actress 
was talking to me, and she said, ‘I suppose you are a 
religious man?’ I said, ‘ Yes, I suppose I am.’ She 
said, ‘ You are religious because you are weak. You 
want somebody to hold your hands.’ ‘I think really 
you are wrong about the matter,’ I said, ‘I don’t want 
God to hold my hands; I want Him to strengthen 
my arm so that I may hold somebody else’s hand in 
human helpfulness.’ ‘ An idealist ?’ she asked. ‘ Quite 
the reverse; I am a realist.’ ‘Isn’t idealism realism, 
and isn’t communism realism?’ And this question I 
found everywhere. ‘That is the central thing we must 
meet to-day, and it is well to turn to see if we have 
something which is real and not idealistic. 

After studying this for a few years, I came to the con- 
clusion if I was going to be a Christian I must be a 
realist, for Christ was one. He was not teaching a set of 
ideals apart from life. You cannot tell where His words 
ended and His deeds began. Deeds and words together 
become word made flesh, a fact. ‘ And this shall be a 
sign unto you. Ye shall find a babe.’ The sign was a 
fact, not an idea, the act of Incarnation. And that is 
the central sign in Christianity—a fact and an act. Well, 
it has worked. He did not argue the power of prayer, 
but went out and prayed, all night sometimes, and in the 
morning the presence of God was revealed—a fact. He 
did not say the path of sacrifice was right, but He went 
to the Cross. ‘That was a fact. There He hangs upon 
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the Cross, a vast question mark. ‘My God, why?’ 
All our questioning gathered up into that question. 

How far can force go in the world? It can go a long 
way ; it put that Man on His cross. 

How far can injustice go? He can be taken from 
court to court and be denied justice, and at the end 
tortured as a malefactor. 

How long can misquotation go? He was crucified on 
misquotation. 

How far can a man see his life’s work go to crash? 
He saw His. 

How far can man seem to disregard God and man? 
A long way, until the cry is forced out, ‘My God, 
veh eat ea gid 

He raised these questions of our day, not academically, 
but within life itself. What was the answer? As the 
questions were asked in life, they must be answered in 
life. ‘The Cross raised the questions, and the Resurrec- 
tion answered them out of the heart of reality. 

How far can force go? A long way to-day ; to-morrow 
it can be triumphant ; but the third day it breaks itself 
upon the fact of God. 

How far can injustice go? ‘To-day a long way and 
to-morrow ; but the third day, God’s justice speaks, 
and His is the last word. 

How far can misquotation go? A long way to-day 
and to-morrow, but the third day the eternal truth of 
God speaks. 

How far can we be deserted of God and man? ‘To- 
day and to-morrow the clouds, and the third day an 
Easter morning and the touch of His presence. The 
answers had to come out of life. It wouldn’t have been 


162 ADDRESSES 


enough to say He rose again, suffered death spiritually, 
because the question was asked in body, and the answer 
had to be a body answer. One of the things which has 
deeply impressed me as I have gone across the world, 
is just that fact—vast realism, stark realism. 

Take the question of forgiving your enemies and 
loving them. Men say it won’t work. It is all right to 
talk about it, but it won’t work. We have to treat our 
enemies rough. It is a world of realism. I believe the 
world to-day is suffering from a realism which came out 
of the Versailles ‘Treaty and is poisoning the world at 
the present moment. I have no idea of distributing 
guilt, if I knew where to put it—which I don’t—but let 
others confess their own sins. When the Versailles 
Treaty was being signed I said these words, ‘In the 
shadow of that peace treaty stands the Man. If they 
will read His mind into that treaty it will stand ; if they 
refuse to read His mind and read hate and revenge into 
it, it will be a scrap of paper which time will come along 
and scrap.’ They refused His mind, and that treaty is 
dead. 

At the close of the wars of Napoleon, the Duke of 
Wellington stood so high in the thought of England, 
they said, ‘You make the peace treaty.’ ‘All right, 
then, the first thing in the treaty shall be that France 
shall live.’ The first thing we said in the treaty was that 
Germany should be downed, and we read hate and 
revenge into it. When General Smuts signed that treaty 
he walked away saying, ‘ They don’t know how to treat 
a fallen foe.’ We were producing this hour out of our 
hate and revenge, at least in part. Suppose at the end 
of that war we should have said, ‘ We have been fools 
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together ; let’s be Christians; let’s forgive. We will 
help to heal Germany, and Germany will help to heal 
us.’ We wouldn’t be drifting toward the brink of war 
to-day, and that so-called realism which was read into 
that treaty has turned out not to work. The universe 
is made for love, not hate, and in the end love is stronger 
than hate and will wear it down. On this Christmas 
Day, I would like also to say I think one of the major 
wrongs done in that treaty was the fact that the question 
was raised about race equality. The representative of 
my country refused to acknowledge race equality. I 
believe that poisoned the relationship of Japan and the 
rest of the world and started Japan on the idea of saying : 
‘ You say we’are not as good? We will be better.’ Not 
entirely, but in large measure, it is responsible for this 
hour. I believe that you and I were made for love, and 
the only way to live is by love. You know the story of 
the woman who was hating somebody and suckling her 
child at her breast; the child fell dead at the breast, 
poisoned by the hate which got into her milk. A scientist 
said the other day he could produce stomach ulcers 
through anger ; itis poison. The laws of the constitution 
of God are written in your being and in mine: ‘ ‘Thou 
shalt not hate, thou shalt love.’ Some day the scientists 
are going to put it all before us: This is the way to live 
and work ; and we will say, ‘ That is Christian.’ They 
will say, ‘I don’t know whether it is Christian or not, 
but that is the way life works.’ A great surgeon said 
to me, ‘I find that the Kingdom of God is also within 
the tissues of man’s body. Life will not work on the 
basis of self-interest.’ 

What then are we to preach? A realism founded 
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upon the Gospel of Jesus Christ, a fact out of life speak- 
ing the fact, and if we can come to the world with a 
realism which says, ‘ Try life and see how it works.’ 
You will find it won’t work except in God’s way. You 
say, ‘I won’t love my neighbour as I love myself.’ All 
right, don’t. But if you don’t, you cannot get along 
with your neighbour. You say, ‘I will live selfishly.’ 
All right, you may; but if you do you will not save 
your life, you will lose it. It will disintegrate. It will 
go to pieces. They tell me that cancer cells are cells 
which have turned selfish, refuse to serve, and therefore 
make others serve them. Kilpatrick, the great education- 
alist, said the centre of discovered education is, ‘ He that 
saveth his life shall lose it, and he that loseth his life 
shall find it.’ The thing to say as we go out of this 
conference is that the sum total of the things which are 
right is behind this message—the message of the realism 
of Christ. And we must give it as a head-on message 
to the world’s need, for I tell you it is a world that has 
rejected the fact of God. And they have got to face this 
again within themselves, for life will not work except in 
God’s way. And that way you see in the face of Jesus 
Christ, who is the way, the truth and the life. 


XVIII 


SUPREME OBLIGATION OF THE TAMBARAM 
DELEGATES 


Dr JoHN R. Mott, CHAIRMAN 


| bee this the closing hour, it is fitting that we look both 

backward and forward. ‘To guide us in this 
meditation I bring you the searching word of Christ—a 
word which came to me in the watches of the night—‘ To 
whomsoever much has been given of him shall much be 
required.’ All of you who have pondered God’s dealings 
with us at Tambaram and in all that has led up to this 
creative gathering will agree with me that much indeed 
has been given to us—not something ordinary but 
something truly extraordinary. 

Among the wonderful things which have been bestowed 
upon us we think at once of the privilege of living in a 
time like the present in the unfolding of God’s plans 
across the world. What does it mean that we have been 
permitted to come together in the face of such unparalleled 
opportunity, grave danger and creative possibilities ? 
Have we not here seen unmistakable signs that we are 
on the threshold of a veritable new era? How true it is 
also that we are in the midst of unexampled testings. 
Like St James, we should regard this as high privilege 
and with him should sound the authentic Christian note, 
‘Count it all joy when you ad yourselves in the mids 
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of manifold trials.. St Peter used almost the same 
language out of the depths of similar testing experience, 
‘ Rejoice greatly though now for a while if need be you 
find yourselves hard pressed by manifold trials.’ Students 
of history here know that periods of creation have been 
periods of greatest suffering and testing. Martin Luther 
said that before every great opportunity God sent to him 
some special trial. Therefore, one of the grounds of my 
confidence that the world mission is entering upon an 
experience which will transcend anything which we have 
known in the past is the fact that we have been passing 
through and are still in the midst of literally world-wide 
depression, suffering and testing. 

There has been given to us here these days, fresh 
knowledge, new insight and deeper understanding 
regarding our world, our time, our mission, our obliga- 
tion and our resources. This has been true whether we 
have in mind the weighty volumes, notably that of Dr 
Kraemer, and countless brochures and scientific studies 
in preparation for 'ambaram, or the discussions in the 
network of section and group meetings, or the addresses 
in plenary sessions, or the fruitful sharing of experience 
with one another. When in all our lives have we been 
exposed to such a blaze of light, of essential truth on 
vital matters pertaining to the Kingdom of God? Truly 
not fragments, not little things, but much has been 
bestowed upon us. We have indeed been greatly en- 
riched. Never in the annals of the Christian Church 
has there been an assembly called upon to face such a 
mass of essential information bearing on the propagation 
of the Christian faith. 

Another thing granted us here at Tambaram, and that 
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most precious, has been a greatly enlarged fellowship. 
Let each one of us test this for himself. Think of the 
individuals whom you have met intimately these days 
whom you did not know when we assembled on Decem- 
ber 12. Compare the number of races, nationalities, 
communions and cultural backgrounds with which you 
have for the first time established contacts with the 
number you knew when you came here less than 
three weeks ago. What personal, vivid, tender and 
inspiring meaning all this assumes in view of the strands 
of understanding and friendship woven between your 
own heart and the hearts of others. We have entered 
not only into a greatly enlarged fellowship but also 
into a deepened fellowship. St Paul prayed that he 
might not only know Christ but that he might know the 
fellowship of His sufferings. We have had to quite a 
unique degree the sacred privilege of entering into 
fellowship with the sufferings not simply of individuals 
but of whole peoples. How much more profoundly we 
have experienced the truth that, if one member of the 
body suffers the other members also suffer. We go from 
this place, therefore, with a greatly deepened fellowship. 
We can never be the same as when we came. We would 
be unchristian were this not the case, because the suffer- 
ings of Christ’s people are also His. 

To whomsoever much has been given reminds us of 
the great vistas of opportunity which have been opened 
up to us in this world-wide gathering. These reach into 
every continent, every nation, every island represented 
here. We have had not only commanding visions of vast, 
unreached multitudes but also of significant areas and 
relationships of life not yet brought under the sway of 
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Christ. Our visions are the strength of our lives. And 
what tragic meaning that Old Testament word has 
assumed these days : ‘ Where there is no vision the people 
perish ’—not merely individuals, but whole peoples. 
Of one thing we have come to be sure, and that is that 
where to-day peoples are perishing and departments of 
human life are becoming pagan, it means that there are 
not enough Christians living on the mount of vision. 
Thank God many of us have been brought to that mount ! 
May we not be disobedient to the visions which have 
here broken upon us. 

As we think of the rich heritage which has been 
bestowed upon us—the much that has been given—we 
cannot but think of the Divine mandates which have 
come to us. I do not recall a section or even a group 
which brought up a report to our plenary sessions during 
these last three days in which there did not sound out 
some summons to the Church and, therefore, to us as 
its leaders and members to act. Am I not right when I 
say that these mandates cannot be traced to ignoble, 
selfish or sinister sources, but rather to purely unselfish 
and, therefore, to the superhuman, the divine source ? 
We are not atheists. We believe in the Living God ; 
and, therefore, in the Ever-Creative God, the God who 
is eager to break out in us and through us and do new 
things. Thus our faith is involved. The Tambaram 
meeting will be judged at the last by what we, and, through 
us, by what the churches, the missions and the missionary 
societies to which we report do, with reference to the 
mandates sounded out in the proposals and resolutions 
to which we in thought and prayer have unitedly set 
our hands. 
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Doubtless the greatest things which have been granted 
us in these never-to-be-forgotten days have been what 
has been imparted to each one of us in the inner life. 
I refer in particular to the Quiet Day with which we 
began, and the periods of united worship each morning. 
If our coming together had accomplished nothing more 
than what transpired in those hours of humbly, peni- 
tentially and recollectedly standing before God, of 
appropriative meditation on His germinating and dynamic 
words and of unselfish intercession for the spread of His 
Kingdom, we would have been abundantly justified and 
rewarded for making our world journeys. 

As we think of the much which has been given us, 
doubtless there wells up in each heart abounding grati- 
tude that the Tambaram meeting synchronised with 
Christmas. Just as the Jerusalem meeting of the 
International Missionary Council in 1928 took on larger 
meaning because it embraced the Easter period, so our 
gathering which is now drawing to its close has assumed 
added significance from its deeply moving association 
with the Natal Day of the Christ Child. True, we were 
sorry to be away from our children and other members 
of our families, but I venture to say that never have we 
known a Christmas like the one this year, in the over- 
powering sense of the reality, the blessedness, the mean- 
ing and the hope wrapped up in the central fact of our 
faith—that ‘ God so loved the world that He gave His 
only begotten Son that whosoever believeth in Him 
might not perish but have everlasting life.’ It has made 
much more vivid and commanding than ever the great- 
ness of our inheritance—the Lord Jesus Christ Himself. 
All the Christmas observances, the carols, the hymns, 
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the meditations, the massive message on ‘the Word 
made flesh,’ have assumed deeper significance than ever. 
Our emotions have been unable to find adequate ex- 
pression. Like St Paul, that master of language in 
expressing the meaning of Christ and His wonder work 
for mankind, we admit the inadequacy of human 
language and break out in his apostrophe, ‘Thanks be 
unto God for His unspeakable gift.’ 

Let us now look forward. The ‘ much’ which has 
been bestowed upon us in the past is designed to make 
possible the greater future. On the authority of Christ 
the imparting and reception of such wonderful gifts as 
have been ours at Tambaram involves a great obligation 
on our part. ‘To whomsoever much has been given 
of him shall much be required.’ Again let us note that 
‘much ’ means something decidedly out of the ordinary. 
What then is required of all of us delegates ? 

It is required that we regard as gifts these truly great 
things we have received. 

It is required that we recognise the Source of the 
gifts. We cannot trace them to our own or any other 
human initiative. An all-wise and all-generous God 
has been controlling events and ordering our lives. 
One of the best words in our recent theological dis- 
cussion has been the expression ‘the Given.’ Every 
good and perfect gift is from above. In giving His Son, 
God freely gives us all things. 

It is required that we possess our possessions. It is 
possible to be in the presence of the unsearchable riches, 
the inexhaustible riches of Christ such as have been 
revealed to us these days, and yet not to enter into our 
inheritance. Still more tragic, it is possible that here 
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and there may be some among us who have hitherto 
been handing out the Bread of Life from emaciated 
hands—trying, it may be earnestly and sacrificially, to 
feed others while themselves starving. 

It is required that we regard all the gifts received here 
at ‘l'ambaram as Christ regards them, namely, as talents 
for the use of which we must give account. The most 
solemnising of all the parables, and one particularly 
pertinent at a time like the present, and in a place such 
as we are in, where we have received inestimable bless- 
ings or gifts, is the parable of the talents. You recall 
it in substance. Here was the man who had five talents, 
used them, and gained five more. Next was the man 
who had two talents, used them and gained two more. 
Both of these men received the same commendation 
and reward. ‘Then there was a third man who had one 
talent but did not use it. Recall what Christ said to him : 
Thou slothful servant, thou unprofitable servant, thou 
wicked servant. Take away the talent from him, give 
it to the man who has used his talents, and cast this man 
into outer darkness, the place where there is no light. 
As much as to say, you are as truly a sinner as a result 
of not using your talent as you would be had you 
abused it. 

What then is the meaning or function of the gifts we 
have received? Precisely the same as that of talents. 
They are to be used. It is use or lose. To him that 
hath shall be given ; to him that hath not shall be taken 
away even that which he hath. That is, to him that 
hath received new light, new vision, new power and 
hath a purpose and plan to put into action and use the 
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but from him that hath not a plan or doth not work 
his plan shall be taken away even that which he 
hath. 

To this end, let each Tambaram delegate solemnly 
resolve this morning to take time on the homeward 
journey, and on other quiet days in the immediate future, 
to arrange notes and printed materials here received, and 
to master them in the sense of making them his own, 
and do all with reference to sharing and making them 
operative in life and action. This pertains particularly 
to the great, vital, God-given ideas, experiences and 
proposals of these creative, memorable days. What a 
difference there is among men who attend conferences. 
Some take good notes but never refer to them. Some 
do not even take notes, still less recall and apply their 
experience and the rich contribution they have received, 
and thus become conference-hardened and profession- 
alised. Others, of whom I am persuaded this company 
is composed, record, recall, relive and apply the vital 
truths which they receive from God through the hands 
of men. ‘They literally go from strength to strength. 
They become the creative personalities. They chart the 
new courses for mankind. ‘They set new precedents. 
At times they go on lonely adventures. ‘They make 
unpopular causes in due time triumphant. 

The injunction of St Peter was never more needed 
than right now in view of the great concentration of 
major unsolved problems, emergent issues, grave chal- 
lenges and unfinished tasks which have confronted us 
here these days—that is, ‘ gird up the loins of your mind.’ 
The call comes to all of us to bring to bear within the 
sphere of our calling and of our field of service, fresh 
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thinking, forward-looking thinking, courageous thinking, 
united thinking and, above all, conclusive thinking. 

The much which Christ requires of us ever includes 
or involves positive, heroic action. All that I have said 
this morning, all that has been said and done at. Tambaram 
these seventeen busy days, is but a means to the inspiring, 
creative end of the actual doing of the will of God. The 
Christian religion is primarily a matter of the will. ‘ Why 
call ye Me Lord, Lord,’ said Christ, ‘and do not the 
things that I say?’ God is looking for those who are 
ready to obey their vision, cost what it may. The great 
summons which comes to all of us is that of sheer 
obedience to heavenly visions and heavenly voices. 

A highly productive beginning in the realm of action 
is to devise and then carry out plans for transmitting to 
the maximum what we have received in this place. Let 
us think of the many, many among our friends and 
colleagues who wanted to come to Tambaram. Think 
of those who have so faithfully supported us with their 
believing prayers and sacrificial gifts. How important 
it is, and how Christlike, to share with them generously 
all that we have received. Each delegation should make 
a plan as comprehensive and masterly as that of the 
China delegation who have already worked out in great 
detail a programme for bringing the message of Tambaram 
to every last member of the Church in China, and also 
for pressing into regions beyond. If that delegation, in 
the face of conditions which prevail in their country, can 
work out and carry out such a nation-wide plan, surely 
we of other lands can do as much. It is of the utmost 
importance that each delegate regard himself during 
these coming months as an interpreter, an advocate, a 
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mediator and an exemplar with reference to what he 
has received during these days of fellowship, of assimila- 
tion and of high resolve. 

There is a remarkable passage in the Old Testament 
which represents the eyes of the Lord running to and fro 
throughout the whole earth to show Himself strong in 
the behalf of them whose heart is perfect toward Him. 
Without doubt, His piercing eyes, His eyes of love as 
well as of judgment, are running over our fellowship 
in this solemn hour. God grant that He may find us 
so pure in heart, so humble in spirit and so responsive 
in will that He may through us break out with creative, 
life-giving energy in every land represented here ! 

‘'To whomsoever much has been given, of him shall 
much be required.’ 


lS ————— 


A MESSAGE TO ALL PEOPLES 


Adopted by the Council at its closing session 


THE International Missionary Council, meeting at Tam- 
baram in India, sends greetings to the peoples of all lands. 

We are four hundred and seventy delegates gathered 
from seventy nations and from many races of the earth to 
consider how we may better make known to the world the 
love of the eternal God as He has revealed Himself in 
Jesus Christ. 

The reports that have been brought to us from every 
quarter of the globe have made us realise that the ancient 
pestilences which destroy mankind are abroad with a 
virulence unparalleled. In every country the fact of war 
or the fear of it casts its paralysing shadow over human 
hope. Race hatred, the ugly parent of persecution, has 
been set up as a national idol in many a market place and 
increasingly becomes a household god. Everywhere the 
greed of money continues to separate those who have from 
those who have not, filling the latter with angry plans of 
revolution and the former with the nervousness of power. 

Again and again a sense of penitence has come over us 
as we have realised that these consuming evils are all of 
them man-made. They bear upon them the marks of 
human manufacture as clearly as the motor car or the 
aeroplane. Neither flood nor earthquake nor dark mysteri- 
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tensions. We know that we live involved within a chaos 
which we ourselves have made. 

Again and again we have been forced to note that the 
evils that we face are not the work of bad men only, but of 
good as well. ‘The gravest of our disasters have been 
brought upon us not by men desiring to make trouble for 
mankind but by those who thought they did their best in 
the circumstances surrounding them. We do not know 
the man wise enough to have saved the world from its 
present sufferings—and we do not know the man wise 
enough to deliver us now. 

But it is just at this point that we are forced back upon 
our Faith and rescued from pessimism to a glorious hope. 
We know that there is One who, unlike ourselves, is not 
defeated and who cannot know defeat. In the wonder of 
Christ’s revelation we see God not as a remote and careless 
deity sufficient to Himself, but as a Father with a love for 
mankind, His children, as indescribable as it is fathomless. 
We who have looked at Christ, His Messenger, His Son, 
torn with suffering on a cross on which only His love for 
man has placed Him, have a tragic but transfiguring insight 
into the richness and reality of God’s passion for His own. 
It is this insight which has taken the Christians to glad 
martyrdoms through the centuries and sent them to the 
ends of the earth to spread the great Good News. And in 
humility we record our gratitude that even in this present 
time evidences multiply that men and women still go forth 
as faithful and untiring ambassadors of Christ. 

It is clear that only God can save the peoples, and that 
the God and Father of our Lord Jesus Christ not only can 
but will. It must become clearer to us all, however, that 
the instruments He demands are not men and women of 
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ideals as such, but those who constantly in prayer and 
worship verify those same ideals before His august will— 
verify and improve and never cease to re-verify them. It 
is not the merely moral person whom God requires in the 
present crisis, or in any other, but the person who keeps 
his morality alive and growing through the constant 
refreshing of His creative touch. We can, none of us, 
become faultless agents of His grace, but the only hope 
before the world lies in those who at least attempt to know 
Him and to follow in His way. 

National gods of any kind, gods of race or class, these 
are not large enough to save us. ‘The recognition of God 
in Christ by no means robs a man of his nation or his 
family or his culture. When Christ is taken seriously by 
a nation or an ancient culture, He destroys no whit of 
good within it but lifts it rather to its own highest destiny. 
He does destroy exclusiveness, but in its place He causes 
a new quality to grow—good will—a good will which is 
wider than national or cultural loyalties and corresponds 
to the largeness of God’s love. 

In our midst we have seen anew that devotion to the 
things of Christ will work a miracle among men and 
women. We have prayed, and as we prayed the barriers 
of nationality and class have melted. Knit by the Holy 
Spirit the one to the other and all to God, we have known 
the meaning of fellowship. We feel this to be a promise 
of what may be in all the earth. 

We call upon our fellow Christians throughout the 
world to join us in a new dedication. Surely God is 
summoning us in these times to let go our self-sufficiency, 
to frequent His altars, to learn of Him, and to make His 
ways known in all the relationships of life. ‘To make Him 
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known in the State involves labour for the establishment 
of justice among all the people. In the world of commerce 
it involves the ending of unregulated competition for 
private gain and the beginning of emulation for the public 
good. Everywhere it involves self-sacrificial service. God 
grant to His Church to take the story of His love to all 
mankind, till that love surround the earth, binding the 
nations, the races and the classes into a community of 
sympathy for one another, undergirded by a deathless 
faith in Christ. 


RESOLUTION PASSED ON CHRISTMAS 
MORNING AT TAMBARAM 


At the meeting of the Council on Christmas morning the 
Chairman introduced the following resolution which had been 
_ drafted by some members of the delegations from China and 
Japan. The resolution was adopted unanimously by the 
Council : 


At this time of crisis in various parts of the world, we 
of the International Missionary Council are deeply consci- 
ous of the suffering that has come to multitudes of people 
in the zones of conflict of the Far East, Spain, Palestine and 
elsewhere. And in particular we would express our heart- 
felt and brotherly sympathy for our comrades in the faith 
in these areas, who are passing through untold hardships 
and are bearing intolerable burdens. ‘The Body of Christ 
is one in which if one member suffers all the members 
suffer. 

We are inspired by the faith and fortitude of our fellow 
Christians both in China and Japan, in their respective 
difficulties during this crisis. We would especially urge 
upon Christians in all lands that they give generously to 
the work of relief in China, in view of the extensive 
suffering that has resulted from the exigencies of war in 
that land. As they carry on their tasks of Christian witness 
and service in such tragic and trying circumstances, we 
assure our fellow Christians in China of our love and 
prayers. 


Furthermore, we call upon Christians everywhere to 
79 
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give themselves to earnest prayer and effort that a way may 
soon be found to end this period of distress in all these 
areas, and that an enduring peace, based upon love and 
justice and the true interests of the peoples concerned, 
may be established. We pledge ourselves to every effort 
looking to the elimination of the causes of war, in order 
that the peoples of the earth may enjoy the blessings of 
peace, security and freedom. 
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Aotearoa. 
The Rev. D. N. MacDiarmid, Director-Designate of Missions of 
Presbyterian Church of New Zealand. 
Mrs D. N. MacDiarmid, formerly Secondary School Teacher and 
Missionary. 


Paciric IsLanps. The Rev. A. H. Blacket, Superintendent, Nausori 
Circuit, Indian Mission, Fiji. 
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GREAT BRITAIN AND IRELAND. Miss M. E. Bowser, Women’s 
Secretary of the Baptist Missionary Society. 

The Rev. W. L. B. Caley, Home Secretary of the Church Mission- 
ary Society. 

The Rev. Prebendary W. W. Cash, D.D., Prebendary of St Paul’s 
Cathedral, London ; General Secretary of the Church Mission- 
ary Society. 
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The Rev. John Foster, Professor of Church History, Selly Oak 
Colleges. 

The Bishop of Guildford (The Rt Rev. J. V. Macmillan, D.D.). 

The Rev. G. E. Hickman Johnson, General Secretary of the 
Methodist Missionary Society. 

The Rev. A. S. Kydd, General Secretary, Foreign Mission Com- 
mittee of the Church of Scotland. 

The Rev. G. F. Macleod, D.D., Minister of Govan Old Parish 
Church, Glasgow. 

The Rev. H. P. Thompson, Editorial Secretary of the Society for 
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The Rev. Knut B. Westman, D.Th., Professor of Missions and 
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* Nicaracua. The Rev. A. Parajon, Pastor of the First Baptist Church 
of Managua. 
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Bishop of the San Francisco Area of the Methodist Episcopal 
Church, with responsibility for Japan and Korea. 

Paul J. Braisted, Ph.D., General Secretary, Student Volunteer 
Movement. 

M. Earle Collins, Ph.D., President of Tarkio College, Missouri. 

The Rev. J. W. Decker, D.D., Foreign Secretary of the American 
Baptist Foreign Mission Society. 

The Rev. R. E. Diffendorfer, D.D., Corresponding Secretary of 
the Board of Foreign Missions of the Methodist Episcopal Church. 

The Rev. P. K. Emmons, D.D., Pastor, Westminster Presbyterian 
Church, Scranton, Penn. 

Charles H. Fahs, Curator of the Missionary Research Library. 

- The Rev. F. A. Goetsch, D.D., Executive Secretary, Board of 
Foreign Missions of the Evangelical Synod of North America 
of the Evangelical and Reformed Church. 

The Rev. F. F. Goodsell, D.D., Executive Vice-President, 
American Board of Commissioners for Foreign Missions. 

Edward D. Grant, Litt.D., Executive Secretary of the Executive 
Committee of Religious Education and Publication of the 
Presbyterian Church in the United States. 

Miss Georgia Harkness, Ph.D., Associate Professor of the History 
and Literature of Religion, Mount Holyoke College. 

Martin L. Harvey, Jun., Director of Christian Education of Youth 
of the African Methodist Episcopal Zion Church and President 
of the Christian Youth Council of North America. 

The Rev. Douglas Horton, D.D., Minister of the General Council 
of Congregational Churches, U.S.A. 

The Rev. Hilda L. Ives (Mrs Howard R.), Executive Secretary, 
Associated Commissions for the Development of the Rural 
Church in New England. 

Miss S. L. MacKinnon, Foreign Secretary, Department of Women’s 
Work,Board of Missions of the Methodist Episcopal Church,South. 

The Rev. C. E. Maddry, D.D., Executive Secretary, Foreign 
Mission Board of the Southern Baptist Convention. 

Mrs Otis Moore, Corresponding Secretary, Des Moines Branch, 
Women’s Foreign Missionary Society of the Methodist 
Episcopal Church. 

The Rev. Leslie B. Moss, D.D., Secretary, Foreign Missions 
Conference of North America. 


198 List OF MEMBERS 


UNITED STATEs (continued)—The Rev. Artley B. Parson, Associate 
Foreign Secretary of the National Council of the Protestant 
Episcopal Church. 

F. M. Potter, L.H.D., Corresponding Secretary and Treasurer of 
the Board of Foreign Missions of the Reformed Churchin America. 

Mrs O. A. Sardeson, Executive Board, Women’s Missionary 
Society, United Lutheran Church. 

Miss Gertrude Schultz, Executive Secretary, Home Base Depart- 
ment of the Board of Foreign Missions of the Presbyterian 
Church in the U.S.A. 

The Rev. George T.. Scott, D.D., Secretary of the Board of Foreign 
Missions of the Presbyterian Church in the U.S.A. 

Miss Ruth Isabel Seabury, Educational Secretary, American Board 
of Commissioners for Foreign Missions. 

Miss Celestine L. Smith, National Student Secretary of the Young 
Women’s Christian Association. 

The Rev. R. H. Stafford, D.D., LL.D., S.T.D., Minister of the 
Old South Church in Boston, Massachusetts. 

Mrs Leslie Swain, Administrative Vice-President of the Women’s 
American Baptist Foreign Mission Society. 

Miss Mary Sweeny, Assistant Director, Merrill-Palmer School, 
Detroit, Michigan. 

The Rev. H. Kerr Taylor, D.D., Educational Secretary of the 
Executive Committee of Foreign Missions of the Presbyterian 
Church in the United States. 

The Rev. Mills J. Taylor, D.D., Associate Secretary, United 
Presbyterian Board of Foreign Missions. 

Miss Florence G. Tyler, Secretary of the Foreign Missions 
Conference of North America. 

The Rev. H. P. Van Dusen, Ph.D., Roosevelt Professor of System- 
atic Theology and Dean of Students at Union Theological 
Seminary, New York. 

The Rev. A. W. Wasson, LL.D., Ph.D., Secretary, Foreign Depart- 
ment of Board of Missions of Methodist Episcopal Church, South. 

Miss Sue Weddell, General Secretary of the Women’s Board of 
Foreign Missions of the Reformed Church in America. 

The Rev. A. R. Wentz, Ph.D., D.D., Professor of Church History, 
Gettysburg Seminary. 

The Rev. Jesse R. Wilson, D.D., Associate Secretary, American 
Baptist Foreign Mission Society. 

The Rev. C. M. Yocum, D.D., Executive Secretary for India and 
Africa, United Christian Missionary Society. 


List OF MEMBERS 199. 


II. CO-OPTED MEMBERS 


« J. S. Aiman, General Secretary, National Council of Y.M.C.A.’s 
India, Burma and Ceylon. 
— The Rev. C. F. Andrews, Vice-President of the Santiniketan Asram. 
_ Miss Jean Begg, General Secretary, Y.W.C.A. of India, Burma and 
Ceylon. 
- The Rev. A. J. Boyd, Principal, Madras Christian College. 
Gerhard Brennecke, Chairman, Arbeitskreis fiir Mission, and 
theological candidate. 
The Rey. A. C. Craig, D.D., Chaplain to the University of Glasgow. 
The Very Rev. A. W. Davies, Dean of Worcester. 
The Rev. G. A. Ellison, Domestic Chaplain to the Bishop of 
Winchester. 
The Rev. Professor H. H. Farmer, D.D., Professor of Systematic 
Theology, Westminster College, Cambridge. 
Kenneth G. Grubb, Research Worker, World Dominion Press, 
London. 
Miss T. M. Hage, Member of the Staff of the International Labour 
Office, Geneva. 
— D. Spencer Hatch, District Secretary, Y.M.C.A., Travancore. 
The Rt Rev. H. W. Hobson, D.D., Bishop of the Diocese of Southern 
Ohio of the Protestant Episcopal Church. 
— The Rev. A. G. Hogg, D.D., formerly Principal and Professor of 
Philosophy, Madras Christian College. 
— The Rev. J. S. M. Hooper, General Secretary for India and Ceylon, 
British and Foreign Bible Society. 
The Rev. Walter M. Horton, Ph.D., Fairchild Professor of Theology, 
Oberlin Graduate School of Theology. 
Edward H. Hume, M.D., Director, Christian Medical Council for 
Overseas Work, U.S.A. 
- The Rev. V. P. Isucharan, Evangelist for Kenya Indians. 
e Dr S. Jesudason, Member of Sevak Christukula Asram. 
— The Rev. E. Stanley Jones, D.D., General Evangelist for educated 
non-Christians in India. 
» The Rev. T. Kagawa, D.D., Christian Minister, Evangelist, Social 
Worker and Writer. 
« Miss Michi Kawai, Principal of Keisen Girls’ School and Elder in 
the Church of Christ in Japan. 
Hendrik Kraemer, D.Th., Professor in the History of Religions, 
Leiden University. 
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Co-oPpTED MEMBERS (continued).—Kenneth S. Latourette,Ph.D.,D.D., 
D. Willis James Professor of Missions and Oriental History in 
Yale University. 

~ Miss H. B. K. Maclean, Missionary of the Church of Scotland: 
Moukden. 

Basil Mathews, Professor of Christian World Relations, Boston 
University and Andover-Newton Theological Institution ; 
British Publicist and Author. 

The Rev. A. McLeish, Survey Editor and Trustee of World Dominion, 
London. 

Mrs John R. Mott, wife of Dr John R. Mott. 

— The Rev. Stephen C. Neill, Bishop Elect of Tinnevelly. 

Miss Constance E. Padwick, Missionary of Church Missionary 
Society, Egypt; Editorial Secretary of Central Literature 
Committee for Moslems. 

— J. Prip-Médller, Architect, formerly Architect for Missionary Societies 
in Manchuria. 

— The Rev. K. L. Reichelt, Rector of Tao Fongshan Christian Institute 
and School of Religion, Hongkong. 

John H. Reisner, Executive Secretary, Agricultural Missions Founda- 
tion, Inc., New York. 

* S. K. Rudra, Professor of Economics and University Proctor, Allaha- 
bad. 

— Rev. G. Stahlin, Principal and Professor of New Testament, Madras 

Evangelical Lutheran Theological College. 

—~ The Rev. J. Dexter Taylor, D.D., Missionary of the American Board 
of Commissioners for Foreign Missions, Johannesburg, South 
Africa. 

_- Miss Alice B. Van Doren, formerly Secretary of the National Christian 
Council, India. 

The Bishop of Winchester (The Rt Rev. C. F. Garbett, D.D.). 

— William H. Wiser, Ph.D., Professor, North India United Theological 
College. 


III. REPRESENTATIVES OF THE STUDENT 
CHRISTIAN MOVEMENT 

1 Included also under ‘I. Members Appointed by Regional Bodies.’ 

Arvid Bafverfeldt, General Secretary, Church of Sweden Mission 
(Sweden). 

Philip R. Beattie (Canada).! 
Paul J. Braisted, Ph.D. (U.S.A.).} 
Miss Elizabeth M. Davey (Great Britain).! 
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REPRESENTATIVES OF THE STUDENT CHRISTIAN MOVEMENT (continued).— 
George D. Falloon, Divinity student (New Zealand). 
. — W.N. Hiibner, Theological student (Netherlands Indies). 
The Rev. Frans Kooijman, General Secretary S.C.M. (Netherlands). 
-R. M. Luntungan, Theological student (Netherlands Indies). 
- B. B. Malvea, Ph.D., Vice-Principal, Ewing Christian College, 
Allahabad (India). 
Jack R. McMichael, Jun., Secretary National Intercollegiate Christian 
Council (U.S.A.). 
- Tsunegoro Nara, Executive Secretary, Student Division, National 
Committee Y.M.C.A. (Japan). 
— B. G. Pouw, Theological student (Netherlands Indies). 
Jacques Rossel, Candidate in Theology (Switzerland). 
Neil Scott, Theological student, President, Victorian Foreign Service 
Group of A.S.C.M. (Australia). 
* Miss I. R. Sircar, Associate General Secretary, S.C.M. (India). 
Miss Celestine L. Smith (U.S.A.).1 
» Soetjipto (Netherlands Indies).1 
C. S. Tsai (China).1 
Mrs C. S. T'sai (China).? 
The Rev. H. P. Van Dusen, Ph.D. (U.S.A.).} 
The Rev. Robin W. Woods, Missionary Secretary, S.C.M. (Great 
Britain). 


IV. FRATERNAL DELEGATES 


The Rev. V. W. Abbey (International Society of Christian En- 
deavour). 

The Rt Rev. The Bishop of Dornakal (World Conference on Faith 
and Order). 

The Rev. Robert M. Hopkins, D.D., LL.D. (World’s Sunday School 
Association). 

The Rev. Roy M. Houghton, D.D. (Universal Christian Council 
for Life and Work and World Alliance for Promoting Inter- 
national Friendship through the Churches). 

The Rev. R. C. Mackie (World’s Student Christian Federation). 

Tracy Strong (World’s Young Men’s Christian Association). 

Baron van Boetzelaer van Dubbeldam (World Conference on Faith 
and Order). 

The Rev. W. A. Visser ’t Hooft (Provisional Committee of World 
Council of the Churches, World Conference on Faith and Order). 

Miss Ruth F. Woodsmall (World’s Young Women’s Christian 
Association) . 
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V. EDITORS OF RELIGIOUS PERIODICALS 


The Rev. George W. Buckner, D.D. 
S. Franklin Mack. 

The Rev. F. M. Perrill. 

W. W. Reid. 

A. N. Sudarisanam. 


VI. OFFICERS OF THE INTERNATIONAL 
MISSIONARY COUNCIL 


Chairman—John R. Mott, LL.D. 
Vice-Chairmen—The Rev. C. Y. Cheng, D.D.1 
Baroness Elisabeth van Boetzelaer van Dubbeldam. 
Secretaries—The Rev. William Paton. 
The Rev. A. L. Warnshuis, D.D. 

Assistant Secretaries—Miss B. D. Gibson. 

Miss D. H. Standley. 

Miss Esther B. Strong. 
Dept. of Social and Economic Research—J. Merle Davis. 


BUSINESS STAFF OF THE MADRAS MEETING 


Miss Ruth Allcock (Dept. of Social and Economic Research). 

Mrs Mary S. Hales (Secretary to the Chairman). 

Miss May Reid, C.B.E. (National Christian Council of India, Burma 
and Ceylon). 

Professor P. D. Devanandan (in charge of stenographic staff). 

Henry Schaetti (in charge of local arrangements). 

The Rev. J. Roy Strock, D.D. (Finance). 

Miss Rose Walker. | 

W. H. Warren (in charge of Literature and Art Exhibit). 

Miss W. G. Wilson (Publicity Department). 

R. H. H. Goheen, M.D. 

Sir Henry Holland, M.B., Ch.B., F.R.C.S. 

Dr Alice Hodge. 

Dr Jessie Findlay. 

Miss Vera K. Pitman (Nurse). 
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